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The crux of the matter 

Hamas, Hezbollah and the 
Houthis, led by the maniacal 
Iranian Ayatollahs, are engaged 
in a fanatical ‘holy’ war of 

Islamic extremism. Their barbaric war 
for Jerusalem is a religious war. Nothing 
highlights this more than the following 
story. 

Batsheva Sadan, mother of an infantry 
soldier returning from fighting in Gaza, 
wrote the following in a remarkable Face-
book post. In a conversation with her son 
who was returning after many months 
on the front lines, he mentioned that 
before coming home he wanted to first 
buy a picture of the Beit HaMikdash – the 
Temple in Jerusalem. Totally surprised, 
she questioned how that could be more 
important than first coming home to see 
his family. He mentioned that the thing 
that so astonished him in Gaza was that 
in every home, in every child’s bedroom, 
there was a picture of the Al-Aqsa Mosque 
which appears on the emblem of Hamas. 
The same could be found in every govern-
ment office and in every school classroom 
in Gaza. He was gobsmacked. He promised 
himself that when he would return home 
he would buy a picture of the Beit HaMik-
dash to put up in his room. He said that it 
is crystal clear what Hamas is fighting for 
– an all-out battle to conquer Jerusalem. 
He learned from this how equally clear we 
ought to be about what it is that we are 
defending: Jerusalem, the Temple Mount 
– our holiest and most sacred place. 

The Hamas emblem 
Indeed, the Hamas emblem shows two 
crossed swords in front of the Dome of the 
Rock in Jerusalem. The mosque is flanked 
by two Palestinian flags with a statement 
in Arabic on each side: “There is no god 
but Allah” (right flag) and “Muhammad 
is the messenger of Allah” (left flag). To 
Hamas, the aim is clear – the destruction 
of the Jewish state and the conquering of 
Jerusalem by the sword of Islam. No shar-
ing, no caring, just death and destruction. 

The truth is, there is a critical lesson to 
learn specifically from Israel’s enemies. 
This point is highlighted in a fundamental 
point that Rav Soloveitchik makes regard-
ing the nature of antisemitism and the 
spiritual meaning of Zionism and Jewish 
statehood. He taught that the Jewish peo-
ple’s greatest spiritual endeavor in every 
generation is invariably met with the 
greatest opposition and condemnation 
from her enemies. He sharply observes 
that it is this very type of opposition that 
signals the holiness, importance and spir-
ituality of the enterprise itself.1 Undoubt-
edly the greatest achievements in the last 
generation for Jewish collective existence 
have been the establishment of the State of 
Israel and the reunification of Jerusalem. 
And so it is no surprise that the Jewish 
people’s barbaric enemies wish to destroy 
exactly that – the State of Israel and Jewish 
Jerusalem. In their brutal hate, Hamas has 
made the symbol of their destructiveness 
clear – Jerusalem. 

It is important to clarify for ourselves what 
Jerusalem means to the Jewish people and 
why it is the crux of Jewish civilization. 
What is it, indeed, that we are defending? 
What does Jerusalem represent? 

An incredible source
1948 ushered in the miraculous establish-
ment of Jewish sovereignty in our historic 
homeland and 19 years later the Jewish 
people returned to the ancient and holy 
city of Jerusalem. The universal meaning 
of this return and reunification of Jeru-
salem is best captured in the following 
astounding source. 

Over 800 years ago, one of Judaism’s great-
est rabbis and rationalist thinkers, the 
Rambam, described what Jerusalem and 
the Temple Mount means to humanity: 

“And it is a tradition accepted by all, that 
the place where David and Shlomo built 
the altar at the threshing floor of Aravna 
was the place that Avraham built the altar 
and bound Yitzchak upon it, and that was 
the place that Noach built an altar upon 
when he left the ark, and that was the altar 
upon which Kayin and Hevel sacrificed 

and upon which Adam sacrificed when he 
was created. And from there was born the 
saying of the Sages that ‘Man was created 
from the place of his atonement.’”2

The implication is clear. The human saga 
began here and humanity’s spiritual des-
tiny is inextricably linked to Jerusalem. 
At so many important junctures at the 
dawn of human destiny, Mount Moriah 
was pivotal. It was the place from where 
the clods of earth were taken to fashion 
Adam and Chava, the father and mother of 
mankind, and the altars of their children 
Kayin and Hevel. The greatest spiritual 
trial of the founding fathers of the Jewish 
people, Avraham and Yitzchak, transpired 
here and hence it became the locus of the 
Temple, the place where Heaven meets 
earth. The center of the Temple is the Holy 
of Holies, positioned exactly on top of the 
very foundation stone from whence Adam 
was created. So significant is this place that 
the place of human favor and Divine atone-
ment must be intrinsically linked to it. 

Jerusalem, Mecca and the Vatican 
Jerusalem is the holiest place to the Jewish 
people and Judaism, and is the site of our 
Holy Temple – so much so that Jerusalem 
and Zion are mentioned over 800 times 
in the Tanach. Although not mentioned 
even once in the Quran, Jerusalem does 
have holy status for the other monotheis-
tic religions and is therefore holy to over 
three-and-a-half billion people – to Jews, 
Christians and Muslims. 

I always marvel at the following astonish-
ing fact which highlights the difference of 
the status of Jerusalem as opposed to that 
of the Vatican and Mecca. The Vatican is 
undoubtedly the holiest place for Catho-
lics. A state in and of itself, it is the seat of 
the ultimate religious leader of the Cath-
olic world, the Pope. Mecca and Medina 
are undoubtedly the holiest places for all 
Muslims, as both the birth and burial site 
of Muhammad. What I find incredible is 
that there are no synagogues or mosques 
in the Vatican and there are certainly no 
churches or synagogues in Mecca and 
Medina. The first is only holy to Catholic 
Christians and the second only to Islam. 

Hamas’ Battle for Jerusalem
Rabbi Doron Perez
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Yet incredibly, the Jewish people’s holi-
est site, the Temple Mount in Jerusalem, 
contains more synagogues, churches and 
mosques within a one kilometer radius 
than any other place on earth! 

Herein lies a transformative message. 
All wish to have a stake in Jerusalem, 
although they have other more holy sites. 
All somehow understand that whoever 
holds the keys to the city, holds the key to 
the spiritual destiny of the world. 

Universal Jerusalem 
Judaism embraces the universality of Jeru-
salem. Although the city is the Jewish peo-
ple’s holiest site and place of fervent reli-
gious and spiritual worship, it is also the 
very same place that our great prophets 
have designated as the place of universal 
worship for all nations. Biblical literature 
is replete with this idea, with perhaps 
the most famous being the prayer we say 
on all of our three pilgrimage festivals: 

רֵֵא  ה יִִקָּ�ּ פִִלָּ�ּ יִתְּ תְּ�ּ יִ בֵֵּיִתְִּיִ בֵּ�ֵ יִ… כִּ�ִ ִ וַֹהֲבִֵּיִאוֹֹתְִּיִם אֶלָּ הַרֵ קָּּדְּשִׁ�
יִם. לָּּכִּּלָּ הּעַַמִּ�ִ

“And I will bring them to My holy moun-
tain… because My house will be a house 
of prayer for all people.” (Yeshayahu 56:7) 

In the Jewish worldview, there is no need 
for everyone to convert to Judaism to be 
spiritually redeemed. All nations are wel-
come to the Temple to pray. There is no 
inherent contradiction between the partic-
ularist message of the Jewish people and 
Torah Judaism and its universal message 
of being a light and source of blessing to 
all nations. 

Our sages refer to Jerusalem as “ָּל ֶ  אוֹֹרֵוֹֹ שִׁ�
 ,the light of the world.” This, of course ,עַוֹֹלָּּם
is the light of life, of spiritual meaning and 

holy fervor which goes hand-in-hand with 
love of all people and finding a place for 
all people within its precincts. This could 
not be more different from the horrific 
death culture of Hamas. For them, the 
road to Al-Aqsa means death and destruc-
tion, sacrificing as many of their own as 
necessary without any moral compunc-
tion. It is a ‘holy’ martyrdom driven by 
fanaticism, hatred and intolerance. While 
Judaism and the West believe in ‘live and 
let live,’ radical Islam believes in murder 
and death – murdering others and dying 
in the process. Every fair-minded person 
knows that this is a clash of civilizations 
between those who cherish life and are 
driven by love and acceptance and those 
who are driven by a culture of murder, 
death and extreme intolerance. 

A House in Every Home 
When my wife, Shelley, read Batsheva 
Sadan’s post, she contacted her and told 
her of an initiative that this post had 
inspired her to do. Shelley, together with 
her friend Naomi Feinmesser, initiated 
a project called “ְּיִִת בֵּ�ַ כִּּלָּ  בֵּ�ּ יִִתְּ   A House in ,בֵּ�ַ
Every Home” to bring a small and beauti-
ful picture of the Temple to every home. 
Done in the merit of the hostages’ speedy 
return, amongst them our son Daniel, 
מִּוֹֹ דְ�ּ וֹֹם  יִִקָּ�  the hope is that in as many ,ה‘ 
homes as possible, there will be a yearn-
ing for the Beit HaMikdash. We believe it is 
important to not only have an unplastered 
wall to remember the destruction of the 
Beit HaMikdash, but also to have a picture 
of the Beit HaMikdash as a sign of light, love 
and yearning for closeness to Hashem. 

The theme of this magazine is Milchamta 
shel Torah, the battle of Torah. This war 

has a deep spiritual element. May the 
self-sacrifice of our fighters on the front 
lines, known as פִּא  the sword of Israel’s ,סַַיִ�ּ
defense, continue to be accompanied by 
the light and power of Torah, our spiritual 
raison d’être, known as סַּפִּרֵּא, the book. 
The light of Torah and our love of life will 
prevail over barbaric darkness and cul-
ture of death. Jerusalem and Judaism, Yom 
Yerushalayim and Shavuot, are our annual 
rendezvous with this critical call.

If you wish to order the Bayit 
Lechol Bayit picture created 
by Naomi Feinmesser, please 
scan the QR code or fill out the 
form at tinyurl.com/bayitform.  

They are available for pickup in Yerushalayim.

1. Rabbi Yosef Dov Soloveitchik, Chamesh Drashot 
(2nd Edition, Jerusalem, 1975, Machon Tal Orot, 
pp. 110–111). These lectures were delivered at the 
annual Mizrachi conventions in the United States 
between 1961 and 1966.

2. Rambam, Mishneh Torah, Hilchot Beit HaBechira, 2:2.

Rabbi Doron Perez
is the Executive Chairman 

of World Mizrachi.
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Putting Roots in the Land of Israel
A new opportunity to own your own vineyard

“Anava is a unique opportunity for someone that wants to invest in 
Israel, and to put their roots and spirit in the soil of Israel.”

Adam Montefiore, the well-known Israel wine expert, is incredibly excited about 
Anava Vineyards. “To my knowledge, there is nothing quite like this in the Jewish, 
Kosher or Israeli world,” he says. “It so much more than dipping your toes into wine. 
The opportunity to be involved from the planting of vines, caring for a vineyard and 
literally growing your own wine is amazing. Anava is a unique opportunity for someone 
that wants to invest in Israel, and make a commitment to the spirit of Israel. At the end 
of the day, you will have your own wine to show for it.”

Adam says, since the beginnings of the Jewish people in Biblical times, wine was 
important as a symbol and it was a mainstay of the economy. “It gives me the chills to 
see Anava Vineyards are literally right next to an ancient wine press from 2,000 years 
ago! Wine is like a thread that connects us to our past – we made wine in this land 
then, and we are still doing so today. It’s almost as if wine connects modern Israel to its 
ancient roots. It is also a symbol of the success of modern Israel – until a few decades 
ago, Israeli wine wasn’t of such high quality, and now it is winning awards all over the 
world. Hi-tech is also a symbol of Israeli success – but you can’t give a gift of a bottle 
of hi-tech!”

Anava Vineyards is located in the Judean Foothills, an important wine growing region in ancient times and it is part of the renaissance of 
Israeli wine today. “Anava Vineyards are planted in an area with all the potential that a wine grower would wish for. That’s the beauty – each 
individual can make their vineyards their own, and fashion their wine of their dreams with the assistance of one of the top young winemakers 
in Israel.”

“Anava have put together a remarkable professional team in the pursuit 
of excellence. Eyal Drory is the winemaker. He is one of Israel’s brightest 
young talents. He is inventive, innovative and represents the new wave of 
winemaking. He is really making his mark on Israeli wine today. Avinoam 
Inbar is the experienced viticulturist, who used to work for Castel, 
one of the best wineries in Israel. Nadav Jesselson leads and teaches, 
conveying his overflowing charisma and passion to everyone he meets. 
The technology being used is among the best in the world. It really is a 
dream team”

The mission of Anava, to work the land and maintain it for future 
generations, is even more important since October 7th. “When you walk 
the vineyards, you can hear the booms and the sounds of war in Gaza. 
Working in agriculture, helping the land flourish, is a powerful statement. 
We are here and we are not going anywhere. Anava also is impressively 
focused on education, bringing local schoolchildren and students to gain 
work experience in the vineyards. Teaching the young about the value 

of nature, caring for the environment and our connection to this land, is so important. Getting your hands dirty in the soil is fulfilling and 
worthwhile. Anava is opportunity to show support and put roots deep into the Land of Israel!”

Parcels of land begin at $65,000. For more information, contact Anava at info@anavavineyards.com



On the eve of Yom HaZikaron, a moving tekes (ceremony) was held in Binyanei Hauma on the topic of “Achim 
Anachnu”. The evening featured stories of those we have lost this past year, including Yossi Hershkovitz, Karin 

Journo, and Daniel Perez, as well as hearing first-hand from Col. Golan Vach about his experiences in Gaza.

The evening was accompanied by the music of Yonatan Razel, and was organized by the 
Department for Religious Affairs in the Diaspora of the World Zionist Organization headed by 

Mizrachi’s representatives in the national institutions, in partnership with OneFamily.

Achim Anachnu
Commemorating Yom HaZikaron

(PHOTOS: MENDI TUITO)



The Mizrachi movement led Yom HaAtzmaut celebrations across the Jewish world, from the USA to 
Sweden, and the UK to Czechia. From bringing top speakers from Israel to communities, and leading 
tefillot and celebrations, Mizrachi impacted tens of thousands of people around the world, to celebrate 

the 76th anniversary of the founding of the State of Israel.

MIZRACHI CELEBRATES 
YOM HAATZMAUT

The Simchat Torah Project launch at Mizrachi UK Weekend of Inspiration – see pages 10-11 to learn more!
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Next October will be 

of October 7th.

October 7th was Simchat Torah in Israel. Over 1,200 people were murdered and hundreds more 

were taken hostage. The Jewish people suffered our most horrific day since the Holocaust. Since 

that dreadful day, approximately 400 more have lost their lives on the battlefield and in captivity.

Simchat Torah is a day of joy, festivity, and 

hakafot – we dance and celebrate. But Simchat 

Torah 5785 will also mark the first yahrzeit of the 

victims of October 7th. How do we, the Jewish 

people, respond? Will we dance? Should we 

dance? How do we commemorate this poignant 

and difficult anniversary?

King Solomon offers us guidance in Kohelet, 

which we will read on Sukkot: “There is a time for 

everything under the Heavens… a time to mourn 

and a time to dance.” This Simchat Torah, with 

tears in our eyes, we will dance.

Join the Simchat Torah Project as 1,600 communities around the world
join to dance with Sifrei Torah bearing the name of one of the victims.

1,600 communities corresponding to the more than 1,600 souls who we have lost, 
including the many soldiers and hostages who have since died al kiddush Hashem.

On Simchat Torah night when we take out the Torah scrolls, one Sefer Torah will be 
adorned with a new me’il (Torah cover), designed to mark the first yahrzeit of October 

7th. This me’il will be identical to those in 1,600 synagogues across the world.

Communities from Argentina to Australia will dance with these Torah scrolls
connecting tens of thousands through this project.

Dancing Through Tears



The Project

www.TheSimchatTorahProject.org

More details about the project, including FAQ and registration form, can be found at: 

Your community registers on the website to join the project.

The team will contact you to confirm details about the Torah cover, 
me’il, the events in Israel and help with fundraising if needed. The basic 
cost is just $1,800, which covers the Torah cover as well as an 
invitation to Israel for the 3-day conference and launch (excluding 
flights and accommodation).

A unique me’il will be made for your community, bearing the name of 
one of the kedoshim who were murdered on October 7th.

The three-day launch will be on Sunday evening September 1st – 
Tuesday September 3rd in Israel where you will be receiving your 
Torah cover (me’il) from the bereaved family. There will be a powerful 
ceremony, broadcast worldwide, from the Kotel where the 1,600 
me’ilim as well as several newly-written Sifrei Torah will be on display.

Your community will also receive materials about the person you are 
remembering for display on Simchat Torah.
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“Never in Jewish history have there been so many Torah scholars 
fighting in a Jewish army” (Rabbi Yosef Zvi Rimon, Nasi of 
World Mizrachi).
In 1904, Chaim Nachman Bialik wrote one of his most 
famous poems, “HaMatmid”, about the diligent yeshiva stu-
dent. Based on his experiences learning in the Volozhin 
Yeshiva, it captures the world of the yeshiva bachur, poring 
over his beloved Talmud day and night, away from the bustle 
and rhythm of the outside seasons and society. Although 
Bialik had departed from the world of the yeshiva, and cer-
tain elements of the poem reflect his personal ambivalence 
toward that world, the beauty of his description makes it 
one of the finest literary portrayals of the Lithuanian yeshiva.

In the empty yeshiva rests a holy silence,
Which the lad takes in for a moment
There in the corner wait his three friends who await him each day:
A candle, his shtender, and his volume of Talmud,
And not wanting to delay he hurries to those friends, and begins 
to learn,
And he is fixed there like a nail hammered in,
A full day and half a night, he does not move from his place 
To satiate himself there he eats his blackened bread,
Who are you Shamir and Chalamish,
In the face of a Hebrew lad toiling in Torah?

So the lad stands every day,
From the crack of dawn to the middle of the night,
He divides his day into units, one for himself and three for the Torah,
And with the isolation of a Nazir, locked away in his corner,
He arises, white faced, furrow browed,
And he creates through the Talmud his whole soul,
He creates – and it is eternally closed to him.

“Oh, Rava says! Oh, Abaye says!”
Is this the factory creating the soul of our nation?

Zionism and the miraculous return to the Land of Israel 
changed the Jewish people from an embattled minority to 
a sovereign nation. As we reentered the realms of military, 
social, and political affairs after a 2,000-year hiatus, a new 
paradigm of Torah scholarship has emerged. Since the incep-
tion of the first Yeshivot Hesder in the 1950s, hundreds of 
learning institutions have emerged, with dedicated students 
who also serve in the IDF. In this war, this has been on full 
display – not only are there tens of thousands of religious 

soldiers, but there are countless Torah scholars, rabbis, 
teachers and future Gedolei Yisrael fighting in the IDF today. 
Some of these figures, including Rav Elisha Loewenstern and 
Zechariah Haber, have given their lives in this war, others 
have been injured, and many have been fighting for numer-
ous months. As we celebrate on Yom Yerushalayim and 
Shavuot, the modern return to Yerushalayim and the eternal 
Torah that emanates from it, these talmidei chachamim are 
writing a new poem in the pages of the Jewish story.

The machine guns and artillery fade, as other units begin their 
operations,
They slump down, exhausted, in their temporary dwelling,
For a few hours of rest – perhaps.

And from his backpack he withdraws a paperback Talmud,
Stained with oil and sweat,
The underlined passages from his yeshiva still visible,
Notes from himself – an hour’s drive, a world away.

He opens to today’s Daf
Together with the nation he is protecting,
And as he eats his rations, and quenches his thirst,
For Torah, his eyes light up,
The dark room, lit only by a flashlight.

His quiet tune blends with the chatter of guns,
The soul of a nation fighting for its body,
And his tired eyes and mind fight on for a few minutes,
In the Milchamta Shel Torah.

“Oh, Rava says! Oh, Abaye says!”
Is this the factory creating the soul of our nation?

Rabbi Aron White
is the Managing Editor of HaMizrachi magazine.

Torat Tzion - 
the Israeli 

Talmid Chacham 
An Introduction by Rabbi Aron White
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Tell us about your background. 
What yeshiva did you go to, and 
where did you serve?

I grew up in South Africa, and came to 
study at Yeshivat Har Etzion as a shana 
aleph chutznik. I grew up in a strongly 
Zionist home and in Bnei Akiva, and 
decided to make Aliyah, stay for shana bet 
and join Hesder. My older brother made 
Aliyah before me, and I followed in his foot-
steps. I also had other role models from 
my community who made Aliyah before 
me, including a high school senior named 
Doron Perez.

