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This week’s edition is dedicated for the merit of the safe and speedy return of Matan Shachar ben Anat, 
a member of Tzevet Perez tank crew, together with all injured and captured, and dedicated to the memory 

of Tomer ben Shay hy”d, Itai ben Ruby hy”d, and Daniel Shimon ben Harav Doron Eliezer hy”d.

Fellows from Maslul, Maslul Plus, and Mizrachi 
Campus — Mizrachi’s three new Young 

Leadership initiatives — joined Mizrachi 
professionals at the World Mizrachi Ideological 
Summit on October 27, 2025, in Yerushalayim.
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Hostages 
Returning Home 
The Moral Measure of Society 

Rabbi Doron Perez
Executive Chairman, World Mizrachi

The First Jewish Captive

No sooner had the first Jewish 
family been established and 
already one of  the members 
had been taken captive. Avra-

ham’s nephew Lot was taken captive as 
part of the regional war between the four 
kings against the five. Lot was residing in 
Sdom amongst the losing kingdoms and 
the verse clearly records him being taken 
into captivity:

לֵֵכוּּ ׇל־רְְכֻֻשׁׁ סְְדֹםֹ וַַעֲֲמֹרָָֹה… וַַיֵּ�ֵ קְְחוּּ אֶֶת־�כׇּ וַַ�יִִּ

[The invaders] seized all the wealth 
of Sodom and Gomorrah and all their 
provisions, and went their way.

לֵֵכוּּ…  ן־אֲֲחִִי אַַבְְרָָם וַַיֵּ�ֵ קְְחוּּ אֶֶת־וֹֹלט וְְאֶֶת־רְְכֻֻשׁׁוֹֹ �בֶֶּ וַַ�יִִּ

They also took Lot, the son of Abram’s 
brother, and his possessions, and 
departed… 

Both verses begin and end with the same 
words קיוחו ליוכו – “They captured[ and “they 
went.” The total disregard for the freedom 
and rights of others is indicated in the ease 
and the nonchalant way that people are 
simply taken from their home as hostages 
and captives. Incredibly the Midrash notes, 
that the conquerors of ודסם came specifically 
to look for Lot knowing of his relationship 
with Avraham. The Midrash even states that 
they put him in a cage and boasted: “We 
have captured the nephew of Avraham.” 
Already then it seemed that the people 
opposed Avraham’s moral and monotheis-
tic beliefs, and were focused specifically on 
capturing his nephew. 

All for One
Avraham’s response was nothing less than 
remarkable. Without any directive from 

Hashem to act in any way, he springs 
straight into action upon hearing of his 
nephew’s capture:

רֶֶק אֶֶת־חֲֲנִִכָָיוי יְְלִִדֵֵיי  ה אָָחִִוי וַַ�יָָּ �בָָּ ְ י נִִ�שְׁ מַַע אַַבְְרָָם �כִִּ ְ �שְׁ וַַ�יִִּ
ן ףֹ עַַד־�דָָּ רְְ�דֹּ בֵֵיתו… וַַ�יִִּ

“When Abram heard that his kinsman’s 
[household] had been taken captive, he 
mustered his retainers, born into his 
household, numbering three hundred 
and eighteen, and went in pursuit as far 
as Dan.”

Indeed the moment he hears, without 
thinking for a second, he takes all the 
members of his house and his followers, 
all 318 of them and immediately pursues 
the captors. In a daring night mission he 
attacks the mighty enemy, chases them all 
the way to Damascus and returns all the 
property that had been stolen including 
his nephew Lot. Avraham’s actions are 
truly remarkable. After all Lot was his 
errant nephew and chose specifically to 
separate from him and settle amongst 
the wicked town of ודסם .ודסם was known 
for its immorality and its lack of any col-
lective moral company. As evident even 
today, thousands of years later, the hor-
rific term of sodomy, still exists. Despite 
Lot going to ודסם, and despite being the 
errant nephew, Avraham sees him as his 
brother and without thinking springs into 
action with total disregard for his life and 
the lives of all of his followers. It is abso-
lutely clear to Avraham that he is willing 
to sacrifice everything to save even an 
errant member of his family and people.

One for All
To my mind this highlights one of the 
great differences between our beautiful, 
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moral and spiritual values as opposed to 
the enemies of Avraham then and the 
enemies of the Jewish people today. The 
most basic freedom a person has is the 
right to pursue life and liberty. The safest 
place a person has is the precincts of their 
home which is the intimate sacred space 
of a family to live in peace and tranquility. 
From the enemies in the barbaric world 
of then to the barbaric world of Hamas 
today, there is a total disregard for the 
most basic human right and dignity. 
People are taken and led away to captiv-
ity with total disregard to the value of 
human life.
The diametric opposite is Avraham’s 
response. Avraham has every moral right 
to not go and save Lot for the reasons men-
tioned above, yet he doesn’t think twice. 
As the verse stated above, Lot is a brother 
and to save the life of a brother, one risks 
everything. Avraham already then lived 
by the famous aphorism, “all for one and 
one for all,” engaging in battle to do every-
thing possible to save Lot.

Losing a Moral Right To Exist
Not only is this attitude toward redeem-
ing the captured so central to the Jewish 
moral code, it is the very cause of the 
moral decay which caused the entire 
world to be destroyed by the flood. 
Astonishingly, especially in today's con-
text, the word used in the Torah for the 
robbery and decay of society which caused 
the flood is indeed the Hebrew word “חסמ”. 
The verse in the beginning of Parashat 
Noach clearly says: 

נֵֵהֶֶים ְ י מָָלְְאָָה הָָאָָרֶֶץ חָָמָָס מִִפְּ� א לְְפָָנַַי �כִִּ ר �בָָּ שָׂ�ָ ל �בָָּ  קֵֵץ �כָָּ
חִִתָָים אֶֶת הָָאָָרֶֶץ ְ  וְְהִִנְְנִִי מַַ�שְׁ

“And G-d said to Noach: ‘The end of all 
flesh is come before Me; for the earth is 
filled with violence through them; and, 
behold, I will destroy them with the 
earth.” (Bereishit 6:13)
According to the verse, חסמ is the reason 
for the destruction. What does חסמ mean? 
Rashi sites a verse in the book of Yonah 
which clearly shows that חסמ means 
robbery and stealing. At its core, steal-
ing is a lack of respect for the property 
of the other, a lack of respect for own-
ership and for anything that the other 
possesses. When people have no respect 
for private space and ownership, society 
cannot function. 
The truth though is that