I served in the Golani Brigade, in the 13th 
Battalion, as part of Hesder. In Hesder, you 
have a “machleket beinish,” a company of 
yeshiva students. So in my plugah of about 
100 soldiers, we were a group of 30 yeshiva 
students serving together. After our train-
ing, we served in Lebanon for four months, 
in the security belt that was there before 
Israel pulled out in 2000.

As a Hesder student, how did 
you experience the relationship 
between your Torah learning and 
army service? 

In the army you don’t have much time to 
learn, especially in the beginning during 
advanced training, but when I did find a 
few minutes to learn, it was very mean-
ingful – I felt Hashem appreciated it more 
than usual! When you are in the army, you 
are also faced with new scenarios and new 
halachic questions you haven’t dealt with 

Rabbi Doron Podlashuk is the Founder and Director of the Tzurba M’Rabanan English Series, which has so far produced 18 
volumes of Tzurba M’Rabanan, learned by tens of thousands around the world. He is also the head of The Selwyn and Ros Smith 

& Family Manhigut Toranit Program, a five year post-semicha program whose goal is to develop serious rabbinic leaders who 
will impact communities and strengthen their commitment to Torah, mitzvot and Torat Eretz Yisrael. Since November, he has 
served as a reservist in the Gush Etzion region. Rabbi Aron White spoke with Rabbi Podlashuk on Yom HaZikaron, the day after 

he completed almost 6 months of reserve service, to hear about his journey as a Torah teacher and a soldier.

Torah and IDF 
Service

A Conversation with Rabbi Doron Podlashuk
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Rabbi Podlashuk giving a Tzurba shiur in Eretz Hemdah, Jerusalem.

Facing page: Rabbi Podlashuk with his cousin and commander Steve Gar, who both made Aliyah from South Africa and 
served together in Gush Etzion.

before. On one of my first Shabbatot on 
a base in South Lebanon, I was ordered 
to clean the floor of the cheder ochel on 
Shabbat. I felt that wasn’t allowed – at 
home, I would never wash the floor on 
Shabbat with water and a mop! I got into 
serious trouble for being mesarev pekuda 
(not following an order). However, in real-
ity there is more leeway for a situation 
like this where it is for tzorchei rabim, the 
needs of the community, to ensure that 
hundreds of people aren’t walking on an 
unhygienic or slippery floor for hours. 
Another time, on Sukkot, we were out in 
the field and wanted to see if we could 
make a sukkah, and how to do that with 
the limited resources available to us. We 
ended up making creative use of some 
nearby trees, whose leaves we could tie 
together. One of our guys, Yitzchak Bart, 
would often call Rav Rimon to get answers 
to these questions.

Hearing these kinds of stories, some 
people say, “It is too complicated, 
serving in the army leads to all 
sorts of halachic questions, and 
we can’t put 19- and 20-year-old 
religious men in these scenarios.” 
What do you say to that?”

There are a few things. Firstly, the army 
now has many programs designed for 
religious soldiers, from Hesder to Nachal 
Charedi and more. In these programs, 
you are with religious soldiers through-
out your service, so you are not alone as 
a soldier with religious requirements. 
Throughout my service, I was able to daven 
three tefillot with a minyan almost every 
day, together with other yeshiva students. 
Secondly, a major difference between the 
army now and 25 years ago is how many 
religious commanders and officers there 
are. When the commanders themselves 
are religious, they understand the needs 
and requirements of religious soldiers. In 
fact, even when the commanders aren’t 
religious, the IDF has many pekudot matkal 
(orders of the General Staff) that protect 
the rights of religious soldiers to have time 
for tefillah, to be able to keep Shabbat, etc.

But on a more general note, any time some-
body goes out into the world, whether it is 
in the workplace or traveling, one encoun-
ters new scenarios and questions, and the 
job of our educational system is to prepare 
people for that. As a religious community, 
we aren’t just dropping people unpre-
pared into new scenarios. After years of 
education and preparation, when a 19- or 
20-year-old joins the army in a religious 
unit, as part of a program like Hesder, we 
believe he is prepared and religiously able 
to deal with the questions that will arise. 

He is fulfilling a mitzvah by being in the 
army, and we have prepared him as best 
as possible to deal with the questions that 
will arise along the way.

Once you returned to yeshiva, what 
was your path then to becoming a 
teacher of Torah?

I completed Hesder, stayed shana vav, got 
married and joined the kollel. After com-
pleting the Rabbanut semicha, we went 
on shlichut to South Africa. I was in South 
Africa for six-and-a-half years and served 
as the head of a beit midrash and as a 
community rabbi. All of a sudden I had 
to deal with real-life questions. I had to 
learn sugyas that I never learned before. 
My learning was no longer hypothetical. 
My learning was also more focused, even 
though I had less time.

After returning to Israel, we moved to Yad 
Binyamin, and I have had the privilege, 
together with World Mizrachi and Eretz 
Hemdah, to be part of training the next 
generation of talmidei chachamim. After 
completing the program, these rabbanim 
go on shlichut and are having an immense 
impact on communities around the world. 
At Manhigut Toranit, together with World 
Mizrachi, we have also been privileged to 
produce the sefarim of Tzurba M’Rabanan 
in English for the past 7 years. We are 
about to publish volume 19, and they are 
being studied by tens of thousands of 
people around the world.

This has all gone hand in hand with serv-
ing for about 20 days of miluim each year. 
One particularly memorable miluim was 6 
weeks after my twins were born!

What happened on Simchat Torah?

I am 46 years old, and so my miluim ser-
vice has been finished for some time. My 
unit was closed down even before I turned 
40; many units are shut down by age 35. 

So I haven’t done miluim for a while. I 
live nearby and work closely with Rabbi 
Doron Perez, and seeing what he was going 
through was very painful. On the third 
day of the war, we were already visiting 
injured soldiers in Beilinson hospital in 
Petach Tikvah – my niece’s husband, Neria, 
was up north in yishuv HaZor’im when he 
heard about the invasion in the south. He 
put on his uniform and hitched a ride to 
the Gaza envelope. He fought and freed 
people from their shelters in Kissufim, 
until he was shot and airlifted out. He is a 
samech M.P. (deputy company commander) 
in tanks, and six weeks later he was back 
in Gaza as a tank commander. He’s now 
in Rafah. My other niece’s husband, Aryeh 
Eitam, is in Egoz. He was wounded by an 
RPG in Gaza, and is still in recovery two 
months later.

Seeing everyone around me doing their 
part, I felt that I needed to do something. 
Most of our avreichim were called up 
immediately. One who is in artillery on 
the northern border, spent months in 
the rain and cold in the field, shooting at 
Hezbollah. Other avreichim are in tanks 
and infantry in the south. I felt I needed 
to do my part, so I called up my cousin 
Steve Gar, who is a commander in a unit 
called Hagmar Etzion. I said, “If you need 
chayalim, tell them they can call me, I can 
still fight.” He gave me the number of the 
logistics soldier but when I called, he said: 
“We aren’t calling anyone.”

A week later he called and said: “Tzav 
shmoneh (emergency call-up), come tomor-
row!” My wife was okay with it – none 
of us thought I would serve for over 5 
months, but I would do it again and so 
would my wife. I joined because all my 
avreichim, family and friends were serving, 
and I felt they were doing a lot more than 
I was. By reenlisting and serving in Gush 
Etzion, it allows other people to serve in 
Gaza.
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What is Hagmar Etzion, and what 
was your role during your half a 
year of miluim?

Hagmar Etzion is in charge of protecting 
yishuvim in Gush Etzion, from Tekoa to 
Beitar Illit, which is a city of 70,000 Cha-
reidim. I moved around the area, spending 
a month-and-a-half in Beitar Illit, where I 
met Charedi soldiers, which was interest-
ing. We were also on hilltops that are stra-
tegically important. I spent a lot of time 
with noar gvaot, hilltop youth, as well as 
several yishuvim that I got to know.

For Seder night I was in Beitar Illit, with 
other soldiers – myself, another soldier 
who is secular, another guy who is Druze 
– and all of this at the home of a Chabad 
family. I did shmira with a Karliner Chassid, 
and spent a month with a soldier from 
such a secular background that he had 
never heard kiddush until he met his girl-
friend’s family at the age of 23. We had 
lots of interesting discussions – I had a 
long chat with an officer, a lawyer from 
Tel Aviv, who said: “Isn’t it amazing that I 
am prepared to die for you and you for me, 
but we can’t agree on how to live together.” 
Another soldier I served with was living in 
Hungary, and he felt moved to come back 
to Israel to fight for his country. He has 
served for several months.

My cousin Steve Gar who I grew up with 
in Johannesburg, also went to yeshiva and 
the army and now he is a commander. 
In South Africa we would walk together 
every week 9 kilometers to a shul to do 
kriat haTorah. Now he is my commander 
and we are walking and patrolling Judea 

and Samaria together. It’s amazing being 
able to learn in yeshiva together and serve 
in the IDF together.

Can you give some examples of 
halachic questions that came up 
during your reserve duty?

Serving in miluim, our avreichim from 
Manhigut Toranit have a WhatsApp group 
together, where we get to discuss the dif-
ferent halachic questions that arise.

Here is a classic example that came up 
the whole time: If I need to get to a guard 
post in the middle of Shabbat to take over 
on shmira, can I drive myself there, can I 
flag down a passing patrol car, or should 
I walk? In different places, that answer 
is going to be very different – it depends 
on how dangerous it is to walk, what the 
threat level is, and what is going on at 
that base at the time. In the same base, 
at one stage of the war I felt it was for-
bidden to drive to the post and I walked 
in the middle of winter, but two weeks 
later I drove on Shabbat because they have 
changed the definition of the guard post, 
and it was significant to the operational 
needs at that time for soldiers to be driving 
to get there. It’s a continuous dynamic. We 
have guys serving all over the country, and 
the realities on the ground are different 
depending on where you’re serving.

Another example of this is when it comes 
to kashrut – some soldiers asked about 
kashering pots in requisitioned homes in 
Gaza before eating from them. Rambam in 
Hilchot Melachim says that in war, soldiers 

can eat non-kosher me’ikar hadin, so the sol-
diers do not really need to kasher the pots. 
Does that mean that a person on a base in 
Judea should do the same? Of course not. 
You have to realize where you are, what 
are the needs of the situation at that time.

We have a group of rabbis serving in differ-
ent places and they give different answers 
to these kinds of questions, but every situ-
ation is different and dynamic. There was 
a leniency for a soldier to leave Gaza in the 
middle of Shabbat, but that doesn’t apply 
necessarily in Judea and Samaria.

What are your reflections on being 
a Torah teacher and IDF soldier?

There are shivim panim l’Torah, seventy 
faces to the Torah, and many different 
opinions about whether yeshiva students 
should be exempt from service. I am not 
judging anyone else, but I feel it has been 
a merit for me and my avreichim to have 
learned Torah day and night, but also ded-
icated to fighting and being part of this 
milchemet mitzvah. Sometimes “bitula ze hu 
kiyuma, nullifying learning is what keeps 
it going.” Sometimes we have to close 
the Gemara to go to battle, just like the 
students of Yehoshua Bin Nun and David 
HaMelech. Yes, there are other opinions. But 
speaking for myself and my avreichim, we 
feel it’s a big merit for our program and 
all of us to serve.

Because of miluim, since the war began, 
we have only been together once. Yet it is 
a great merit. Sometimes, this is what the 
Torah demands of us. ◼
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The Mechilta on Parshat Yitro (Shemot 19:9) interprets a conversation between 
Moshe and Bnei Yisrael just before Matan Torah. According to the Midrash, when 
Hashem tells Moshe to tell Bnei Yisrael that during Matan Torah they will only 
“hear” his voice, Bnei Yisrael respond that they ask to not only hear Hashem, 
but to “see” him as well. The reasoning they gave has become a famous 
saying: “וֹֹמִֵּעַַ לָּּרֵוֹֹאֶה וֹֹמִֶּה שִׁ� ”.one who hears isn’t comparable to one who sees ,לָּאֹ דְ�

After the terrible day of Simchat Torah of October 7th, the Mizrachi depart-
ment at the WZO (The Center for Religious Affairs in the Diaspora, hereafter: 
“the Center”) decided to allocate a significant portion of its resources to 
ensure that every yeshiva and seminary student will transform from being 

a “ַַוֹֹמִֵּע .regarding what happened on October 7th ”רֵוֹֹאֶה“ to becoming a ”שִׁ�

To achieve this, the Center established relationships with kibbutz members, 
soldiers, policemen, and residents of the nearby cities of the Gaza envelope 

and built several options for a 12-hour delegation down south.

“At first we were told that due to security reasons overseas students aren’t 
permitted to travel to the Gaza envelope,” says Ariel Chesner, the Director of 
the Center. “We responded that they are our future ambassadors! How can 
it be that students, many of whom will be going back to campuses outside 
of Israel and face antisemitism, won’t be able to testify and say that they 
saw, that they witnessed the tragedies and stories of October 7th?! That all 
they will be able to say is that they heard of it?! This was completely unac-
ceptable to us. So, we got to work. We partnered with Masa who helped us 
with obtaining the permit to operate the delegations and added additional 

funds to carry out the mission.

“These trips change the students from within. They suddenly understand 
that October 7th isn’t someone else’s story, it’s theirs. That it’s their brothers 
and sisters that were murdered, their country that was attacked. And at the 
same time, they hear stories of true bravery and heroism and they are filled 

with pride to be a part of the Jewish people.”

After 3 months of intensive work, the Center facilitated over 33 delegations 
from 30 institutions in which over 2,500 students participated. They plan to 
continue this important educational activity for next year’s students as well.

The Center for Religious Affairs in the Diaspora aspires to connect Jews across the 
world to Israel and to Judaism. To achieve this goal, we are active in projects across 
the world, as well as unique programs of education and advocacy within Israel for 

gap year students.

Flying the Flag Down South
with Yeshiva and Seminary Students

Rabbi Doron Perez
Head of the Center for Religious Affairs in the Diaspora



Sha’alvim: Shmuel Bender, New York

“Walking through a desolate home in Kerem Shalom, seeing the 
bedroom door exploded off the hinges, with gunshots sprayed 

across the walls, I could barely process the newfound emotions that 
struck within me. I had seen pictures and videos, heard accounts, 

and read articles of that dreadful Simchat Torah morning, but 
nothing compared to the experience of walking through the actual 

sites of the massacres. Hopelessness and pain pierced through 
me that so many Jews were killed – just like that, and I was unable 
to help. But while standing in the Be’eri forest, with newly planted 
trees growing from the barren ground, I gained a newfound sense 

of responsibility to tell the world the horrors of what happened and 
what I saw. I’m now a witness for the Jewish people and will forever 

spread the memory of those lost on October 7th.”

MTVA: Phoebe Rynhold, Teaneck, New Jersey

 “As a non-Israeli, this year I struggled with feeling useless 
and disconnected to Israeli society after October 7th. MTVA’s 
trip to Otef Aza was able to dissipate this feeling, as we had 

the opportunity to actually provide immense physical help to 
Kibbutz Be’eri through farming, and deepen our understanding 

of the residents’ horrific suffering.”

MMY: Sela Shron, East Brunswick, New Jersey/Modi’in

“The trip down south was meaningful and impactful, helping me 
understand the full scope of the tragedy that befell the people 

in the south and our nation as a whole.” 

Yeshivat Kerem B’Yavneh: Rav David Zahtz

“Thank you so much Mizrachi for giving us the opportunity 
to spend time during our bein hazmanim to hear about what 

happened on October 7th. When holed up in yeshiva it’s very 
hard to feel for Klal Yisrael and understand what is going on 

in the outside world. You gave us the opportunity to hear what 
happened that day and told us about the tragedy, but also about 
the hope and achdut that came from it. It was really meaningful 

that we got time to walk around and process it, so we don’t 
forget what happened and make a conscious effort to feel 

connected to it because we are an לֵֵב אֶֶחָָד ”.עַַם אֶֶחָָד ב�ְ

Machon Maayan: Shayna Kass, Cedarhurst, New York

“It’s one thing to hear about the tragedies that occurred on October 
7th and an entirely different thing to be at the places that got hurt the 

most and see the damage through my own eyes. One minute I’m reading 
the horrible stories circling the internet, and the next suddenly I’m in 

someone’s house, staring at an abandoned Rav Kav lying on a table. This 
little green card somehow altered my understanding. It was no longer 
stories, it was startling nightmares that destroyed so many families. 

Thank you to Mizrachi for this powerful experience.”
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The issue of chinuch, training and educating children, span a wide range of topics and halachot, including 
Kashrut. In this shiur, we will analyze some of the fundamental principles of chinuch as well as some 
practical halachic applications, some of which are included within the laws of Kashrut, but many of 
which are related to the laws of Shabbat.

The Basis and Scope of the 
Mitzva of Chinuch

There are two fundamental mitzvot incumbent upon the father with regard to the chinuch of his children. 
The first is his obligation to teach them Torah.

	t Devarim 11:19 
And you shall teach them to your sons to speak with 
them, when you sit in your house and when you walk 
on the way and when you lie down and when you rise.

דברים | יא:יט. 	
 ך� ית� ב� בְּ  ך� בְתְּ שׁ� בְּ ם בּ� ר בּ� לְד� ם יכ� נ� בְּ ת א� ם א�ת� ם דְתּ� מּ� וְל�

. ך� וּבְקוּמ� ך� כְבְּ ךְוּבְשׁ� ר� דּ� ב� ך� כְתְּ וּבְל�

The second is to properly educate one’s children to serve Hashem in a general sense, which includes how 
to properly observe the rest of the mitzvot. This is evident from the following pasuk in Mishlei and the 
commentary of the Metzudat David, who explains that the word chanoch means to train and educate 
the child from a young age to follow the ways of the Torah according to his ability.

	t Mishlei 22:6 
Train a child according to his way; even when he 
grows old, he will not turn away from it.

משלי | כב:ו. 	
ה: נּ� מּ� סוּרמ� יןלֹאי� זְק� יי� םכּ� גּ� רְכּו� יד� לפּ� רע� ע� נּ� חֲנ�ךְל�

	r Metzudat David, ibid. 
Train – Initiate and acculturate one who is young, 
directing him in the service of Hashem according to 
his own manner of wisdom, whether in small or great 
measure. After he becomes accustomed to serving 
Hashem, then “when he grows old, he will not turn 
away from it,” as he will dedicate himself to succeed 
in the execution of any given act.

מצודת דוד | שם. 	
חנוך – התחלוהרגלאתהנערבשנים,להוליכובעבודת
ה׳לפידרךחכמתו–אםמעטואםהרבה.וכשיהיה
מורגלבעבודתה׳,אז“גםכייזקיןלאיסורממנה״–כי

ייתןלבלהשכילכשרוןהמעשהההיא.

What is the source of this general mitzva of chinuch? The Gemara in Nazir mentions that such a notion 
exists, but it does not provide the basis or source for it.
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	h Masechet Nazir 29a 
Reish Lakish said: In order to educate him in mitzvot… 
Reish Lakish holds that a man is obligated to educate his 
son in mitzvot…

מסכת נזיר כט.. 	
אמררישלקיש:כדילחנכובמצות..קסבר:

אישחייבלחנךבנובמצות…

Is the Mitzva of Chinuch De’oraita or Derabanan?

The Meshech Chochma suggests that just like the obligation of a father to teach his son Torah is a biblical 
one, so too the mitzva of chinuch has a Scriptural basis from a famous pasuk concerning Avraham.

	t Bereishit 18:19 
For I have known him because he commands his sons and his 
household after him, that they should keep the way of the Lord 
to perform righteousness and justice, in order that the Lord bring 
upon Avraham that which He spoke concerning him.

בראשית | יח:יט. 	
ת וְא� יו נ� בּ� ת הא� וּ� יְצ� ר אֲשׁ� ן ע� יולְמ� עְתּ� יְד� י כּ�
ה ק� תצְד� ו� עֲש� ךְה׳ל� ר� מְרוּדּ� יווְשׁ� חֲר� א� יתו� בּ�
ת א� ם ה� בְר� א� ל ע� ה׳ יא ב� ה� ן ע� לְמ� ט פּ� שְׁ וּמ�

יו: ל� רע� בּ� רדּ� אֲשׁ�

	a Meshech Chochma, ibid. 
…The notion that educating one’s children is obligatory as a 
positive mitzva is not mentioned, except for the commandment 
of “and you shall teach your children,” which refers to the study 
of Torah. And they said in Nazir 29a that all agree that a father 
is obligated to educate his son in mitzvot, and a woman is not 
obligated to educate her son in mitzvot. This means that it is like 
the positive mitzva of the study of Torah, with regard to which a 
woman is exempt. See Orach Chaim 343 and the commentary of 
the Gra and the Magen Avraham. And the source of the mitzva 
of education as a positive mitzva is based on this pasuk, from 
Avraham Avinu, who instructed his children while they were 
young about the mitzvot. As for the verse of “train your child 
according to his way” that the Rambam quotes at the end of 
Hilchot Ma’achalot Assurot, it is considered to be divrei kabala (a 
tradition from the time of the prophets) alone, but the primary 
[source] is from Avraham. And from here it seems that the 
father is obligated to educate his daughters as well…

משך חכמה | שם. 	
…הנהחינוךמצווהלבניםבמצוותעשה
לאנזכר,רקעשהד״ולמדתםאתבניכם״
דףכט בנזיר ואמרו הואבתלמודתורה.
בנו לחנך חייב אב הכל דברי א, עמוד
בנה לחנך חייבת האישה ואין במצוות,
במצוות״,פירוש:דהווהכמומצוותעשה
שלתלמודתורה,דהאישהפטורה.ויעויין
“אורחחיים״סימןשמגבביאוריהגאוןרבי
ומקור  אברהם״. וב״מגן מווילנא אליהו
בזה  מקורו  עשה  במצוות  חינוך  מצוות 
בניו  את  שציווה  אבינו  מאברהם  הפסוק, 
בקטנם על המצוות.קראד״חנוךלנערעל
הרמב״ם שהביא ו( כב, )משלי דרכו״ פי
בסוףהלכותמאכלותאסורות)ושםלעניין
איסורים(–הווימדבריקבלה,אבל העיקר 
תמצווה נו� ּ ב� מאברהם.וכאןמשמע,שאףל�

עלהאב…

Despite the source mentioned by the Meshech Chochma, a simple reading of the Gemara in Sukka seems 
to indicate that the mitzva of chinuch is only derabanan, as the Gemara states that a child who is old 
enough to be educated to perform the mitzva of sukka is obligated to do so miderabanan.
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	h Masechet Sukka 28b 
The Master said in the baraita: “All the homeborn shall sit in 
sukkot” (Vayikra 23:42) comes to include the minors capable 
of performing the mitzva of sitting in the sukka. The Gemara 
asks: Didn’t we learn in the mishna: Women and slaves and 
minors are exempt from the mitzva of sukka? The Gemara 
answers: This is not difficult. Here, in the baraita where it is 
taught that minors are included, it is referring to a minor who 

1. It is possible to explain the Meshech Chochma as saying that there is a general, overall directive from the Torah to educate one’s children, but 
the specific injunction for a father to train a child to fulfill each specific mitzva is rabbinic in nature. This is in fact precisely how the Minchat 
Asher (Bereishit, siman 21) explains this mitzva (without mentioning the Meshech Chochma): The desire of the Torah is for a father to educate a 
child to serve Hashem (even if it is not counted as one of the 613 mitzvot), but the specific directives of how and when to do so were provided 
by Chazal for each specific mitzva.

מסכת סוכה כח:. 	
אמרמר:“כל״–לרבותאתהקטנים.והתנן:
נשיםועבדיםוקטנים–פטוריןמןהסוכה!
לחינוך, שהגיע בקטן – כאן קשיא: לא
כאן–בקטןשלאהגיעלחינוך.קטןשהגיע
– וקרא מדרבנן, הוא! מדרבנן – לחינוך

אסמכתאבעלמאהוא.

reached the age of training, whose parents are commanded to train him in the performance of mitzvot and 
to accustom him to fulfill them. Here, in the mishna where it stated that the minor is exempt, it is referring 
to a minor who did not yet reach the age of training. The Gemara asks: The obligation of a minor who 
reached the age of training to perform mitzvot is by rabbinic law, and therefore it is not derived from a 
verse. The Gemara answers: Indeed, the obligation of the minor is by rabbinic law as part of his training, 
and the verse is a mere support alluding to that obligation. 1

It seems clear that in terms of the perspective of the halacha, we treat the mitzva of chinuch with regard 
to each particular mitzva as a derabanan requirement. The Shulchan Aruch records the notion of chinuch 
for positive mitzvot in a number of cases (e.g., tzitzit (O.C. 17:3), megilla (O.C. 689:1), etc.), including the 
following concerning sukka, where he writes explicitly that the mitzva is derabanan.

	a Shulchan Aruch, Orach Chaim 640:2
A child who does not need his mother, which is approximately 
the age of five or six, is obligated in sukka on a rabbinic level in 
order to train him in mitzvot.

שולחן ערוך | או״ח תרמ:ב. 	
קטןשאינוצריךלאמו,שהואכבןחמש
כבןשש,חייבבסוכהמדבריסופריםכדי

לחנכובמצות.

The Mitzva of Chinuch Regarding the Mother

As mentioned above, the obligation of chinuch is imposed first and foremost upon the father (and some 
hold that the obligation applies also to the child himself ). Does the mitzva of chinuch apply to the mother 
as well or just to the father? Although the Gemara in Nazir that we saw above only mentions the father, 
Rashi to the Mishna in Chagiga indicates that the mother is also subject to this mitzva.
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	h Mishna, Chagiga 2a 
All are obligated [on the three pilgrim Festivals] in the [mitzva 
of] appearance, [i.e., to appear in the Temple as well as to sacrifice 
an offering,] except for a deaf-mute, an imbecile, and a minor… 
Who [has the status of] a minor [with regard to this halacha?] 
Any [child] who is unable to ride on his father’s shoulders and 
ascend from Jerusalem to the Temple Mount; [this is] the state-
ment of Beit Shammai. And Beit Hillel say: Any [child] who 
is unable to hold his father’s hand and ascend [on foot] from 
Jerusalem to the Temple Mount, as it is stated: “Three times 
[regalim]” [(Shemot 23:14). Since the term for feet is raglayim, 
Beit Hillel infer from here that the obligation to ascend involves 
the use of one’s legs.]…

משנה | חגיגה ב.. 	
שוטה, מחרש, חוץ בראייה, חייבין הכל
וקטן…איזהוקטן?כלשאינויכוללרכוב
מירושלים ולעלות אביו, של כתפיו על
להרהבית–דבריביתשמאי.וביתהלל
בידושל לאחוז יכול שאינו כל אומרים:
אביו,ולעלותמירושליםלהרהבית,שנאמר

ים״)שמותכג,יד(… “שלשרגל�

	r Rashi, ibid. 
Who has the status of a minor – But from that [age] and up, 
even though he is not biblically obligated, the Sages placed [the 
impetus] to educate him in mitzvot upon his father and upon 
his mother.

רש״י | שם. 		
אי זהו קטן כו׳ –אבלמכאןואילך,אףעל
פישאינוחייבמןהתורה–הטילוחכמים

על אביוועל אמולחנכובמצוות.

The Mishna Berura cites the same conclusion as well from a number of Acharonim.

	a Mishna Berura 343:2 
Some Acharonim hold that the mitzva of education is incumbent 
upon the mother as well.

משנה ברורה | שמג:ב. 		
וישמאחרוניםשסובריןדמצותחינוךמוטל

גםעלהאם.

Some commentaries cite proof to this position from the Gemara in Sukka that indicates that Heleni 
HaMalka assisted her sons in sitting in a kosher sukka.

	h Masechet Sukka 2b 
Rabbi Yehuda said: There was an incident involving Queen 
Helene in Lod where her sukka was more than twenty cubits 
high, and the Elders were entering and exiting the sukka and 
did not say anything to her about the sukka not being fit. The 
Rabbis said to him: Is there proof from there? She was, after 
all, a woman and therefore exempt from the mitzva of sukka. 
Consequently, the fact that her sukka was not fit did not warrant 
a comment from the Elders. Rabbi Yehuda said to them in 
response: Didn’t she have seven sons and therefore require 
a fit sukka?… And furthermore, she performed all of her 
actions only in accordance with the directives of the Sages.

מסכת סוכה ב:. 		
המלכה בהילני מעשה יהודה: רבי אמר
מעשרים גבוהה סוכתה שהיתה בלוד,
אמה,והיוזקניםנכנסיןויוצאיןלשם,ולא
אמרולהדבר.–אמרולו:משםראייה?
אשההיתהופטורהמןהסוכה.–אמרלהן:
והלאשבעהבניםהוולה,ועודכלמעשיה

היועלפיחכמים.

130 · The Laws of Chinuch for Children Tzurba M’Rabanan

26  |  



According to Rabbi Yehuda, a sukka that is higher than twenty amot (cubits) high is kosher (though this 
is not the halacha), and he proves this from the fact that the Sages did not comment to Heleni HaMalka 
that her sukka was not kosher, even though she had sons who were required to sit in a kosher sukka. 2

But other Rishonim, such as the Tosafot Yeshanim, hold that there is no obligation of chinuch on the 
mother, and they deflect the proof from this Gemara.

2. In the continuation of the passage, the Gemara explains that since she had seven sons, at least one of them must have reached the age of chi-
nuch (which is approximately age six or seven), and the Sages would have said something if the sukka was not kosher. Moreover, the reason 
that Rabbi Yehuda adds that all of her actions were performed based upon the words of the Sages was so that it could not be argued that even 
if at least one of her children was subject to the rules of chinuch, she did not bother to fulfill this halacha. [Addition of the English editors]

	r Tosafot Yeshanim, Yoma 82a, 
s.v. Ben Shemoneh 

…And my teacher says that education applies only to the 
father, but education does not apply to anyone else. Therefore, 
they are not careful to separate him [from transgressions]. And 
concerning the incident with Queen Helene where she and her 
sons sat in the sukka, perhaps they had a father who trained them 
in this matter. And even if they did not have a father, she trained 
them merely as a mitzva [but not an obligation].

תוס׳ ישנים | יומא פב., . 		
ד״ה בן שמונה

…ור׳אומרדחינוך לא שייך אלא באב אבל 
באדם אחר לא שייך ביה חינוךהלכךנמיאין
נזהריןלהפרישו.ומעשהדהילניהמלכה
שישבההיאובניהבסוכה,שמאהוהלהם
אבוחינכםבכך.ואפילולאהיהלהםאב

היתהמחנכתםלמצוהבעלמא.

Some Acharonim, such as the Sedei Chemed, even interpret Rashi differently than the simple meaning of 
his words. They argue that he refers to a case where the father is not present, but if the father is present, 
then even Rashi agrees that there is no mitzva of chinuch upon the mother.

	a Sedei Chemed 1:8:59 
The question of whether the mother is obligated to educate her 
son is a dispute among the poskim of one set vs. the other… orig-
inally, I thought that from Rashi (Chagiga 2a) it is clarified nicely 
that the mother is also obligated to train her son, but then I saw 
the Petach HaDevir who writes in the name of the Chikrei Leiv 
that when the father dies, all agree that the mother is obligated 
to educate her son, see there. And according to this, there 
is no proof from Rashi, as one could say that the words of 
Rashi apply when the father died, that then the mother is 
obligated to train him.

שדי חמד | א:ח:נט. 		
אםהאםחייבתלחנךאתבנההואמחלוקת
הפוסקיםמערכהמולמערכה…ומרישהוא
אמינאדמדברירש״יבחגיגהבע״אד״ה
ואיזהוקטןמתבאריפהדגםהאםחייבת
פתח להרב ראיתי ושוב בנה, את לחנך
הדבירשכתבבח״בדףקע״בבשםהגאון
חקרילבדכשמתהאבלכוליעלמאחייבת
האםלחנךאתבנהעיי״ש,ולפי זה אין ראיה 
מרש״י הנזכר לעיל דיש לומר שדברי רש״י 

הם בכשמת האב דהאם חייבת לחנכו.
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Children Violating Prohibitions 
in Cases of Necessity

Although as we have seen, children that have reached the age of understanding should not be allowed to 
violate any halachic rules, some poskim hold that Chazal were lenient in some cases of an issur derabanan 
(rabbinic prohibition) when it is necessary for the benefit and well-being of the child himself. This principle 
is evident from the Shulchan Aruch HaRav quoted below.

7. The halacha of not nursing once the child does not need it anymore (after twenty-four months) is mentioned in the Shulchan Aruch (y.d. 
81:7), citing the Gemara in Ketubot (60a). The reason for this rabbinic prohibition is that one may think that if it is permitted to drink breast-
milk while nursing, then it is also permitted to consume milk from a non-kosher animal (see Rosh, Ketubot 5:19, and Beit Yosef, y.d. 81:7). It 
is permitted to drink it, though, once it has been placed in a utensil, since its identity is less obvious, and the afore-mentioned concern is less 
relevant. [Addition of the English editors]

8. This approach is actually based on the Rashba and the Ran cited by the Bi’ur Halacha (s.v. midivrei sofrim). However, the Bi’ur Halacha opines 
that the Shulchan Aruch does not agree, since he does not differentiate between cases where the child needs the food or other forbidden activ-
ity to be done or not. It is thus a machloket Acharonim whether one may be lenient in such cases of necessity. Nevertheless, it may be permit-
ted according to all to allow the child to violate the prohibition in such cases if the parent does not explicitly instruct him to do so. For more 
discussion of these points, see the practical applications discussed in the continuation of this section. [Addition of the English editors]

	a Shulchan Aruch HaRav, Orach Chaim 
343:6

Some say that any case where it is for the need of the child, 
such as eating or drinking, the Sages did not decree at all, 
and it is permitted to directly feed him anything whose 
prohibition is rabbinic, if he needs it, even though he 
has reached the age of education. But if he does not need 
it, it is forbidden to feed him, even if he is not yet at the age 
of comprehension (and if he is at the age of comprehension, 
his father must scold him), even for a rabbinic prohibition, 
as it is forbidden for him to nurse from his mother’s milk 
after twenty-four months, even though the prohibition of 
[consuming] breastmilk [while nursing] is only rabbinic, since 
he does not need it after twenty-four months. 7 And one may 
rely on their words to be lenient concerning a rabbinic 
matter if he needs it, and there is no gentile to feed him. 8

שולחן ערוך הרב | או״ח . 		
שמג:ו

וישאומרים,שכלשהואלצרכושלתינוק–
כגוןאכילהושתייה–לא גזרו בו חכמים כלל, 
ומותר להאכילו בידיים, כל דבר שאין איסורו 
אלא מדברי סופרים – אם צריך לכך – אף על פי 
שהגיע לחינוך.אבלאםאינוצריךלכך–אסור
צריך )ואביו הבנה בר אינו אפילו להאכילו,
למחותבו,אםהואברהבנה(,אפילובאיסור
דבריסופרים,שהריאסורלהניקוחלבאימו
אחרעשריםוארבעהחודש,אףעלפישאין
איסורחלבאישהאלאמדבריסופרים,הואיל
ואינוצריךלואחרכ״ד.ויש לסמוך על דבריהם 
להקל בדברי סופרים, אם הוא צריך לכך, ואין 

שם נכרי להאכילו על ידו.

One illustration of this principle is given by Rav Mordechai Eliyahu in the Darkei Halacha, where he 
states that if a child of Ashkenazi descent does not have enough food options on Pesach, it is permitted 
to feed him baby cereal of kitniyot.
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	p Darkei Halacha on Kitzur 
Shulchan Aruch 165:3 

It is forbidden to feed a forbidden food even to a baby 
that is one day old. But for medicinal purposes and for 
health, it is permitted. Therefore, it is good not to give 
infants formula that contains chalav akum [in cases where 
the parents are stringent about it] unless he has nothing else 
to eat. 9 Similarly, it is permitted to give a child cereal on 
Pesach that contains kitniyot that are kosher for Pesach 
even though the parents do not eat kitniyot.

9. This subject was dealt with in detail in Volume 5 in the shiur on chalav akum, where the different opinions were discussed. [Addition of the 
English editors]

10. This issue is subject to a dispute among the poskim that is discussed in the commentaries to the Shulchan Aruch (o.c. 340:3).

דרכי הלכה | על קיצור . 		
שולחן ערוך קסה:ג

אסורלהאכילדבראיסוראפילולתינוקבן-יומו.
לצורך רפואה ובריאות מותר.ולכןטובשלאלתת
לתינוקותאבקתחלבנכרים,אלאאםכןאיןלו
מהיאכל.וכןמותר לתת לתינוק בפסח דייסה 
מקטניות כשרה לפסח, אף על פי שהוריו אינם 

אוכלים קטניות.

Other examples of this principle where it is permitted to allow a child to violate a rabbinic prohibition 
are given in Chinuch HaBanim L’mitzvot.

	p Chinuch HaBanim L’mitzvot, 
Section 47 

It is permitted to feed a child milk that had been milked in 
a permissible manner on that day, such as by a gentile or 
using a milking machine in a manner that is permitted, if 
he does not have any milk that was milked before Shabbat, 
and the child needs the milk…
It is permitted to give a child a Chumash or siddur to 
bring to shul on Shabbat even via a road that has no eiruv, 
provided that the Chumash or siddur is designated specif-
ically for use of the child, and that the place they walk in is 
not a full public domain [biblically]…
It is permitted to give a child cake that has letters on it 
for him to cut and eat, even though an adult is not allowed 
to do this. 10

It is permitted to feed a child before davening and before 
he hears kiddush, even though there is a mitzva to train 
the child to daven and to hear kiddush… because there is 
no prohibition involved in the eating itself, and the child 
needs it…
In a case of need, it is permitted for an adult to give a hair-
cut to a child on Chol HaMo’ed, even if the child has already 
reached the age of education, and even though he is not 
allowed to give himself a haircut on Chol HaMoe’ed due to 
the decree of the Sages.

חינוך הבנים למצוות | . 		
סעיף מז

מותרלהשקותבשבתאתהקטןחלבשנחלב
במכונת או נכרי על-ידי כגון בהיתר, בו-ביום
חליבהבאופןהמותר,אםאמנםאיןבידוחלב

שנחלבמבעוד-יום,והקטןצריךאתהחלב…

וסידור  חומש  הילד  בידי  בשבת  ליתן  מותר 
שיביאם לבית-הכנסת, אף דרך מקום שאין בו 
יהיומיועדים עירוב,והואשהחומשוהסידור
לצורךהקטן,ושלאיהאהמקוםשדרכויעבירם

רשות-הרביםגמורה…

עליה  שיש  עוגה  קטן  בפני  ליתן בשבת  מותר 
צורת אותיות,כדישיחתוךממנהויאכל,אף-

על-פישהגדולאסורבזה.
מותר להאכיל את הקטן לפני שיתפלל, ולפני 
שישמע קידוש,אףעלפישמצווהלחנךאת
מפני הקידוש… ולשמיעת לתפילה הילד
והקטן איסור, משום אין עצמה שבאכילה

צריךלכך…

בעתהצורך,מותרלגדוללספראתהקטןבחול-
המועד,אפילוקטןשכברהגיעלחינוך,אף-על-

פישמשוםגזירהשגזרוחכמינוז״ל,אסורלו
עצמולהסתפרבחול-המועד.
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The following are two more common scenarios involving children on Shabbat and the approach taken 
by some contemporary poskim in determining the halacha.

Question 1
A young boy (age six) is scared of the dark and his night-light was not turned on before 
Shabbat. Is it permitted for the parents to instruct or allow him to turn it on himself?

According to the Shulchan Aruch HaRav quoted above, it would seem that this may be permitted, if we 
assume that turning on most lights today does not violate an issur de’oraita. Nevertheless, the Piskei 
Teshuvot notes that this issue is subject to machloket.

11. The Piskei Teshuvot also notes (footnote 148) that all of the leniencies apply only until age nine, but children older than that should not be 
lenient at all.

	p Piskei Teshuvot, Orach Chaim 343:13
The Sefardim are generally stringent about this, in accor-
dance with the fact that the Shulchan Aruch did not specify 
[such a leniency], but Ashkenazim who are lenient in the 
case of a mitzva have upon whom to rely, especially if it is 
only a happenstance and not a regular occurrence. And even 
for Sefardim, there is room to be lenient in a happenstance 
occurrence… but it is forbidden according to all opinions 
to give him something that is forbidden biblically… even if 
it is for his need and benefit…
But if the child takes it on his own without… us instructing 
him to, if it is for his vital physical needs, there is no prohi-
bition according to all, even for a biblical prohibition, and 
one does not need to separate him from it or rebuke him.

פסקי תשובות | או״ח שמג:יג. 		
וכסתימת בזה להחמיר נוהגים והספרדים
לצורך המקילים והאשכנזים ערוך השלחן
מצוהישלהםעלמילסמוך,ובפרטאםאינו
וגםלספרדים בקביעות, ולא באקראי אלא
ישמקוםלהקלבזהבאקראי…אבלאיסורים
דאורייתאלדבריהכלאסורליתןלו…לעשות

אפילוהואלצרכוולתועלתו…

ואםהקטןלוקחבעצמובלא…שנצווהועל
כך,אםזהלצרכיגופוהנחוצים,לדבריהכל
ליכאאיסור,ואפילובאיסוריתורה,ואיןצריך

להפרישוולמחותבו.

According to the Piskei Teshuvot, telling a child to violate an issur derabanan is subject to dispute (as not 
everyone accepts the opinion of the Rashba and Shulchan Aruch HaRav), while telling him to violate 
an issur de’oraita is definitely forbidden. In contrast, all agree that it is permitted to let him violate any 
prohibition on his own without instructing him to do it.

Thus, it would seem that if the child insists on turning on the light, all would agree that the parent need 
not protest. But instructing the child to turn it on would be subject to the aforementioned machloket. 11

Question 2
Someone forgot to turn on the heater in a room before Shabbat. May a parent bring his  

two-year-old son to the heating controls and have him turn it on (if there is no gentile available)?

The answer to this question should be that it is permitted, since as we learned above, it is permitted for 
a parent to assist a child under the age of understanding (i.e., less than approximately three) in violating 
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a prohibition provided that the parent does not directly tell them to do it. This is indeed the ruling given 
by Rav Simcha Bunim Cohen in his work Children in Halacha in the quote below, though the parent 
should not express obvious satisfaction at the result, such that the child thinks that the parent approves.

	p 34. Rav Simcha Bunim Cohen, Children in Halacha, p. 67
We learned… that it is forbidden to instruct or cause a child to violate a prohibition, even if the child is below 
chinuch age… however, it is permitted to place a forbidden item in front of a child, even though the child 
will make use of that item in a forbidden manner. Accordingly, one is permitted to place a child of less than 
chinuch age in front of a light switch so that the child may turn it on or off. Likewise, if it is not certain that 
the child will turn the switch, one may even place the child’s hand upon it. [One must remember, though, 
that if switching off the light will benefit only the parent, and the child realizes that, the parent must stop 
the child from doing so.]

FURTHER IYUN
For further iyun concerning the custom of kitniyot as it relates to children, see page 152.
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On the eve of the Six-Day War, 
5727 (1967), the security situa-
tion in Israel was very tense. 
The Arab nations were prepar-

ing for war with Israel, and Israel feared 
disastrous results that would devastate 
the country. But when the war broke out, 
everyone saw miracles with their own 
eyes. The IDF destroyed large parts of 
the Egyptian Air Force, and within six 
days captured half of the Sinai Peninsula, 
Jerusalem, Judea, Samaria, and the Golan 
Heights. It was a brilliant victory!

To mark this victory, which included sal-
vation from death to life, and to mark the 
liberation of Jerusalem from 2,000 years 
of the yoke of foreigners, we celebrate the 
day of the liberation of Jerusalem.

Many of the halachic issues surrounding 
Yom Yerushalayim are similar to the dis-
cussions concerning Yom HaAtzmaut: 
establishing a day of joy, reciting Hallel 
with a blessing, the laws of mourning and 
Sefirat HaOmer on Yom Yerushalayim.

The halachic decision concerning Hallel 
on Yom Yerushalayim is even simpler 

than on Yom HaAtzmaut. Concerning 
Yom HaAtzmaut there is room to discuss 
whether it was indeed a miracle worthy 
of praise because the miracle is not yet 
complete, our enemies are still working 
to destroy us and the religious state of 
the country still requires much fixing. 
But with regard to Yom Yerushalayim, 
it is easier to establish the recitation of 
Hallel with a blessing, for the victory in the 
Six-Day War was an overwhelming and 
unqualified victory, we were saved from 
death to life, and because we captured 
Jeruslaem, our holy city and our glory.

Chief Rabbi Unterman explained: “There 
is a certain superiority to the day that 
symbolizes the very existence of the State 
when it comes to celebration and joy, and 
that day [Yom HaAtzmaut] will forever 
remain the day of the birth of the State 
of Israel. We hope that our country will 
flourish and prosper, absorb the ingath-
ering of the exiles and from strength 
to strength as we pave the way to our 
redemption. However, concerning the 
blessing for Hallel, the 28th of Iyar is supe-
rior, for we saw open miracles like the 

collapse of our enemies’ strength in just 
two days, and we liberated Jerusalem and 
the surrounding cities. For a day of open 
miracles, we are obligated to recite Hallel 
with a blessing” (Responsa Shevet miYehu-
dah, Part II, Orach Chaim 59:2).

And so concerning Yom Yerushalayim, 
the Chief Rabbinate established from the 
very beginning that we recite Hallel with 
a blessing, and so it is accepted to this day.
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S
oldiers are usually not associated 
with piety or theoretical studies. 
They are strong physically but often 
not spiritually or intellectually.

Judaism has a different conception. 
According to Rav Yossi HaGelili, soldiers 
who sin, even if only minor infractions, 
are sent home (Sotah 43a). Interestingly, 
the example of a minor infraction that 
disqualifies a potential soldier is speaking 
between the laying of the tefillin shel yad 
and the tefillin shel rosh. Many explain that 
the tefillin shel yad symbolizes our actions, 
while the tefillin shel rosh represents our 
thoughts, faith, and beliefs. A soldier in a 
Jewish army must ensure that he links his 
actions to his thoughts and beliefs. 

A Purim skit at the Volozhin Yeshiva 
emphasized the high spiritual bar set for 
Jewish soldiers. The skit included a re-en-
actment of the Torah’s military selection 
process. After dismissing those with a 
new wife, home, or vineyard, the officers 
dismissed those who had committed even 
minor sins. At that point, all potential sol-
diers left the stage except the Vilna Gaon 
and the P’nei Yehoshua, the only two Jews 
who could meet that standard.  

The ideal Jewish army consists of truly 
pious soldiers. This is how my ancestor, 
Rav Avraham, the brother of the Vilna 
Gaon, explained Yitzchak’s message to 
Ya’akov. After noticing that the son who 
appeared before him sounded like Ya’akov, 
but his forearms felt like those of Eisav, 
Yitzchak exclaimed, “The voice is the voice 
of Ya’akov, but the hands are the hands 
of Eisav” (Bereishit 27:22). Chazal explain 
that Eisav’s power over us depends on the 
strength of our “voice” of Torah learning 
and tefillah. Their arms are dominant when 
our voice is weak; when our voice is strong, 
their arms are not (Bereishit Rabbah 65:20).

Rav Avraham pointed out that Yitzchak’s 
words actually describe Ya’akov’s voice 
and Eisav’s hands as coexistent.1 When 
Ya’akov’s voice is strong, Hashem blesses 
Ya’akov with the strength of Eisav’s arms. 
When Ya’akov’s voice is weak, Eisav main-
tains his strength. When we are spiritually 

strong, we are also physically powerful 
(Ma’alot HaTorah, 71).2

This is the embodiment of the ideal Jewish 
army: soldiers whose physical strength is 
not just a result of their training but also 
rooted in their spiritual fortitude. They are 
the living proof of the integration of what 
Chazal referred to as the safra, book, and 
saifa, sword (Avodah Zarah 17a).

Baruch Hashem, we are witnessing a revo-
lution in this area. Though no soldier can 
match the Vilna Gaon’s or P’nei Yehoshua’s 
piety, thousands of IDF soldiers are deeply 
committed to halacha and Jewish values 
and are genuine talmidei chachamim. Young 
scholars, many of whom have already fin-
ished Shas, serve in the regular standing 
army, and Roshei Yeshiva and Ramim serve 
in the reserves. 

The founding Roshei Yeshiva of the hesder 
yeshivot mostly did not serve in combat 
roles. As a second and third generation 
of Roshei Yeshiva have emerged, that has 
changed. Rav Chaim Sabato (Ma’aleh 
Adumim) and Rav Yaakov Meidan (Har 
Etzion) fought brutal battles in the Yom 
Kippur War, while Rav Baruch Wieder 
(Yeshivat Hakotel) miraculously survived 
the Lebanon War’s bloody tank battles. 
They and hundreds of others have served 
as role models for tens of thousands of 
students over the past fifty years. When 
forced to leave the beit midrash to fight our 
enemies, these talmidim take their sefarim 
with them. They are deeply committed to 
protecting Am Yisrael on the battlefield and 
continuing their Torah studies and growth 
while they do so. 

Never before in our history have we had 
such a significant presence of talmidei cha-
chamim in a Jewish army.3 If the Volozhin 
Purim skit took place today, far more than 
two people would be left standing on the 
stage. The stage would be full of many 
units.

While our focus over the past eight months 
has been on those killed, wounded, and 
kidnapped, we should also appreciate the 
special times we are living in – when the 
vision of a Torah-true army is beginning 

to become a reality. As we approach Chag 
Matan Torah, we should take pride in the 
fact that we are beginning to realize the 
Torah’s conception of what a Jewish army 
should look like.

May we appreciate the commitment of our 
holy soldiers to Torah and Torah values. 
Their dedication is a beacon of hope. May 
their commitment and dedication merit 
the arrival of the day when they will no 
longer have to leave the beit midrash for 
the battlefield.

1. The Vilna Gaon explained the derashah as rooted in 
the fact that the first appearance of the word “kol” is 
written chaser (without the vav). This intimates that 
Eisav’s arms are strong when Ya’akov’s voice is weak.

2.  Chazal explain the significance of Moshe’s arms 
stretched heavenward during the war with 
Amalek in a similar way. Military victory hinges 
on “looking heavenward” and remembering that 
Hashem is responsible for our victory (Mishnah, 
Rosh Hashanah 29a).

3. These soldiers have inspired and are inspired by 
army rabbis who, in the spirit of the Kohen and 
the officers the Torah mandates address the sol-
diers before battle, daven and give them words of 
chizuk and then join them in battle. See here for a 
eulogy for an Army Chief Rabbi who embodied and 
inspired this model – tinyurl.com/army-chief-rabbi
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Yannai, known as the “father 
of piyut,” who lived in the late 
fifth to early sixth century in 
the Galilee in Israel, composed 

a beautiful liturgical poem, “Vayehi 
bachatzi haLayla” recounting numerous 
miraculous night scenes in Tanach. 
Each stanza ends with “...and such 
in the middle of the night.” However, 
only three events occurred precisely at 
midnight. There are only three times 
in the entire Tanach wherein we find 
redemptive events “bachatzi haLayla”!

The first time the phrase “ִחֲֲצִִי בֵּ�ַ  וַֹיִּהִיִ 
יִּלָּּה  appears is in (Shemot 12:29) ”הַלָּ�ַ
the context of Divine punishment exe-
cuted upon the Egyptians through the 
miraculous death of their firstborn at 
precisely midnight – “In the middle of 
the night Hashem struck down all the 
[male] firstborn in the land of Egypt, 
from the firstborn of Pharaoh who sat 
on the throne to the firstborn of the cap-
tive who was in the dungeon, and all the 
firstborn of the cattle.” Hashem’s direct 
intervention in the dark of the night 
brought an unprecedented redemption 
which we are commanded to recount 
every day and night.

Fast-forward nearly four-hundred 
years later, when Am Yisrael, and par-
ticularly the tribe of Yehudah, were 
suffering under Philistine oppression 
– consequences for not conquering 
Gaza, Ashkelon and Ashdod. After a 
few reactive attempts and personal 
vendettas, Shimshon acted with divine-
ly-infused strength. “At midnight he got 
up, grasped the doors of the town gate 
together with the two gate-posts, and 
pulled them out along with the bar. He 
placed them on his shoulders and car-
ried them off to the top of the hill that 
is near Hebron” (Shoftim 16:3). Instead 
of taking advantage of the miraculous 
situation by invading and conquering 
the exposed and vulnerable city of Azza 
(Gaza), the people of Yehudah remained 

passive. By not coming to Shimshon’s 
aid, they lost an opportunity for poten-
tial redemption from their enemies.

In this context, Shmuel haNavi authored 
another work on the same time period as 
the Book of Shoftim – the Book of Ruth. 
The story begins with family leader 
Elimelech from Beit Lechem of Yehu-
dah, who, due to famine, leaves with his 
wife, Naomi, and sons for the fields of 
Moav. Years later, bereft of husband and 
sons, widowed Naomi returned to her 
homeland empty-handed, accompanied 
by her Moabite daughter-in-law, Ruth. 
Though the kindness of Ruth provided 
Naomi with daily sustenance, Naomi 
desired the long-term “redemption” 
of her family name through “geulat 
sadeh” – a process by which a relative 
purchases and redeems the family 
field and ideally provides progeny for 
the long-term redemption of her family 
name. She sent Ruth to the threshing 
floor of Boaz to propose pseudo-levi-
rate marriage, and when we would 
least expect the phrase of anticipated 
redemption, “יִּלָּּה חֲֲצִִיִ הַלָּ�ַ  a dramatic ”,וַֹיִּהִיִ בֵּ�ַ
irony unfolded – “And it came to pass at 
midnight, that the man was startled, 
and turned himself; and, behold, a 
woman lay at his feet” (Ruth 3:8).

This time, however, there were no 
manifest miracles! Instead of Divine 
initiative, reward, and redemption (see 
Ruth 2:12), Ruth implores redemption 
from Boaz: “for you are a redeeming 
kinsman” (Ruth 3:9). Contrary to the 
“midnight miracle” in Egypt, wherein 
Pharaoh demanded blessing and chased 
the Hebrew “strangers” away without 
provisions in the middle of the night, 
Boaz blessed Ruth, allowed her to stay 
the night, and provided her with food to 
bring home. What initially seemed a dis-
appointing denouement became, in fact, 
a marvelous message of redemption! 

Shmuel HaNavi employs the phrase of 
Divine midnight miracles to draw our 
attention to the contrast between them 
and the opportunity for the common 
man and woman to provide “human” 
midnight miracles of kindness, thereby 
redeeming the names and families of 
indigent members of society. The kind-
ness of Boaz, the “redeemer,” provided 
for the redemption of Elimelech’s field, 
marriage to Ruth, and perpetuation 
of the family name linked to the land 
through child. Remarkably, however, 
the author foreshadowed the outcome 
of these “small miracles” – i.e. national 
redemption through King David, 
founder of messianic monarchy!

Today, in our current war and oppres-
sion, instead of passively waiting for 
Divine miracles at midnight to annihi-
late our enemy or for super-hero sol-
diers to destroy the city gates (and tun-
nels) of Gaza, the story of Ruth and Boaz 
reminds us that we have the potential 
to mirror Hashem’s ways by perform-
ing individual miracles of kindness, 
restoring names and building families. 
A few weeks ago, we witnessed Hash-
em’s intervention against the Iranian 
missiles at midnight; now Hashem is 
waiting for our miracles for the final 
stages of redemption to unfold!   

Megillat Ruth: 
Miracles at Midnight

Rabbanit Shani Taragin

Rabbanit Shani Taragin 
is Educational Director of Mizrachi 
and the Director of the Mizrachi-
TVA Lapidot Educators’ Program.

A member of the Mizrachi Speakers Bureau
mizrachi.org/speakers
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W
hen Hamas launched its war 
against Israel on October 7, it 
gave the attack a fascinating 
name: “The Al-Aqsa Flood.” The 

primary reason for the attack, in Hamas’ 
own words, is “the Israeli Judaization 
plans to the blessed Al-Aqsa Mosque, its 
temporal and spatial division attempts, 
as well as the intensification of the Israeli 
settlers’ incursions into the holy mosque.” 
On its face, this is a complete fabrication. 
The Jordanian Waqf controls the Temple 
Mount, and neither the Israeli govern-
ment nor “Israeli settlers” interfere with 
Al-Aqsa Mosque in any way. If Muslims 
already control Al-Aqsa, why is Hamas 
obsessed with “protecting” Al-Aqsa from 
non-existent Israeli aggression? 

The question is only strengthened by 
the relatively low status of Jerusalem in 
Islamic thought and practice. Muslims do 
not pray to Jerusalem, nor is Jerusalem 
ever explicitly named in their prayers. 
Throughout history, the city has never 
been the capital of a sovereign Muslim 
state nor has it evolved into a hub of cul-
tural or scholarly activities. Historians 
agree the Prophet Muhammad never 
stepped foot in Jerusalem. As Daniel Pipes 
writes, “Jerusalem appears in the Jewish 
Bible 669 times and Zion (which usually 
means Jerusalem) 154 times, or 823 times 
in all... In contrast… Jerusalem and Zion 
appear as frequently in the Koran as they 
do in the Hindu Bhagavad-Gita, the Taoist 
Tao-Te Ching, the Buddhist Dhamapada 
and the Zoroastrian Zend Avesta – which 
is to say, not once.” (Daniel Pipes, The 
Muslim Claim to Jerusalem).

Why has Jerusalem become a focal point 
of fundamentalist Islam and the rally-
ing cry for Hamas? Why do passionate 
imams regularly whip their followers into 
an angry frenzy over the supposed evils 
Israel is committing against Al-Aqsa, after 
1,300 years of Muslim indifference?

The unique holiness of the Temple Mount 
far predates the Temple itself. After the 

awesome drama of Akeidat Yitzchak, Avra-
ham named the mountain where he and 
Yitzchak stood. “And Avraham named 
that place, ‘The L-rd will see,’ as it is said 
to this day: ‘On the mountain, the L-rd 
will be seen’” (Bereishit 22:14). What, 
exactly, will the L-rd see in this place? 
“The L-rd will choose and see for Himself 
this place, to cause His Divine Presence 
to rest therein and for offering sacrifices 
here. Future generations will say about 
it, ‘On this mountain, G-d appears to 
His people’” (Rashi, Bereishit 22:14). The 
mountain where Avraham was prepared 
to sacrifice Yitzchak for G-d was none 
other than the Temple Mount itself.

The story of Akeidat Yitzchak is uniquely 
important for Muslims, even though Islam 
does not accept the Torah. The Koran con-
tains its own version of the binding story, 
but unlike the Torah, it does not mention 
the name of the sacrificial son. Shaykh 
Muhammad ibn Abd al-Wahhab, an 18th 
century Sunni Muslim scholar, concluded 
that the sacrificial son must have been 
Yishmael, for the Koran describes the 
sacrificial son as Avraham’s “unique son” 
– which could only have been Yishmael, 
the forefather of Muhammad.  

Who was the beloved and chosen son of 
Avraham who was bound up as an offer-
ing to G-d? Was it Yitzchak, the forefa-
ther of Israel, or Yishmael, the forefather 
of Islam? G-d said to Avraham, “Please 
take your son, your only one, whom you 
love, Yitzchak, and go away to the land 
of Moriah and bring him up there for a 
burnt offering on one of the mountains, of 
which I will tell you” (Bereishit 22:2). The 
contrast between Yitzchak, the chosen 
son, and Yishmael, banished from Avra-
ham’s home, could not be clearer. It was 
inevitable that Islamic tradition, while 
keeping the basic framework of the story, 
would replace Yitzchak with Yishmael. 

Against the background of this ancient 
rivalry, Hamas’ Al-Aqsa Flood becomes 
clearer. The Temple Mount is not simply 

a contested holy site; it is the root of Yish-
mael’s age-old resentment of Israel and 
the passionate hatred that fuels Iran, 
Hamas and Hezbollah. If the Torah is true, 
if the Temple Mount is the place where 
Yitzchak willingly allowed his father to 
bind him and offer him as a sacrifice, 
it is a constant reminder of Yishmael’s 
humiliation and having been overlooked. 
And so Muslim leaders constantly deny 
the Jewish people’s historical ties to the 
city and Temple Mount, assuming that if 
they repeat the lie for long enough, the 
international community will believe it.

“Behold! I am making Jerusalem a cup 
of weakness for all the peoples around… 
And it shall come to pass on that day that 
I will make Jerusalem a stone of burden 
for all peoples; all who bear it shall be 
gashed, and all the nations of the earth 
shall gather about it” (Zechariah 12:2–3). 
Our enemies are obsessed with Jerusalem, 
but it will be “a cup of weakness” and “a 
stone of burden” for them that will lead to 
their destruction. With the Al-Aqsa Flood, 
Hamas and other jihadists have made 
Jerusalem the center of their longing, 
even more than Mecca and Medina – but 
the “stone of burden” will come crashing 
down on them.

Rabbi Elie Mischel
is the Editor of HaMizrachi magazine.

Yishmael’s Resentment: 
The Al-Aqsa Flood

Rabbi Elie Mischel
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PAIN AND RISK TOLER ANCE

 Pain relief(even if it means I am not as alert or awake);

 Alertness(even if it means I may suffer pain and/or other symptoms):

I value undergoing potentially painful treatments if they have 

the potential of prolonging my life—even if they will not cure my 

underlying illness and may lead to significant discomfort:
I value undergoing potentially painful treatments to try prolonging 

my life toward the goal of participating in a specific occasion (like a 

family wedding, bar/bat mitzvah, or birth), even if they will not cure 

my underlying illness and may lead to significant discomfort: 
It is my medical team’s responsibility to try to balance pain relief 

with maintaining my alertness. When it is difficult to maintain 

both, I would prefer for them to prioritize: (mark one)

I value undergoing a high-risk procedure that might shorten 

or jeopardize my life if it could  Possibly cure my underlying illness:
I value undergoing a high-risk procedure that might shorten 

or jeopardize my life if it could  Possibly stabilize my condition but not cure my underlying illness:
I value undergoing a high-risk procedure that might shorten 

or jeopardize my life if it could  Possibly extend my life by any amount of time (a few days or 

weeks) but not cure my underlying illness:
Additional Comments:               

               

               

               

              

Yes
No

Yes
No

Yes
No

Strongly 

Disagree

Disagree

Mixed 

Feelings

Agree
Strongly 

Agree

Your favorite articles 
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Intellectuals is the title of a book authored 
by Paul Johnson, the celebrated mod-
ern-day historian. The book is a vivid 
portrayal of the lives of the most 

influential public intellectuals in West-
ern culture – Jean-Jacques Rousseau, 
Karl Marx, Bertrand Russell, Jean-Paul 
Sartre, among many others. But it’s no 
hagiography. In the book, he contrasts the 
intellectual brilliance of their work with 
their often-dramatic personal failings; 
their dysfunctional relationships, their 
unhappy lives, and most especially, their 
lack of basic ethics. The point he makes 
is that brilliant ideas do not necessarily 
translate into good character or even into 
creating a better world.

And yet, one of the key Torah teachings 
is that ideas can make the world better.

We are on the eve of celebrating the 
anniversary of the giving of the Torah 
at Mount Sinai, exactly 3,336 years ago, 
when G-d unveiled a system of ideas that 
forever changed the world.

Paul Johnson, himself, acknowledged this. 
In his monumental A History of the Jews, 
he writes:

“Certainly the world without the Jews would 
have been a radically different place. Humanity 
might eventually have stumbled upon all the 
Jewish insights. But we cannot be sure. All the 
great conceptual discoveries of the intellect 
seem obvious and inescapable once they have 
been revealed, but it requires a special genius to 
formulate them for the first time. The Jews had 
this gift. To them we owe the idea of equality 
before the law, both divine and human; of the 
sanctity of life and the dignity of the human 
person; of the individual conscience and so 
of personal redemption; of the collective con-
science and so of social responsibility; of peace 
as an abstract ideal and love as the foundation 
of justice, and many other items which consti-
tute the basic moral furniture of the human 
mind. Without the Jews, it might have been a 
much emptier place.”

Of course, as profound as these com-
ments are, Johnson makes a major error 
– he seems to attribute these ideas to the 
“special genius” of the Jewish people, 
when in fact they were given to us as 
a gift from G-d, which we celebrate on 
Shavuot. How else to explain that a group 
of desert-dwelling nomads could suddenly 

produce these revolutionary ideas so 
many thousands of years ago?

But the transformative power of Torah lies 
not in ideas alone – but in its unique syn-
thesis of ideas and action. Torah is living 
wisdom; the intersection between philos-
ophy and practice. When G-d gave us the 
Torah, He did not only give us ideas, He 
translated those ideas into a programme 
of action that we call the mitzvot. Each 
mitzvah is the product of a powerful idea 
expressed as a practical action.

This practical action is granular, distilled 
to the finest detail. The mitzvot are derived 
from the Written Torah, elucidated in the 
Oral Torah, in the form of the Talmud, and 
then devolve into a programme of action 
which we call the halacha – a system 
designed to give practical expression to 
the Divine ideals that are the kernel of 
each mitzvah.

Thus, the Divine ideal of compassion is 
translated into detailed practical direc-
tives on comforting mourners, visiting the 
sick, burying the dead, and other ways of 
alleviating human suffering. The Divine 
value of kindness is translated into the 
practical mitzvah of tzedakah, including 
detailed laws on how much we give, the 
manner in which we give, and who we 
give to. The Divine ideal of renewal is 
translated into the mitzvah of Shabbat, 
including detailed directives on what it 
means to “rest”, and on the various prac-
tices that enhance the tranquillity and 
spiritual connection of the day.

Similarly, the ethereal experience of 
prayer is given shape and practical expres-
sion through various halachic specifica-
tions around when and how we pray, and 
through the halachically prescribed words 
of the siddur. And even the seemingly 
abstract concept of historical memory is 
translated into the Pesach Seder with all 
its stipulations on what we eat and what 
we do and what we say to evoke the story 
of the Exodus.

By translating these grand ideas into prac-
tical, tangible, real-world action, G-d has 
given us the means to transform ourselves 
and the world in which we live. Abstract 
ideas can be intellectually stimulating but 
have no impact or practical significance. 
For ideas to effect real change, they need 
to be translated into action.

Really, it’s a matter of integrity. The 
Talmud defines a person of integrity as 
someone whose “inside is like their out-
side.” Having integrity means being the 
person we portray ourselves to be, ensur-
ing what we do is a reflection of who we 
are, living in accordance with our beliefs. 
Johnson’s Intellectuals espoused lofty ideals 
but failed to live up to those ideals. They 
lacked the programme of action, and the 
force of commitment, to transport their 
ideas from the realm of the mind to their 
heart and soul.

After all, we are composite beings; intel-
lectual and emotional, physical and spir-
itual. A person whose life is dominated 
by their intellect, without a programme 
of action to bring their ideas to fruition, 
remains rooted in the abstract realm, 
their ideas unrealised. On the other 
hand, actions which aren’t animated by 
ideas and intellect are lifeless and empty, 
without spiritual meaning. It is only in 
the combination of body and soul, intel-
lect and emotion, that we realise our true 
greatness. It is only through this synthesis 
of action and ideal that we change the 
world.  

The Torah is an integrated programme 
of thought and action that speaks to all 
the various facets of our makeup. This 
holistic approach to human development 
is captured in the two most important two 
words in Jewish history. When our ances-
tors stood at the foot of the mountain and 
G-d presented to them the opportunity to 
carry out His mission in the world, they 
responded: “na’aseh v’nishma, we will do 
and we will understand.”

These two elements – doing and under-
standing – are the essence of Torah. They 
capture the essence of a system of doing 
and understanding, of action and wisdom, 
of philosophy and practicality, of ideas 
and real life.

Action and Ideas: The Sinai Formula
Chief Rabbi Warren Goldstein

Chief Rabbi Warren Goldstein
is the Chief Rabbi of South Africa.

40  |  



ANTISEMITISM IS SPREADING ON COLLEGE CAMPUSES AROUND THE COUNTRY. 

At Touro, we are proud of our Jewish heritage—it is the foundation upon which our university was created. 

Experience a community dedicated to keeping you safe on campus in an academic environment where your 

values are respected, your professional dreams are nurtured and your success is paramount. 

Wherever you want to go, Touro can take you there. 

TRANSFER STUDENTS: 
Ask us about our Safe Campus Scholarship
Contact robert.fogel2@touro.edu for more info

YOUR
UNIVERSITY

YOUR
VALUES



Fifty-seven years ago we returned to the Kotel. Our 
brave soldiers led the way, but they were not alone. 
Incredibly, a song, “Yerushalayim Shel Zahav” by 
Naomi Shemer, had a hand in bringing our people 

                   back to the holy city. 

A few weeks before the Six-Day War, as the State of Israel cele-
brated 19 years of independence, we did not know that we would 
soon be fighting a war that would change everything. The Mayor 
of Jerusalem, Teddy Kollek, was asked to host a music festival to 
celebrate Yom HaAtzmaut. He commissioned Naomi Shemer to 
write a song in honor of the city. Kollek said that there were no 
songs that expressed Am Yisrael’s pain over the division of the 
city. Shemer said that it was hard to write under stress, but in 
the end the song was born, and it became a hit.

In every verse there are clues, layers of culture, identity, verses, 
midrashim, and countless echoes of Jewish tradition.

“In its midst is a wall.” This city has a heart, and it is halved. 
These words remind us of Megillat Eicha which is read on Tisha 
B’Av. “The city sits alone” reminds us of the first verse, “How 
lonely sits the city that was full of people” (Eicha 1:1), words we 
read on the day of destruction of the Beit HaMikdash. Then the 
chorus comes for the first time:

Where did Naomi Shemer take these three words, “Jerusalem 
of Gold” from? It comes from the Talmud:

“Rabbi Akiva married Rachel, the daughter of Kalba Savua who 
excluded her from all his possessions. In the winter they slept 
in a warehouse filled with hay, and he would take the straw 
out of her hair. He said to her: ‘If I was able to, I would give you 
Jerusalem of Gold’” (Nedarim 50a). 

This holy couple chose to live a life of poverty and destitution 
in order to live a life of Torah and substance. But from within 
this poverty, Rabbi Akiva promised her that one day he would 
bring her a gold jewel, Jerusalem of Gold.

And what is the meaning of “For all your songs I am a violin”? 
These words were written 900 years ago by the poet Rabbi 
Yehuda Halevi, in Spain: 

“Zion, will you not ask after the welfare of your prisoners, Who 
seek your welfare, and are the remnant of your flock?… And 
when I dream of the return of your Shabbat – I am a violin to 
your songs.”

Being a man of action, Rabbi Yehuda Halevi was not satisfied 
with songs or writing. In 1141, he embarked on a dangerous 
journey to the Land of Israel. According to legend, he died in 
front of the Kotel in Jerusalem, the object of his longing, when 
the heels of a horse belonging to an Arab ran him over.

“For all your songs I am a violin” is a continuation of “I am a 
violin to your songs”.

Behind the Scenes of 
“Yerushalayim Shel 

Zahav”
Sivan Rahav-Meir

The mountain air is clear as wine
And the scent of pines
Is carried on the breeze of twilight
With the sound of bells.
And in the slumber of tree and stone 
Captured in her dream 
The city sits alone
And in its midst is a wall.

יִִן יִ�ַ ל כַּ�ַ אֲֲוִּיִרִ-הָָרִִיִם צָָלוּ�
וְּרִֵיִחַַ אֲֳרִָנִִיִם

יִִם חַַ הָָעַַרְִבַּ�ַ רִוּ� אֲ בַּ�ְ ָ נִִשָּׂ��
עֲַמוֹּנִִיִם. ַ עִַם קוֹּל פַּ�

אֲֶבֶַּן ן וָּ מַת אֲִיִלָ בְַּתַרְִדֵּ�ֵ וּ�
חֲַלוֹּמָהָ� יִָהָ בַּ�ַ בַּוּ� ְ שָּׂ�

בֶַּת ֶ דֵָּדֵּ יִוֹּשָּׂ� רִ בַּ�ָ ֶ הָָעִַיִרִ אֲֲשָּׂ�
הָ� חַוֹּמָהָ.  בְַּלִבַּ�ָ וּ�

Jerusalem of Gold
And of copper, and of light
For all your songs
I am a violin.

הָָבַּ  ל זָָ ֶ לַיִִם שָּׂ� ָ שָּׂ� יְִרִוּ�
ל אֲוֹּרִ ֶ ת וְּשָּׂ� ֶ ל נְִחַֹשָּׂ� ֶ וְּשָּׂ�

יִרִַיִִךְְ  ִ אֲֹ לְכַָּל שָּׂ� הֲָל�
וֹּרִ. נִ� אֲֲנִִיִ כַּ�ִ

How the cisterns have dried
The market square is empty
And there is no one who goes to the 
Temple Mount
In the Old City.
And in the caves in the mountains
Winds are howling
And no one goes down to the Dead Sea
From Jericho.

יִִם ַ וֹּרִוֹּת הַָמ� וּ� בַּ� בְַּשָּׂ� אֲֵיִכַָּהָ יִָ
ק רִֵיִקָהָ וּ� � רִ-הַָשָּׂ� כַּ�ַ כַּ�ִ

וֹּקֵדֵּ אֲֶת וְּאֲֵיִן פַּ�
יִִת הַָרִ-הַָבַּ�ַ

יִקָהָ. עִַיִרִ הָָעַַת�ִ בַּ�ָ
לַעַ סֶּ�ֶ רִ בַּ�ַ ֶ עַָרִוֹּת אֲֲשָּׂ� ְ בַַּמ� וּ�

חַוֹּת לוֹּת רִוּ� מְיִַל�ְ
לַחַ ֶ וְּאֲֵיִן יִוֹּרִֵדֵּ אֲֶל יִַם-הַָמ�

ךְְ יְִרִִיִחַוֹּ. דֵֶּרִֶ בַּ�ְ
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This verse was not the original version. Naomi sang the song for 
Rivka Michaeli, and because of her, this verse was added. Rivka 
once explained that “Naomi sang me the song and I was excited. 
But I said to her: ‘You must mention the Old City. My father was 
born in the Old City, as well as my mother. My father would stand 
and look towards it through the portholes in the protective wall.’ 
Naomi responded: ‘Rivka, I already wrote “and in her midst there 
is a wall.” But I said, ‘That is not enough.’ So Naomi added ‘How 
the cisterns have dried.’” We are again reminded of Megillat Eicha, 
of the emptiness, desolation, and wasteland. 

Now we are brought to the personal, human experience of the 
individual who sang to her, the one who stands before the great 
city, before eternity:

The expression “to tie crowns” is once again related to Rabbi 
Akiva. It is said that he used to tie crowns to all the letters in 
the Torah, that is, he studied them in depth, delved into them, 
and discovered their meaning. There is also a sense of smallness 
here, like Ya’akov, our forefather who declares “I am small” in 
the book of Bereishit. I am not worthy.

This is a phrase that requires no explanation of its source: “If I 
forget you, O’ Jerusalem, may my right hand be forgotten. May 
my tongue cling to my palate, if I do not remember you, if I do not 
bring up Jerusalem at the beginning of my joy” (Tehillim 137:5–6).

This is the historical oath taken at every chuppah, because every 
house that is built in Israel is part of this great story, the story 
of Jerusalem.

This is where the original song ended, with the addition of Rivka 
Michaeli. “If I forget you, Jerusalem, which is all gold.” Three 
weeks after the song was played for the first time, the Six-Day 
War broke out. The longing described in the song ended, for we 
returned.

Is there a connection between the song and the liberation of 
Jerusalem? Between consciousness and reality, between dreams 
and their realization? Many argue that the song liberated the 
city. As playwright Dan Almagor said:

“Unwillingly, and without being able to dream about it, this 
song changed not only her life, but also the life of the country, 
the region, and to some extent, the life of the entire world. Yes, 
one song, which was played repeatedly on the radio for the two 
weeks before the outbreak of the Six-Day War, and suddenly 
the entire nation, its leaders and champions, felt the guilt that 
for 19 years, since the fall of the Old City at the hands of Jordan, 

no-one seriously bothered to change the situation. Testimonies I 
personally heard from army generals who served in the General 
Staff at that time point to evidence that the IDF’s Central Com-
mand had no serious plan related to the liberation of the Old City.

It is a fact that in the 19 years since 5708, not a single hymn was 
composed and sung by any Hebrew singer which mentioned the 
loss of the Old City. The enormous popularity of the song, which 
was undoubtedly one of the prominent motives that spurred the 
leadership and the army to respond to the bombardment of King 
Hussein even when entering an impromptu campaign, which 
had a heavy cost. In a short time, it transformed the author of 
the song into a kind of ‘high priestess’ or ‘Devorah the prophet.’”

After the war, Naomi received a request from Teddy Kollek, to 
add another verse to the song, and she hurried to do so:

The song that played a part in pushing us back to the Kotel now 
describes the new reality. This story teaches us the power of 
culture and how much it influences us, the importance of the 
songs we hear, and how our playlist shapes reality. We see how 
deep and ancient our story is, how layers upon layers of culture 
and history await us, and how much there is for us to create. 
We must be the ones to write the next stanzas about Jerusalem.

Happy Yom Yerushalayim.

We returned to the cisterns,
The market and the square.
A shofar calls on the Temple Mount,
In the Old City.
And in the caves where
Thousands of suns shine in the rock,
We will return to the Dead Sea
By way of Jericho.

But when I come today to sing to you
And to you to tie crowns
I am less than the youngest of your sons
And the last of the poets.

ךְְ יִרִ לָ ִ וֹּם לָשָּׂ� בַּוֹּאֲִיִ הַָיִ� ךְְ בַּ�ְ אֲַ
תָרִִיִם ֹרִ כַּ�ְ ךְְ לִקְשָּׂ� וְּלָ

נִַיִִךְְ  עִַיִרִ בַּ�ָ יִ מִצָ�ְ קָטֹנְִֹת�ִ
וֹּרְִרִִיִם. שָּׂ� מֵאֲַחֲַרִוֹּן הַָמ�ְ וּ�

יִִם ַ וֹּרִוֹּת-הַָמ� רְִנִוּ� אֲֶל בַּ� חַָזַָ
רִ כַּ�ָ ק וְּלַכַּ�ִ וּ� � לַשָּׂ�

יִִת הַָרִ-הַָבַּ�ַ וֹּפַָּרִ קוֹּרִֵאֲ בַּ�ְ שָּׂ�
יִקָהָ. עִַיִרִ הָָעַַת�ִ בַּ�ָ

לַעַ סֶּ�ֶ רִ בַּ�ַ ֶ עַָרִוֹּת אֲֲשָּׂ� ְ בַַּמ� וּ�
וֹּת זָוֹּרְִחַוֹּת, מָשָּׂ� ְ אֲַלְפֵַּיִ שָּׂ�

לַחַ ֶ בַּ נִֵרִֵדֵּ אֲֶל יִַם-הַָמ� וּ� נִָשָּׂ�
ךְְ יְִרִִיִחַוֹּ. דֵֶּרִֶ בַּ�ְ

Because your name burns my lips
Like a kiss of resin
If I forget you Jerusalem
Which is all gold.

פַָּתַיִִם ְ ךְְ צָוֹּרִֵבַּ אֲֶת הַָשָּׂ�� מֵ ְ יִ שָּׂ� כַּ�ִ
ף רִַ יִקַת-שָּׂ�ָ ִ נְִשָּׂ� כַּ�ִ

לַיִִם ָ שָּׂ� ךְְ יְִרִוּ� חֵַ כַּ�ָ ְ אֲִם אֲֶשָּׂ�
הָָבַּ. הָ� זָָ ל�ָ רִ כַּ�ֻ ֶ אֲֲשָּׂ�

Sivan Rahav-Meir 
is a media personality and lecturer. She lives in Jerusalem with 

her husband, Yedidya, and their five children, and serves as World 
Mizrachi’s Scholar-in-Residence. She is a primetime anchor on 

Channel 2 News, has a column in Israel’s largest newspaper, Yediot 
Acharonot, and a weekly radio show on Galei Tzahal (Army Radio).

A member of the Mizrachi Speakers Bureau
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We asked five 
accomplished 
Jews from 
around the 
world:
If you could 
take only one 
Sefer with you 
to a desert 
island, what 
would it be?

JEWS
VIEWS
with

Chaya
Bina-Katz
How can one begin to choose “the” 

book from our immense and rich array 
of Jewish learning and literature? It’s a 
nearly impossible task. But as I reflected 
I decided that I would take a siddur with 

me to the island – one that includes Pirkei Avot 
and Tehillim. 

The siddur is the Jewish centerpiece – our 
prayers, our hopes, our remembrances, our aspi-
rations, our wisdom all under one cover. We turn 
to it three times a day, and more. It moves us to 
song and gives us the words to praise. It con-
nects us to G-d and to each other. 

The siddur is our lifetime companion and 
would be my perfect and needed companion 
always and wherever I am.

Chaya Bina-Katz is Matan’s CEO. She joined the 
Matan staff 15 years ago after practicing law. Her 
current role as CEO combines her skills, knowl-
edge and passion for Matan and women’s Torah 
learning.

Rabbi Elad
Eshel
As difficult as it is to answer this question, 

after some thought, I felt there was only 
one answer for me: The commentary of 
Rav Shimshon Raphael Hirsch on the 
Chumash.

This is a true treasure trove of sharp and 
eloquent insights. Whether I am looking for a 
nice idea to share at the Shabbat table, preparing 
a source sheet for an in-depth analysis of a topic, 
or I simply have my own question on the parsha 
that I am looking to answer – when I open up 
this book, I am never disappointed. 

The Hebrew translation is clear and acces-
sible; his explanations are always rooted in the 
text, and yet deep and profound; and his ideas 
both novel and a true reflection of our tradition.

I would love the time afforded to me on a 
desert island to properly learn through this sefer 
cover to cover!

Rabbi Elad Eshel together with his wife Lani and 
their 3 children are the Shlichim for Bnei Akiva 
UK and Mizrachi UK in Manchester. He earned 
his semicha through Musmachim, World Mizra-
chi's semicha program, and the couple are also 
graduates of Shalhevet, World Mizrachi's shlichut 
training program.

44  |  



Rabbi Benjy
Myers
Iwould bring with me the Tanach with the 

Concordance. The Concordance lists all the 
words in Tanach and arranges them by their 
Hebrew root letters. It shows where each 
word appears and, as such, makes it easier 

to search for themes and also singular uses of 
words. 

I love Tanach, language and order, and the 
Concordance gives a new depth and understand-
ing to seeing the Tanach as a whole – a story can 
be illuminated by seeing which words are used, 
and where else in the Tanach those words are 
used. It would keep me busy for a long time on 
the desert island!

Hashem’s first interaction with the world 
was through words: “ָיְהִַי אוֹר  .”וַיֹֹּאמֶרָ אֱ-לֹקִִים 
To understand the world and connect to G-d, 
we need to try and better understand His words 
transmitted to us through the words of the 
Tanach.

Rabbi Hillel
Merzbach
If I could only take one book, I would take the 

set of “Shirat HaYam”, as they are a summary 
of the halachic opinions from the Gemara to 
today’s poskim. 

They were written to help people prepare 
for the Rabbanut tests of the Chief Rabbinate of 
Israel, and they summarize the halachic sugyas 
from the Gemara, Rishonim, Beit Yosef, all the 
way to today. 

Today, many men and women use these 
sefarim, as they both give the bottom line of the 
psak, as well as understanding the development 
and chain of Torah she’ba’al peh. 

I have used these sefarim to prepare shiurim 
in my community, and also now during this war 
as the rabbi of a brigade, these sefarim have 
everything I need to prepare shiurim, when we 
learn together during some rest time. 

Rabbi Hillel Merzbach is the rabbi of Yad Binyamin.

Jacqui
Austen
The series of sefarim that I would take 

with me would be The Three Pillars by 
Rabbi David Milston. Shiur klali at Mid-
reshet HaRova, which this series is partly 
inspired by, was one of my absolute favor-

ite parts of my week when I was a student and 
staff member there. I remember feeling like 
the Torah Rav Milston gave over was somehow 
exactly what I needed to hear every single week. 

This series gives over profound, thought-pro-
voking ideas on the weekly parsha based on the 
foundation of Am Yisrael, Torat Yisrael and Eretz 
Yisrael. What I appreciate a lot about this series 
is that as one changes with time and hopefully 
grows and develops, seemingly new messages 
emerge. The person who you used to be would 
relate to one of the paragraphs or sections and 
by the next time that parsha came back around 
you would find yourself drawn to something else 
entirely, something which you previously may 
not have given much thought to. A book that 
seemingly grows with a person, to me, is the 
ideal book to keep with you long-term, desert 
island or not.

Jacqui Austen made Aliyah from Baltimore, Mary-
land in 2016. She completed her Masters in Inter-
national Development at Hebrew University and is 
currently the Assistant Programs Director at World 
Mizrachi.

Rabbi Benjy Myers is the Educational Director 
of the Beren-Amiel and Straus-Amiel Emissary 
Training and Placement Institutes. (PHOTO: OLIVER 
MARSDEN)
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In the spring of 1967, we in Yeshivat 
Kerem B’Yavneh, together with all of 
Israel, were literally under the gun. 
Tens of thousands of enemy troops 

and tanks were massed at the border, 
broadcasting that they were going to 
destroy us, drive us into the sea, and kill us. 

The fear was very real. Tragically, in the 
one case in the history of the State of 
Israel when the Arabs were in fact victori-
ous and captured a yishuv, they carried out 
their threat. It happened in Kfar Etzion 
on May 13, 1948, the day before Israel 
declared its independence. Their threats 
then were not just words; they massacred 
everybody. Two Jews escaped to tell the 
story. A white flag was raised and the 
Jews surrendered, but the Arabs did not 
follow international law. They gathered 
the Jews in a courtyard and murdered 
them, and those who attempted to escape 
were pursued and killed. This is the fear 
we faced in the holy land in 1967. 

Speaking of international law, Gamal 
Abdel Nasser – the leader of Egypt and 
head of the Arab world – closed the Straits 
of Tiran to Israeli shipping, which by 
international law was a dec-
laration of war on Israel. Nev-
ertheless, Israel was fearful of 
launching a preemptive strike. 

Three weeks of incredible tension and 
mounting fear passed, both for the Jews 
in Eretz Yisrael and those in Europe and 
America. We were all afraid of a second 
holocaust, a mere 22 years after the first. 

Though it’s hard to grasp this now, before 
the Six-Day War the mindset in Israel and 
around the world was that the Old City 
would remain in the hands of the Arabs 
until the coming of Mashiach. I remember 
Yeshivat Kerem B’Yavneh took us on a tour 
of Jerusalem the month before the war, in 
Nissan. We thought we would never see 
the Kotel, that our children and grand-
children would never see it until Mashiach 
came. That was our mindset one month 
before the War! But the Ribono Shel Olam 
did incredible things in the weeks that 
followed.

Ten years earlier, the United Nations sta-
tioned troops in the Sinai Desert to guar-
antee there would be peace between Israel 
and Egypt. Well, guess what? After Nasser 
closed the Straits of Tiran, he ordered the 
UN to leave – and they just walked away! 
Their whole purpose was to prevent this 
war, yet they just walked away. 

The Israeli cabinet debated 
what to do. Rabin, the chief 
of staff, had a breakdown 

on the eve of the war. Moshe Dayan and 
Menachem Begin were brought into the 
government as part of an emergency 
coalition. Finally, three weeks later, they 
made their decision. They understood 
that Israel would be strangled by its 
Arab enemies if it didn’t act, and so they 
launched a secret preemptive strike. Early 
in the morning, Israeli planes flew very 
low over the Sinai Desert to avoid the 
radar. How we caught the Egyptians off 
guard on that day is truly miraculous. The 
Ajloun radar facility in Jordan detected 
waves of aircraft heading towards Egypt 
and signaled the code word for “war” up 
the Egyptian command chain, but com-
munication issues within the Egyptian 
command structure prevented the warn-
ing from reaching the intended airfields. 
Meanwhile, the general commanding the 
Egyptian forces told his subordinates the 
night before that he was going to sleep and 
that they shouldn’t wake him up. These 
kinds of miracles are what we call siyata 
dishmaya, help that literally comes from 
Hashem and shamayim, the heavens. The 
Egyptian Air Force was destroyed on the 
ground, enabling Israeli forces to go into 
Sinai and remove Nasser’s stranglehold. 

In the weeks leading up to the war, Israel 
implored the very conservative King 

The First Yom Yerushalayim
Rabbi Mordechai Willig

Each year during the early hours of Shavuot morning, the streets of Yerushalayim are filled with tens of thousands of people, 
walking to the Kotel to daven following Tikkun Leil Shavuot. What many do not realize is that this modern custom preserves the 

memory of Shavuot in 1967, just one week after the Old City was liberated, when the Kotel was opened to the public for the first time. 
Today a prominent Rosh Yeshiva and posek in the United States, Rabbi Mordechai Willig was a yeshiva student in Yerushalayim 
on that remarkable Shavuot in 1967. This article was written based on a talk given in Yeshiva University on Yom Yerushalayim 

2017 (5777) by Rabbi Willig when he shared his memories from that day, but has been adapted for this publication.
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Hussein of Jordan, “Please do not open a 
second front, we have enough problems 
with the Egyptians. If you don’t shoot at 
us, we won’t shoot at you.” Yet Hussein 
decided to put his forces under Egyptian 
command and they attacked Israel. They 
captured Armon Hanatziv, the UN head-
quarters, which was an attack on Western 
Jerusalem. They bombed Western Jerusa-
lem, dropping shells into the population 
centers. A shell was even dropped on the 
Mir Yeshiva, which was a kilometer from 
the border.

The Israeli army fought with great hero-
ism and, with Hashem’s help, they were 
able to vanquish the enemy forces. The 
IDF reached the Suez Canal and Jordan 
in about three days. And most amazing 
of all was the battle for Jerusalem and 
the Old City, culminating with Rav Goren 
famously blowing the shofar at the Kotel. 
Two amazing things happened – we were 
saved from a terrible danger which threat-
ened our lives, and Jerusalem, Judea and 
Samaria, everything west of the Jordan 
River, was in our hands in the span of 
three days. 

After doing nothing for three weeks, the 
United Nations woke up after three days 
of war to demand a ceasefire. If the Jews 
are winning, there must be a ceasefire!

In Kerem B’Yavneh, there was an air raid 
siren on the second day of the war. We ran 
to the bomb shelter, and let me tell you 
– that was quite a shacharit! Nasser said 
he was coming for Tel Aviv, and we kept 
looking up to see if he would follow up on 
his threats. We thought the air raid was 
part of an attack that would threaten all 
of Israel. It turns out that one Iraqi plane 
flew over Netanya, sending half the coun-
try into bomb shelters. One woman went 
on the terrace to see and was killed by the 
shrapnel, but that was the extent of it.

After a ceasefire was declared follow-
ing six days of war, we all wanted to go 
to Yerushalayim. But nineteen years of 
barbed wire and mines meant we couldn’t 
get in so fast. An engineering corps first 
had to go in and clear it out. 

The government announced that on 
Shavuot morning, exactly one week after 
Jerusalem was taken, the public would 
be allowed in. Yeshivat Kerem B’Yavneh 
made a mishmar at Heichal Shlomo, we 
davened shacharit and read the Torah. It 
was 5:30am and we would be the first 
ones in – but not by a long shot! The 
city was overwhelmed with people and 
the police were doing crowd control. If 
anyone went a few hundred yards too far 
the police stopped them. Our rebbe, Rabbi 
Yeshayahu Chaim Hadari, led us in sing-
ing “Yerushalayim Habnuya” to a Sephardic 
tune as we walked through the streets. 

When I met him about 20 years ago, I sang 
that song for him. He was shocked; it was 
more than 30 years after that Shavuot 
morning! He asked me how I remembered 
the tune, and I said, “Some things you 
don’t forget. That day, I’ll never forget. 
It’s etched in my memory.”

We marched down Agron, to the end of 
Yaffo. Because I had been in Israel since 
the summer before, I remembered that 
buses would go down Yaffo and make a 
u-turn by Barclays Bank; you couldn’t go 
any further because there was a barbed 
wire checkpoint there that was the border. 
But on that day we walked right through. 

“Yerushalayim is built up as a city united 
together” (Tehillim 122:3). Never in my 
life have I seen the fulfillment of a verse 
as I did on that day. Shoulder to shoulder, 
Jews of every type marched through the 
Yaffo Gate into the Old City. Chassidim with 
their shtreimels and white socks, yeshiva 
boys with black hats, yeshiva boys with 

their knitted yarmulkes, and bare-headed 
Israelis with cameras on their shoulders, 
there to capture the moment on the Yom 
Tov. Everyone put aside their differences. 

And then there it was – something we 
thought we would never see. Not our-
selves, nor our children or grandchildren. 
The government had cleared what is now 
the plaza, so the Kotel was empty, muddy 
and full of dirt. We approached the holy 
wall. We began to daven mussaf, and we 
came to the words “ה רִֵנָּ�ּ וֹן עִַיִרֵּךָּ בֵּ�ּ הֲבִֵּיִאֵנָּוֹ� לָּּצִִיִ�  ,וַֹ
Bring us to Zion (Yerushalayim) Your city 
with gladness.” Here we were, living these 
words! 

I will never forget that mussaf. We wanted 
to stay, but the police sent us out of the 
Old City. There were so many people we 
couldn’t go out the way we came in. 

We have a responsibility, a halachic obliga-
tion, to thank Hashem for the miracles he 
did for us 50 years ago. In that merit, may 
we merit the completion of the redemp-
tion and the building of the Beit HaMikdash, 
speedily in our days.

Rabbi Mordechai Willig
is a Rosh Yeshiva at Yeshiva University, 
and the Av Beis Din of the Beis Din of 

America. Since 1974, Rabbi Willig has been 
the rabbi of the Young Israel of Riverdale 

in Riverdale, New York. He is the author of 
the four volume Am Mordechai series.
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Rabbi Lord Jonathan Sacks זצ"ל

T here are moments that make Jerusalem feel like no 
other place on earth; when you feel yourself lifted 
beyond time and space and embraced, as it were, by 
zro’ot olam, the arms of eternity.

There is no other place in the world where this happens. I want 
to share with you three such moments that changed my life.

The first took place in 1969. I had come to study in Israel following 
the completion of my first degree, and was standing on the newly 
rebuilt Hebrew University campus on Mount Scopus as the sun 
began to set, bathing the whole landscape in a divine radiance.

As I found myself looking down on the Temple Mount, I recalled 
the famous story at the end of Masechet Makkot, where Rabbi 
Akiva and his colleagues are looking down at the ruins of the 
Temple and see a fox walking through the place that was once 
the Holy of Holies. As the rabbis wept, Rabbi Akiva smiled and 
laughed, and when asked how he could, Rabbi Akiva retold the 
two interlinked prophecies of Uriyah – who foresaw the day 
when Jerusalem would be ruined – and Zechariah – who saw 
the day it would be rebuilt.

Said Rabbi Akiva, until he saw the first prophecy fulfilled, he was 
not sure the second would be. Now he had seen the first prophecy 
fulfilled, he knew the second would one day also come true.

I remember standing at almost that exact spot and being over-
whelmed with emotion. For almost 2,000 years, Jews had waited 
for that moment, and ours was the generation that lived to see 
Jerusalem reunited and rebuilt. We saw the realization of Zech-
ariah’s prophecy 24 centuries ago. We had lived to see in person 
what our greatest Prophets could only see in a vision.

And I was struck by a question. If only Rabbi Akiva had known 
how long it would take, would he still have believed? Rabbi Akiva, 
a supporter of Bar Kochba, thought the rebellion would succeed 
and believed that the Temple would be rebuilt in his lifetime. If 
Rabbi Akiva had seen the devastation, persecution and hatred 
that occurred as a result of the rebellion and after, would he have 
still believed? The answer is of course he would, because that is 
what Jews did all through the generations.

No people ever loved a city more. We saw Jerusalem destroyed 
twice, besieged 23 times, captured and recaptured 44 times, and 
yet in all those years, wherever Jews lived they never ceased to 
pray about Jerusalem, face Jerusalem, speak the language of 

Jerusalem, remember it at every wedding, in every home they 
built, and at the high points of the Jewish year.

I ask myself how could Jews believe so much in a city they had 
been exiled from for so long? The answer, of course, is very pow-
erful and is contained in two words in the story of Jacob. Recall, 
the brothers return home and show Jacob the blood-stained coat 
of Joseph. Realizing Joseph has gone, Jacob weeps, and when the 
brothers move to comfort him we are told, vayema’ein lehitnachem, 
Jacob “refused to be comforted.” Why? There are, after all, laws 
in Judaism about the limits of grief; there is no such thing as a 
bereavement for which grief is endless. The answer is that Jacob 
had not yet given up hope that Joseph was still alive. To refuse 
to be comforted is to refuse to give up hope.

That is what Jews did with Jerusalem. They remembered the 
promise that Am Yisrael had made by the waters of Babylon, 
“im eshkachech Yerushalayim tishkach yemini, if I forget Jerusalem, 
may my right hand lose its skill.” We never forgot Jerusalem. 
We were never comforted. We never gave up hope that one day 
we would return and because of that Jews never felt separated 
from Jerusalem.

And when it happened, in 1967, my Jewish identity was trans-
formed when the world heard “Har HaBayit beyadeinu, the Temple 
Mount is in our hands.” Those three words changed a generation. 
That was my first moment: That no love was ever as strong as 
between the Jews and Jerusalem.

The second happened on Jerusalem Day a few years ago. Standing 
on the streets of the city, I watched youngsters from around the 
world, waving Israeli flags, singing and dancing with a joy that 
was overwhelming. As I watched the celebrations, I was overcome 
with emotion because suddenly I had a vision of the 1.5 million 
children who were killed in the Shoah not because of anything 
they had done, not because of anything their parents had done, 
but because their grandparents happened to be Jews.

I remembered how 26 centuries ago, the prophet Ezekiel had 
a vision of the Jewish people reduced to a valley of dry bones. 
G-d asked shall these bones live, and Ezekiel saw them come 
together, take on flesh, and begin to breathe and live again. G-d 
promised Ezekiel he would open his peoples’ graves and bring 
them back to the land.

I remembered the first reference to Israel outside the Bible on 
the Merneptah Stele, a block of granite engraved by Merneptah 

We Never Forget 
Jerusalem
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IV, successor to Ramses II, thought by many to have been the 
Egyptian Pharaoh at the time of the Exodus. It was an obituary, 
‘Israel is laid waste, her seed is no more.’

I thought how some of the greatest empires the world has ever 
known – Egypt of the Pharaohs, Assyria, Babylon, the Alexan-
drian Empire, the Roman Empire, the medieval empires of Chris-
tianity and Islam all the way to the Third Reich and the Soviet 
Union – were the superpowers of their day that bestrode the 
narrow world like a colossus, seemingly invulnerable in their 
time. And yet each tried to write the obituary of the Jewish 
people, and whilst they have been consigned to history, our 
people can still stand and sing Am Yisrael Chai. That was my 
second epiphany: The knowledge that what I was seeing on that 
day in Jerusalem was techiyat hamaytim, a collective people being 
brought back from death to life.

The third moment happened in early 1991. Having come to Israel 
prior to becoming Chief Rabbi, Elaine and I found ourselves in 
the middle of the First Gulf War. Towards the end of the war, one 
late Shabbat afternoon we were staying in Yemin Moshe when 
we heard beautiful music coming from one of the houses a few 
doors away. We went to see what was happening and found a 
group of Romanian Jews – a choir – who had just made Aliyah 
that week. Soon it seemed as though all the residents of Yemin 
Moshe had been drawn to the sound, people who had come to 
Jerusalem from all four corners of the world: America, Canada, 
Australia, South Africa, Eastern Europe and Arab lands.

Twenty-six centuries ago, the Prophet Jeremiah said that a time 
would come when we would not thank G-d for bringing us out 
of the land of Egypt, but rather for bringing our people together 
from all the lands of the earth. This second exodus Jeremiah 
described would be even more miraculous than the first. We lived 
to see this day, when Jews from 103 countries speaking 82 lan-
guages came to Israel to build not just their lives but the Jewish 
homeland. After generations it was Jerusalem that brought Jews 
together from all over the world as one people, in one voice, 
singing one song.

Whenever Jews remembered Jerusalem, something good came 
of it. Whenever they forgot Jerusalem, bad things happened.

So long as Jews remembered Jerusalem, we knew we were still 
on a journey, one in which the Jewish people has been on ever 
since the first syllables of recorded time: Lech lecha me’artzecha 

u’mimoladetecha u’mibeit avicha, (“Leave your land, your birthplace 
and your father’s house”). That is what every one of those people 
in Yemin Moshe that afternoon had done.

That was my third moment: Never has a city had such power 
over a people’s imagination.

Never did G-d love a people more, and never were a people 
more loyal than our ancestors who endured 20 centuries of 
exile and persecution so that their children or grandchildren or 
great-grandchildren could come home to Jerusalem, ir hakodesh 
(the Holy City), the home of the Jewish heart.

When we visit Jerusalem today and see a place of such beauty 
it takes your breath away. Jerusalem is the place where all the 
prayers of all the Jews across all the centuries and from all the 
continents meet and take flight on their way to heaven. It is 
the place where you feel brushed by the wings of the Shechinah.

We have had the privilege to be born in a generation that has 
seen Jerusalem reunited and rebuilt. We have seen the Jewish 
people come home.

Today G-d is calling on us all to be Guardians of Zion. Never has 
this been more important. We must all stand up for the one home 
our people have ever known and the one city our people have 
loved more than any other. We are all shagrirey Medinat Yisrael 
(ambassadors for the State of Israel) and we must all make Israel’s 
case in a world that sometimes fails to see the beauty we know 
is here. Let us all take on that task. With Hashem’s help, we will 
succeed and we pray that the world will make its peace with 
Israel so that Israel and Israel’s G-d can bring peace to the world.

The Rabbi Sacks Legacy
perpetuates the timeless and universal wisdom of Rabbi Lord 
Jonathan Sacks as a teacher of Torah, a leader of leaders and a 

moral voice. Explore the digital archive, containing much of Rabbi 
Sacks’ writings, broadcasts and speeches, at www.rabbisacks.org, 
and follow The Rabbi Sacks Legacy on social media @RabbiSacks.

    |  49



Olim Giving Back to Israel

Lauren Shore and Moshe Inger
Lauren: My name is Lauren Shore and I came to Israel 4.5 years ago to study in seminary. 
During that year, when I got to explore the Land and develop my Jewish identity, I decided 
I wanted to move to Israel and build a life here.

Moshe: I’m Moshe Inger, I came to Israel 3.5 years ago to learn in yeshiva. I realized 
the incredible opportunity we have in this stage of Jewish history to live in Israel, and 
decided to stay. After yeshiva, I volunteered in Sherut Leumi for two years, working with 
kids with special needs. For my first year, I worked at an after school program for kids 
with special needs, and was a madrich at Yeshivat Orayta in the Old City. This year I’m 
working at Keren Or, a school for children with vision impairments in addition to physical 
and mental disabilities, and I give an evening class at Orayta.

Lauren: I gained an appreciation for being a part of something greater than myself 
as well as a deeper connection to my homeland. I wanted to continue learning so I 
spent a second year at seminary. That was when my true passion for living in Israel 
was fueled, leading me to continue my life here by becoming a madricha at Tiferet 
seminary for the next 2.5 years. At the same time, I completed a double Bachelor’s 
Degree in Psychology and Sociology at Touro College in Israel. Currently, I am getting 
my masters in social work through Wurzweiler.

We met through a dating site organized by local shadchanim. We instantly realized that our dreams and values matched up and that we both 
wanted to create a home here in Israel with a love of Judaism. About 3 months later, we got engaged. We know that we want to raise our 
family in the place our forefathers and mothers walked before us. We are looking forward to building our future in the place that we call home.

Arye Green
I was born in Israel to parents from the US and Canada. I am a team leader in the Aliyah 
Guidance division at Nefesh B’Nefesh, managing a team of 7 amazing Aliyah advisors. In 
my daily work, I am in charge of overseeing the team’s work, being available to help with 
any questions or deliberations as well as helping them manage their workload and other 
aspects of work at NBN.

On October 8th, I was called up and proudly joined the Negev Brigade during the current 
Swords of Iron war. We took over the northern ‘Beit Hanoun’ neighborhood in the Gaza 
Strip, where we eliminated several terrorists and destroyed various terror infrastructure sites 
including tunnels, weapons, rockets and ammunition. I was discharged in late December 
and have recently been called up again. It was really heartwarming to hear from my wife 
about the care she got from NBN while I was gone – vouchers for takeout, care packages 
and just calls to check in. She really felt the love for reservists’ families. I have heard from 
many of my reservist friends who fought alongside me that they had a hard time finding 
meaning in their daily jobs following such a fulfilling service, protecting the people of 
Israel. I understand those feelings, but for me they were significantly reduced because 

my daily work supports Israel and the Zionist cause by assisting olim in making Israel their new home.

The growth in Aliyah interest during war has also been a source of comfort and joy for me. Seeing that in times of hardship, Jews from around 
the world have come together and are more interested in building their future in Israel, really gives me the courage to fight on.

Follow NBN on social:      NefeshBNefesh        linkedin.com/company/nefesh-b’nefesh/        nefeshbnefesh
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�שֵׁׁ שמות רבה פרשה א יֵ אֵֵיֵן לָהֶם מְָנֶוּחָָה. הָלַךְְ וְְאֵָמַָרָ לְפִַרְָעֹה מִָיֵ שֶׁׁ סְִּבְָּלֹתָּם“. רְָאֵֵה שֶׁׁ ה ”וְְיֵרֵָָאֵ בָּ�ְ ָ אֵַתּ� אִֵם  הֵם,  עֲבָדִֶיֵךְָ  וְְאֵֵל�וּ  מֵָתּ,  אֵֵיֵנֶוְֹ  אֵֶחָָדִ,  יֵוְֹם  נֶחָ  אֵֵיֵנֶוְֹ  אִֵם  עֶבֶָּדִ,  לָהֶם לוְֹ  ה  וְעֲַשׁ�ֵ לֵךְְ  לוְֹ  אֵָמַָרָ  מֵָתִּיֵם.  אֵֵיֵנֶםָ  בָּוּעַ,  שָׁׁ בָּ�ְ אֵֶחָָדִ  יֵוְֹם  לָהֶם  תּ לָנֶוּחַָמַָרְָוְִיֵחַָ  בָּ�ָ ַ ן לָהֶם אֵֶתּ הַשׁׁ� ֵ ךְְ וְְתִּק� ָ ה כָּ� ה לָהֶם מָשֶֹׁׁ אֵֹמַָרָ. הָלַךְְ וְְעָשׁ�ָ תּ� מָוְֹ שֶׁׁ כָּ�ְ
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And He saw their burden – Moshe saw that the Israelites had no rest. Moshe went to Pharaoh and suggested giving them one day off a week. Pharaoh agreed, and Moshe established Shabbat for them to rest. 

– תלמוד בבלי מסכת פסחים דף קו עמוד א שׁׁוְֹ  לְקַדִ�ְ תּ  בָּ�ָ ַ הַשׁׁ� יֵוְֹם  אֵֶתּ  זֶּכָָּוְֹרָ  נַן  רַָבָּ�ָ נֶוּ  ָ יְֵלָה מִָנֶ�יִֵַן תּ� ל�ַ יֵוְֹם, בָּ�ַ אֵ בָּ�ְ �יִֵַן. אֵֵיֵן לִיֵ אֵֶל�ָ שׁׁוְֹ. זֶּכְָָּרֵָהוּ עַל הַיֵ תּ לְקַדִ�ְ בָּ�ָ ַ לְמָוּדִ לוְֹמַָרָ זֶּכָָּוְֹרָ אֵֶתּ יֵוְֹם הַשׁׁ� ַ שׁׁוְֹ – – תּ� לְקַדִ�ְ תּ  בָּ�ָ ַ הַשׁׁ� יֵוְֹם  אֵֶתּ  זֶּכָָּוְֹרָ  קָאֵָמַָרָ:  הָכִָּיֵ 
כְָּנִֶיֵסְָּתּוְֹ. �יִֵַן בָּ�ִ זֶּכְָָּרֵָהוּ עַל הַיֵ

שולחן ערוך אורח חיים הלכות שבת סימן רעא סעיף א
�דִָ. יֵ�בָָֹּאֵ לְבֵָּיֵתּוְֹ יְֵמַָהֵרָ לֶאֱֵכָּלֹ מִָיֵ שֶׁׁ כָּ�ְ

חִָל�ַתּ משנה ברורה סימן רעא ס"ק א ְ עֵתּ תּ� תּ בָּ�ְ בָּ�ָ רָֹ שַׁׁ �ִזְֶּכָּ� יֵ דִֵיֵ שֶׁׁ שׁׁ כָּ�ְ ֵ שׁׁ מַָהֵרָ לֶאֱֵכָּלֹ וְְכָּוּ‘ - הַיְֵנֶוּ לְקַדִ� ֵ דִ� ק�ִ שֶׁׁ יֵוְןָ  ֵ וּמִָכָּ� עָדִִיֵף  טְְפִֵיֵ  לֵה�  מִָיֵנַן  מַָקְדִ�ְ דִ�ְ ה  ָ מָ� ַ כָּ� כָָּל  דִ�ְ נִֶיֵסְָּתּוְֹ  שׁׁ כָּ�ְ ֵ קַדִ� יֵן מִָל�ְ ִ אֵֵבָּ לֶאֱֵכָּלֹ יֵכָָּוְֹל לְהַמְָתּ� ָ �דִָ וְְאִֵם אֵֵיֵנֶוְֹ תּ� וְְיֵוְֹצִֵאֵ צִָרִָיֵךְְ לֶאֱֵכָּלֹ מִָיֵ תְּפִִל�ָתּוְֹ בָּבָּהכָּ"נֶ  תּ בָּ�ִ בָּ�ָ ַ בָרָ זֶּכַָָּרָ אֵֶתּ הַשׁׁ� כָּ�ְ �ִרְָעַבָּ שֶׁׁ יֵ וּם עַדִ שֶׁׁ מִָשׁׁ� זֶֶּה  בָּ�ָ יֵשֵׁׁ  דִ�ְ הֵיֵכָָּאֵ  דִ�ְ נִֶרְָאֵֶה  וְמָ"מָ  אֵוְֹרָָיְֵתָּאֵ  דִ�ְ המָ"ע  זֶֶּה  אֵוְֹרְָחִָיֵם בָּ�ָ אֵָרָ  שְׁׁ אֵוְֹ  רְָתִּיֵם  מְָשָׁׁ בֵָּיֵתּוְֹ  בָּ�ְ לוְֹ  �שֵׁׁ  יֵ שֶׁׁ אֵוְֹ  יִֵתּ  בָּ�ַ לוְֹם  וְְנֶיֵֵ.שְׁׁ כָָּל ג�ַ וּבִָּפְִרָָטְ אֵוְֹרֵָחַָ עָנִֶיֵ לֹאֵ יְֵאֵַחֵָרָ בָּ�ְ

Talmud Pesachim 106a
The Rabbis taught: “Remember the Sabbath day to keep it holy” – remember it with Kiddush on wine. We know from here that you make Kiddush during the day, but what about at night? It says: “Remember the Shabbat day to sanctify it” – remember it with wine right at the beginning. )You need to sanctify the whole Shabbat from the beginning.( 

Shulchan Aruch, Orach Chaim 171:1When you come home on Shabbat night, you should hurry to eat right away.
Mishna Berurah 271:1
This means to hurry and say Kiddush so that you remember Shabbat as soon as it starts. Once you’ve said Kiddush, you should eat right away, as explained in another section. If you’re not hungry, you can wait to say Kiddush until you're hungry. However, if you have guests and family around, you should say Kiddush as soon as possible when you get home. 

Halacha of the week
Kiddush on Shabbat
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HaMizrachi Parsha Weekly Chavruta is a project of the Mizrachi Schools Department headed by Rabbi Bentzi Mann. Special thanks to Rabbi Elan Mazer for his 
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What special gift did Moshe convince Pharaoh to give to Bnei Yisrael? How can we make sure to make this gift as special as possible?

Tzurba M’Rabanan is a groundbreaking learning program that makes the learning of Halacha clear, relevant and interesting.

 

אֱֵלוְֹהִיֵתּ, רש"ר הירש שמות פרק ג פסוק ב  עָה  ָ פִ� לְהַשְׁׁ וְֹ  לִבָּ� חָ  ַ פְִתּ� נֶ�ִ שֶׁׁ ל  ָ כָּ� אֵָכָָּל.  אֵֵיֵנֶֶנֶ�וּ  נֶֶה  יֵ וְְהַסְּ�ְ אֵֻמָ�ִ הַל�ְ וּבְָּמִָיֵשׁׁוְֹרָ   . ה� בָּ�ָ ק  לִדְִבָּ�ֹ מִָצְִוְתָּוְֹ  יֵ  כָּ�ִ הְרְָסְֶּנֶ�וּ,  ַ תּ� לֹאֵ  בְָּיֵכָָּוְֹל הִיֵאֵ  "כָּ�ִ יֵם צִאֵ, טְוְ( –  הִל�ִ ְ )תּ� צִָרָָה"  אֵָנֶֹכִָּיֵ בָּ�ְ וְֹ  "עִמָ� מָָעוּתּוְֹ:  פִוּ מַָשְׁׁ לוּ וְְהֻק�ְ פִ�ְ ם אִֵם הֻשְׁׁ ה בָּ, זֶּ(: ג�ַ מָוְֹתּ רַָבָּ�ָ צִַעֲרָָן" )שְׁׁ ף בָּ�ְ ָ תּ� צִַעֲרָָם, אֲֵנִֶיֵ שֻׁׁ ף אֲֵנִֶיֵ בָּ�ְ ָ תּ� ם אֲֵנִֶיֵ, שֻׁׁ ָ יֵחַָ קוְֹצִִיֵם(, עִמָ� "קוְֹצִִיֵם" )סְְּנֶֶה = שִׁׁ
נֶֶה". תּוְֹךְְ "הַסְּ�ְ ם בָּ�ְ ָ רָוּיֵ אֲֵנִֶיֵ אִֵתּ� שָׁׁ

Rav Hirsch Shemot 3:2
The bush was not consumed. This teaches us that anyone who opens their heart to Hashem will not be destroyed but will be strengthened. Nationally, it means, “I am with him in trouble” )Psalms 91:15( – “as if I share their pain.” )Midrash Shemot Rabbah 2:7( Even if they are humbled and surrounded by “thorns” )troubles(, I am with them, sharing their pain.

What is the meaning behind the bush according to Rav Hirsch? Why was the bush not destroyed? What was that supposed to teach Moshe? 

יֵ רש"י שמות פרק ג פסוק יב ךְָ הָאֵוְֹתּ כָּ�ִ נֶֶה ל�ְ סְּ�ְ רָ רָָאִֵיֵתָּ בָּ�ַ רְָאֵֶה אֲֵשֶׁׁ ַ ךְָ, וְזֶּה הַמָ� יֵ אֵֶהְיֵהֶ עִמָ�ְ ה כָּ�ִ נֶֶה עוְֹשֶׁׁ רָ רָָאִֵיֵתָּ הַסְּ�ְ אֲֵשֶׁׁ ַ יֵל כָּ� יֵךְָ, וּכְָּדִַאֵיֵ אֲֵנִֶיֵ לְהַצִ�ִ ִ לַחְָתּ� לִיֵחָוּתִּיֵ וְְאֵֵיֵנְֶךְָ נִֶזֶּ�וְֹק.אֵָנֶֹכִָּיֵ שְׁׁ שְׁׁ לֵךְְ בָּ�ִ ֵ ךְְ תּ� ָ ל, כָּ� ָ לִיֵחָוּתִּיֵ וְְאֵֵיֵנֶֶנֶ�וּ אֵֻכָּ� שְׁׁ

Rashi Shemot 3:12
I will be with you, and this vision of the bush is a sign that I have sent you. Just as the bush does My mission and is not harmed, so too you will do My mission and not be harmed.

What does the burning bush have to do with Moshe’s mission to save the Jewish People? 
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THE BURNING BUSH

שמות רבה פרשה ב

רָָאֵֵל יֵשֵׁׁ  ךְְ יִֵשׁ�ְ ָ ה וְְרָָדִִיֵן כָּ� ה קוְֹצִִיֵן וְְעוְֹשׁ�ֶ נֶֶה עוְֹשׁ�ֶ ְ מָָה הַסְּ�

עִיֵם. יֵקִיֵם וּרְָשָׁׁ הֶן צִַדִ�ִ ָ בָּ�
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The bush had thorns as well as flowers. Similarly, among the 

Israelites, there are both righteous and wicked people.

A project of the Mizrachi Schools Department

 

שמות פרק ג 

וְיֵַ�רְַָאֵ  נֶֶה  ְ הַסְּ� וְֹךְְ  מִָתּ� אֵֵשׁׁ  תּ  ַ לַבָּ� בָּ�ְ אֵֵלָיֵוְ  מַָלְאֵַךְְ ה‘  וְיֵַ�רֵָָאֵ  )בָּ( 

וְיֵַ�אֵֹמֶָרָ  )ג(  ל:  ָ אֵֻכָּ� אֵֵיֵנֶֶנֶ�וּ  נֶֶה  ְ וְְהַסְּ� אֵֵשׁׁ  ָ בָּ� עֵרָ  ֹ בָּ� נֶֶה  ְ הַסְּ� ֵה  וְְהִנֶ�

וּעַ  רְָאֵֶה הַג�ָדִלֹ הַזֶּ�ֶה מַָדִ� ַ אֵָ וְְאֵֶרְָאֵֶה אֵֶתּ הַמָ� ה אֵָסְֻּרָָה נֶ� מָשֶֹׁׁ

יֵ סְָּרָ לִרְָאֵוְֹתּ וְיֵַ�ִקְרָָאֵ אֵֵלָיֵוְ  ִ נֶֶה: )דִ( וְיֵַ�רְַָאֵ ה כָּ� ְ לֹאֵ יִֵבְָּעַרָ הַסְּ�

ֵנִֶיֵ . ה וְיֵַ�אֵֹמֶָרָ הִנֶ� ה מָשֶֹׁׁ נֶֶה וְיֵַ�אֵֹמֶָרָ מָשֶֹׁׁ ְ וְֹךְְ הַסְּ� אֱֵ-לקִיֵם מִָתּ�
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)2( Hashem appeared to Moshe in a burning bush. He saw that 

the bush was on fire but it wasn’t burning up. )3( Moshe said to 

himself, “I will go and take a closer look at this amazing sight!” 

Why is the bush not burning. )4( When Hashem saw Moshe 

coming to look, He called out to him from the bush, “Moshe, 

Moshe” and he answered “Here I am.” 

Why do you think Hashem chose to appear to Moshe in a burning bush? 

What is special about a bush? 

הַמִּזְרָחִי
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שמות רבה פרשה ב

דִוְֹשׁׁ  ָ ן קָרְָחָָה, מָָה רָָאֵָה הַק� ֶ וְֹיֵ אֵֶחָָדִ אֵֶתּ רָ"יֵ בָּ� אֵַל ג� שָׁׁ

וּ  נֶֶה אֵ"ל אֵֵל� ְ וְֹךְְ הַסְּ� ה מִָתּ� רָ עִם מָשֶֹׁׁ ֵ רָוּךְְ הוּאֵ לְדִַבָּ� ָ בָּ�

שׁׁוְֹאֲֵלֵנִֶיֵ  הָיִֵיֵתָּ  ךְְ  ָ כָּ� קְמָָה  שִׁׁ וְֹךְְ  מִָתּ� אֵוְֹ  חָָרָוּבָּ  וְֹךְְ  מִָתּ�

נֶֶה  ְ הַסְּ� וְֹךְְ  מִָתּ� ה  ָ לָמָ� אֵ"אֵ  חָָלָק  לְהוְֹצִִיֵאֵֵךְְ  אֵ  אֵֶל�ָ

וּ סְְּנֶֶה כִָּיֵנֶהָ אֲֵפִִיֵל� לֹאֵ שְׁׁ נֶוּיֵ בָּ�ְ ָ אֵֵיֵן מָָקוְֹם פִ� דְִךְָ שֶׁׁ ֶ לְלַמָ�

Shemot Rabba Parsha 2

A non-Jewish person asked Rabbi Yishmael ben Elisha, “Why did 

Hashem speak to Moshe from a bush?” The Rabbi answered, “If 

Hashem had spoken from a taller or more beautiful tree, would you 

still ask the same question? Hashem spoke from the bush to show 

that His presence is everywhere, even in a simple bush.”

According to the midrash, why did Hashem choose to use a bush 

to appear in front of Moshe? 

According to this midrash, why did Hashem choose to use a bush to appear in front of Moshe? 

What was Hashem trying to teach Moshe?

שמות רבה פרשה ב

ל הָאִֵיֵלָנֶוְֹתּ  ָ פִֵל מִָכָּ� נֶֶה שָׁׁ ְ יֵ אֱֵלִיֵעֶזֶֶּרָ אֵוְֹמֵָרָ מָָה הַסְּ� רַָבָּ�ִ

פִָלִיֵם יְֵרָוּדִִיֵם לְמִָצְִרַָיִֵם,  רָָאֵֵל שְׁׁ ךְְ הָיֵוּ יִֵשׁ�ְ ָ עוְֹלָם כָּ� ָ בָּ� שֶׁׁ

וּגְאֵָלָם  הוּאֵ  רָוּךְְ  ָ בָּ� דִוְֹשׁׁ  ָ הַק� עֲלֵיֵהֶם  נִֶגְלָה  לְפִִיֵכָָּךְְ 

יֵלוְֹ מִָיֵ�דִַ מִָצְִרַָיִֵם. ֶאֱֵמַָרָ וְאֵֵָרֵָדִ לְהַצִ�ִ נֶ� שֶׁׁ
Shemot Rabba Parsha 2

Rabbi Eliezer said, “Just as the bush is the lowest among the trees, 

the Israelites were in a lowly position in Egypt. Therefore, Hashem 

revealed Himself in the bush and saved them, as it is said, He came 

down to save them from Egypt.”

According to this midrash, why did Hashem choose to use a bush to appear in front of Moshe? 

What was Hashem trying to teach Moshe?
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Unity Saves Lives
Under the visionary leadership of Rabbi Yosef Zvi Rimon, Sulamot has worked tirelessly to support nine 
communities from the Gaza Envelope region. In an inspiring display of unity, communities from around the 

world have come together to partner with Sulamot and adopt these communities through Project Atufim. 

One such inspiring example is the Bergen County initiative, led by Rabbi Fridman of the Jewish Center of 
Teaneck. In this exclusive interview, we sit down with Rabbi Fridman to learn more about his involvement with 

Sulamot, the impact of the Bergen County initiative, and the power of unity in saving lives.

Rabbi Fridman, can you tell us how you first connected with 
Sulamot, and what inspired you to get involved with Project 
Atufim?

I’d like to try to frame this within something of a halachic context. 
Rambam makes it clear that the war in which we are engaged is a 
milchemet mitzvah, that is, a war that obligates every member of the 
Jewish people to make a direct contribution to the war effort. The 
war against Hamas clearly meets the criterion of “ezrat Yisrael miyad 
tzareihim, saving the Jewish people from an enemy that has come 
upon them.” As such, there was no question that we had to be very 
intensely involved.

I wanted to work with Rav Rimon’s organization for two reasons. First, 
as a student at Yeshivat Har Etzion two decades ago, I was very taken 
with Rav Rimon’s stature as a talmid chacham. Second, I knew that 
Rav Rimon had done superior work with the evacuees from Gush Katif, 
and that his organization would be very well positioned to make an 
immediate difference for those who were displaced.

What made you and your community choose to adopt Kerem 
Shalom specifically?

Kerem Shalom reflects, in my opinion, the Jewish people’s greatest 
need right now: achdut. The fact that those who identify as religious 
and those who do not live together, not just with mutual toleration but 
with genuine respect, is not only an example for all of Am Yisrael, but 
it is the single greatest contribution to our national security. United, 
we will merit help from G-d and we will never be defeated. Divided, G-d 
forbid, we will continue the path of baseless hatred from the period of 
Second Temple, and we will not be successful. 

From your perspective, how has Sulamot’s approach to working 
with Kerem Shalom been unique or impactful? What have you 
observed about the way they support the community and the 
evacuated families?

In this case, please do not take my word for it. Listen to the people in 
Kerem Shalom, who even under rocket attack to this day, tell me how 
great a source of strength Sulamot has been for them. The idea that 
such an outstanding organization is deeply invested in the process 
not only of rebuilding Kerem Shalom, but of enabling it to reach even 
greater levels of development, reminds them that their willingness to 
literally live al ha-gader, on the border, is a shlichut on behalf of all of 
Am Yisrael. This goes well beyond the financial and material support 

which Sulamot is providing. Sulamot is literally reinforcing the sense 
of mission that each member of Kerem Shalom has in achieving their 
mission of yishuv Eretz Yisrael. 

Can you tell us about the Bergen County delegation’s visit to 
Kerem Shalom and the impact it had?

I have to single out Rav Eli Taragin, Sulamot’s CEO, for hakarat 
hatov, for all of his hard work making this aspect of our mission so 
outstanding. To go to Kerem Shalom and to witness and hear directly 
from those who saved an entire Jewish community from destruction on 
October 7th, to meet with the families of those who made the ultimate 
sacrifice, Amichai Weitzen and Yedidya Raziel, and the Schindler 
family, whose home was invaded, may have been, after my wedding 
and the birth of our children, the most meaningful day of my life. It 
was an overwhelming experience for all of us. We felt that the bond 
we have as members of Am Yisrael is so profound that it makes the 
six thousand miles of geographic distance between our communities 
literally meaningless. We were, as the midrash describes in the context 
of Matan Torah, as one person, with one heart.

You mentioned that 17 other rabbis and communities from 
Bergen County have joined this initiative. Can you share more 
about how this collaborative effort came together and the 
significance of having such a diverse group of communities 
united in this cause?

The mission itself included the spiritual leadership of six of our shuls: 
Bais Medrash of Bergenfield, Beth Aaron, Ohr Saadya, Rinat Yisrael, 

Avital Schindler outside her home with the Bergen County delegation. Her home was 
invaded on October 7th and her husband Amichai was severely injured.

Stronger United
Sulamot



Young Israel of Teaneck, and the Jewish Center of Teaneck. Once we 
came back, it was obvious to us that this had to be brought to the 
entire Bergen County community. In this effort, I want to really express 
deepest gratitude to three of my colleagues, Rabbi Binyamin Krohn, 
who is the President of the Rabbinical Council of Bergen County, Rabbi 
Elliot Schrier, Rabbi of Bnai Yeshurun, and Rabbi Eli Shestack, Rabbi 
of Ahavat Achim in Fair Lawn, who really were instrumental in making 
all of this possible.

Our community is diverse with differing styles – which we all appreciate 
– but this project is a reflection of the extent to which Bergen County 
is in fact deeply unified. Our values are clear and straightforward 
across our synagogues. We cherish chesed, we prize Torah study and 
mitzvah observance, and we love Eretz Yisrael and our brothers and 
sisters who live there. And so, for us, this was a natural choice. 

You have powerfully stated “unity saves lives” in the context 
of Kerem Shalom. Can you elaborate on what this statement 
means to you and how it relates to the situation in Kerem 
Shalom and the broader Jewish community?
The story of Kerem Shalom reflects this simple truth. When the 
established members of Kerem Shalom made the courageous decision 
to welcome a gar’in, a group of young religious families, to join their 
community, they had in mind the vitality of the kibbutz. It was a 
brave and courageous decision. What they could not have known, of 
course, was that this would play a great role in saving the kibbutz on 
October 7th, as the heroic actions and incredible mesirut nefesh of 
the kitat konnenut, the first response team, many of whose members 
are religious, saved an entire Jewish community in the Land of Israel.   

In my opinion, this is a microcosm of all of Klal Yisrael. If we can make 
room to live together, we will merit much greater Divine assistance 
in our national struggle for survival. While we must be humble when 
we speak of what it is that Hashem thinks, we all know as parents 
the profound nachat we have when our children treat one another 
with compassion and respect, and, G-d forbid, the ogmat nefesh we 
experience when our children perhaps do not behave that way. It is a 
matter of personal faith for me that this is true of Hashem as well, 
as He is Avinu sheBaShamayim, our Father in Heaven. Perhaps this is 
the meaning of the statement in Pirkei Avot, “He who is pleasing in 
the eyes of Hashem’s creatures, is pleasing to Hashem. He who is not 
pleasing to Hashem’s creatures, is not pleasing to Hashem.”

What message do you have for others who may want to get 
involved and support the families of Kerem Shalom?
Working together with Sulamot on this project has been one of the 
great privileges of my life. Much of this is a credit to Sulamot under 
the leadership of Rav Yosef Zvi Rimon, whose professionals, Rav Eli 

Taragin and his entire team, are some of the most talented people 
working on behalf of Am Yisrael right now. They are the very models of 
those who are “oskim b’tzorchei tzibbur be’emunah,” and it permeates 
everything that they do.

At the most basic level, the message I would like to share is that 
this is a historic opportunity, particularly for those of us who live in 
the Diaspora. There is only one reason why Hamas attacked Be’eri, 
Nachal Oz, Zikim, Cholit, and Kerem Shalom on Simchat Torah, and 
not Teaneck, Chicago, London, or Miami: it was closer. Hamas seeks 
the destruction of the Jewish people. In that sense, the attack on 
Kerem Shalom was an attack on the entire Jewish people. As such, 
we have a great responsibility to ensure that Hamas is granted no 
victories whatsoever in this war, and that Kerem Shalom is rebuilt and 
expanded, along with all of the communities of the Otef, the Gaza 
Envelope.

In doing so, it seems to me that we will fulfill an aspect of the great 
mitzvah of settling Eretz Yisrael, as explained by Ramban. While it 
is well known that Ramban understood that there was a personal 
obligation for each and every member of the Jewish people to live 
in the Land of Israel, he further adds that there is an obligation not 
to leave the Land of Israel undeveloped, מָָמָָה ְ ה לִִשְׁ� אֹ נַָּעַַזְְבֶֶנָּ�ָ לִ� ֶ  For those .שְׁ�
of us who have not yet merited fulfilling the first part of Ramban’s 
presentation of the mitzvah of settling Eretz Yisrael, this partnership 
with Sulamot provides us a historic opportunity to help our beloved 
brothers and sisters in Kerem Shalom, and thereby ensure that the 
Land of Israel is not, G-d forbid, left desolate.  

May we all merit seeing Kerem Shalom, and all of the communities of 
the Otef, filled with the sounds of song and joy, וֹ�בִֶי הָעַוֹֹטֵֵף � יִשְׁ� מַָעַ בֶ�ְ ְ  עַוֹֹד יִשְׁ�
מְָחָָה וֹֹן וְֹקוֹֹלִ שְׁ�ִ שְׁ� .קוֹֹלִ שְׁ�ָ

Talia Weitzen (right) addresses the Bergen County delegation. Her husband Amichai was 
killed in that spot defending the kibbutz.

Rabbi Rothwachs and Rabbi Fridman plant a tree in Kerem Shalom in memory of Amichai 
Weitzen and Yedidya Raziel, who fell saving the kibbutz from dozens of terrorists. The 
tree is located equidistant from the spot where they fell Al Kiddush Hashem.

Donate Now and Be a Part of Their Journey Home
For tax-deductible donations towards Sulamot’s “Project Atufim” 
– supporting Netiv Ha’asarah, Holit, Zikim, Yated, Talmei Eliyahu, 

Kerem Shalom, Zikim, Tzochar, Yachini: 
https://did.li/oM7Nf

To contribute towards the 
“Bergen County Unites for Kerem Shalom” campaign: 

https://did.li/Qpcx5

www.atufim.co.il  |  inbar@sulamot.org
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Meet 
Naomi Shemer

July 13, 1930 - June 26, 2004 (17 Tammuz 5690 - 7 Tammuz 5764)

Naomi was born and raised on Kvutzat Kinneret where her love and 
talent for music and singing first began. When Naomi began writing 
music, the first songs she wrote were for children. At the time there 
were very few Hebrew songs for children. After this, she began writing 
music for adults. Naomi’s goal was for people to be able to sing her 
songs together. She wrote hundreds of songs, dozens of which were 
translated into other languages. She wrote songs that were humorous 
and playful and songs of sadness and loss. On Yom HaAtzmaut 
1967 Naomi was asked by Jerusalem’s mayor to write a song about 
Jerusalem. Without knowing what would happen in just a few short 
weeks, Naomi wrote the song Yerushalayim Shel Zahav. Three weeks 
later after the Six-Day War where the Jewish people got back the Old 
City of Jerusalem, Naomi Shemer’s song was known by all for its hope 
and prophetic nature. Naomi is also known for her other very popular 
songs such as Lu Yehi which was written for the Yom Kippur War, Al 
Kol Eleh, and Od Lo Ahavti Dai and are some of the most well known 
Hebrew songs to this day.    

Adapted from Iconic Jewish Women 
by Dr. Aliza Lavie. Scan the QR code 

to purchase on Amazon.

Some of the olive trees in Jerusalem are more than 800 
years old.

Shavuot has 4 other names! Yom HaBikkurim, Chag 
HaKatzir, Atzeret and Zman Matan Torateinu.

Jerusalem is named more than 900 times in the Torah.
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read on Shavuot?
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THE DIFFERENCE BETWEEN EISAV AND YAAKOV’S BRACHOT
גָָדָָיְוַ וַיְְַבָרֲֲכֵֵהוּ בראשית פרק כז  - ברכת יעקב �רֲַָחַ אֶֶת רֲֵיְחַַ בְּ�ְ ק לוַֹ וַיְַ ַ � �ִשַּׁ� שַּׁ� וַיְַ �ִגָ�ַ )כֵז( וַיְַ

רֲֲכֵוַֹ ה׳: רֲ בְּ�ֵ ֶ דֶָה אֲֶשַּׁ� רֲֵיְחַַ שַּׁ�ָ נִִיְ כֵ�ְ �אֶֹמֶֶרֲ רְֲאֵֶה רֲֵיְחַַ בְּ�ְ מֶַנִ�יְֵ וַיְַ ְ מֶַיְִם וּמִֶשַּׁ� ָ � ל הַשַּׁ� ַ ן לְךָָ הָאֱֶ-לקִיְם מִֶטַּ� ֶ )כֵחַ( וְַיְִת�
: גָָן וְַתִיְרֲשַֹּׁ� ָ הָאֶָרֲֶץ וְַרֲבְֹּ דָ�

וַ אֶֶל אֶָבְִּיְוַ הַבְְּרֲָכֵָה אֶַחַַת הִוַאֶ לְךָָ בראשית פרק כז  - ברכת עשיו �אֶֹמֶֶרֲ עֵֵשַּׁ�ָ )לחַ( וַיְַ
: �בְְֵּךָ�ְ וַ קלֹוַֹ וַיְַ אֶ עֵֵשַּׁ�ָ ָ �ִשַּׁ�� רֲֲכֵֵנִִיְ גַָם אֶָנִִיְ אֶָבְִּיְ וַיְַ ָ אֶָבְִּיְ בְּ�

מֶַנִ�יְֵ  ְ �אֶֹמֶֶרֲ אֵֶלָיְוַ הִנִ�ֵה מִֶשַּׁ� �עֵַַן יְִצְְחַָק אֶָבְִּיְוַ וַיְַ )לטַּ( וַיְַ
מֶַיְִם מֵֶעֵָל: ָ � ל הַשַּׁ� ַ בְֶּךָָ וּמִֶטַּ� ָ הָאֶָרֲֶץ יְִהְיְהֶ מֶוַֹשַּׁ�

Bereishit 27 – Yaakov’s Bracha
)27( Yitzchak hugged and kissed Yaakov. He smelled the clothes Yaakov was wearing and then gave Yaakov a bracha. He said, “My son, your smell is like a field blessed by Hashem.  )28( May Hashem give you rain from heaven and make the land you live on rich and fertile, and plenty of grain and wine.”

Bereishit 27 – Eisav’s Bracha
)38( And Eisav said to his father, “Do you have only one blessing? Can’t you bless me too?”  And Eisav lifted up his voice and cried.  )39( And Yitzchak his father answered and said to him, “It will be that the land you live on will be rich and fertile and rain will come from the heavens above.”

מֶַיְִם, רמב"ן בראשית פרק כז פסוק לט ָ � מֶַנִ�יְֵ הָאֶָרֲֶץ וְַטַַּל הַשַּׁ� ְ �ִהְיְהֶ מִֶשַּׁ� יְ ֶ יְק שַּׁ� ִ נִיְֵכֵֶם יְסְְַפִּ� ְ יְ לִשַּׁ� עֲֵבְֹּדָ. וְַלֹאֶ נִתַָן לוַֹ כֵ�ִ ַ הְיְהֶ וְַלוַֹ ת� ִ ל�וַֹ ת� ֶ לָה שַּׁ� ָ מְֶשַּׁ� ֶ עִֵנְִיְןַ הַמֶ� בְֹּרֲָךְָ אֲֶבָל בְּ�ְ דָ הַמֶ�ְ יְ רֲָצְָה לְכֵַבְּ�ֵ אֶֶחַָיְוַ, כֵ�ִ גָָן וְַתִיְרֲוַֹשַּׁ� כֵ�ְ ָ ן רֲַבְּ דָ� ֵ ם כֵ� גָ�ַ
וַֹנִהָ עֵָלָיְוַ. רֲִאֶשַּׁ�

וּאֶוַֹת כלי יקר בראשית פרק כז פסוק לט  עֵֵיְנִיְֵ יְעֲֵַקבְֹּ נְִשַּׁ� ֶ בְֶּךָָ. לְפִִּיְ שַּׁ� ָ מֶַנִ�יְֵ הָאֶָרֲֶץ יְִהְיְהֶ מֶוַֹשַּׁ� ְ ן הִנִ�ֵה מִֶשַּׁ� ֵ טֶַּבַעֵ, עֵַל כֵ� מֵֶנִהָ בְּ�ְ ְ אֶָרֲֶץ שַּׁ� �ִתְלֶה עֵֵיְנִיְָוַ בְּ�ָ יְ ֶ ה שַּׁ� ָ מֶַיְִם, יְוַֹתֵרֲ מִֶמֶ� ָ � טְַּחַוַֹנִוַֹ לַשַּׁ� רֲ בְּ�ִ ַ עִֵק� ֶ מֶַנִ�יְֵ הָאֶָרֲֶץ, לְפִִּיְ שַּׁ� ְ מֶַיְִם לְמִֶשַּׁ� ָ � יְעֲֵַקבְֹּ טַַּל הַשַּׁ� יְם בְּ�ְ מֶַנִ�יְֵ הִקְדָ�ִ ְ ל מֶָטַָּרֲ, אֶָמְֶנִםָ מִֶשַּׁ� ֶ חַוַֹת שַּׁ� ְ יְדָָוַֹ מֶַפְִּת� רֲ בְּ�ְ ֶ ל יְעֲֵַקבְֹּ בְּהקבְּ"ה אֲֶשַּׁ� ֶ חַוַֹן זֶה הוּאֶ אֶֶצְְלוַֹ שַּׁ� ָ טַּ� , בְּ�ִ מִֶיְנִהָ� ְ לָה� וּלְהַשַּׁ� יְדַָ הָאֶָדָָם לְזבְַּ�ְ רֲ בְּ�ְ ֶ כֵוַֹחַוַֹ הָאֶָרֲֶץ אֲֶשַּׁ� ם מִֶבְְּטַַּחַוַֹ בְּ�ְ �וַֹתֵרֲ הוּאֶ שַּׁ�ָ יְ ֶ הֵפִֶּךְָ זֶה, שַּׁ� וַ בְּ�ְ פִֵּל וּמְֶאֶֻחַָרֲ. וּבְְּעֵֵשַּׁ�ָ ָ מֶַיְִם ת� ָ � וַֹלֶה עֵֵיְנִיְָוַ לַשַּׁ� ת� ֶ ה שַּׁ� ָ מִֶיְן הָאֶָרֲֶץ, מִֶמֶ� ְ וַֹ יְוּכֵַל לְהַשַּׁ� רֲ בְּ� ֶ וְַעֵֹצְֶם יְדָָוַֹ אֲֶשַּׁ�

Ramban Breishit 27:39
Both Yaakov and Eisav will have a rich and fertile land as well as rain from the sky. But in terms of who will be in charge – it will be Yaakov. Also he did not give Eisav plenty of grain and wine like his brother, because he wanted to honor the first bracha that he gave to Yaakov.

Kli Yakar on Bereishit 27:39
Yaakov cared more about heaven and trusting G-d than just the land. That’s why his blessing mentioned heaven’s rain first and then the land. Since Yaakov trusted that Hashem will make it rain, and in terms of making the land fertile by working it, that was secondary. But Eisav was different. He trusted more in his own strength 

What is similar about the bracha that Yitzchak gave Yaakov and the one he gave to Eisav?What are the differences between the two brachot? 

According to the Ramban – what is the difference between Yaakov and Eisav’s brachot? 
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Crust:
2 cups (240g) graham cracker crumbs
⅓ cups (67g) packed light or dark brown sugar
½ cup (8 tbsp; 113g) unsalted butter, melted

Cheesecake:
1 ¼ cups (300ml) heavy whipping cream
24oz (678g) high fat cream cheese, softened to room temperature
½ cup (100g) granulated sugar
2 tbsp (15g) confectioners’ sugar
¼ cup (60g) sour cream, at room temperature
2 tsp lemon juice
1 tsp vanilla extract

Instructions:
1. Combine all the crust ingredients together and line the bottom 

of a circle pan with the crust OR line the bottom of cupcake 
liners with the crust. Place in the freezer for 10-20 minutes.

No-bake cheesecake recipe for shavuot!
2. In a separate bowl, whip the heavy whipping cream with an 

electric mixer for 4-5 minutes until the cream gets thick and 
forms peaks.

3. In a separate bowl, beat the cream cheese and granulated 
sugar together on a medium speed until it’s smooth and 
creamy. Then add in the confectioners’ sugar, sour cream, 
lemon juice and vanilla extract. Beat those all together for 
2-3 minutes on medium speed until smooth and combined, 
with no lumps!

4. Using a silicone spatula, fold the whipped cream into the 
cheesecake filling until combined. Make sure to do it slowly 
because you don’t want the whipped cream to deflate. 

5. Take your crust out of the freezer and fill in the pan or 
cupcake liners with the cheesecake filling. Cover it with tin 
foil or plastic wrap and place in the fridge for 
6-8 hours or for the best results, 12 hours.

6. Serve and enjoy!

    |  55



DISCOVER 
JERUSALEM 
COLLEGE OF 
TECHNOLOGY 
TODAY!

DREAMING OF AN ACADEMIC
DEGREE IN ENGLISH IN ISRAEL? 

Nursing
School

Enjoy a prestigious degree,
alongside frum students
from around the globe
at an affordable price! 

Religious
Environment

have been created 
by JCT alumni and 
faculty members.

JCT is renowned for being 
one ot the top 3 engineering 
schools in the country.

100+ Start-UpsTop 3

Vibrant Mens And 
Womens Campuses

Want to learn more?

HERE ARE THE TOP 5 REASONS WHY!

Contact us at esp@jct.ac.il

offer a unique combination
of superior academic degree
programs alongside.
enriching Torah study.

JCT’s Selma Jelinek School of 
Nursing is rated #1 in Israel.

בס״ד

Leaders in workplace integration


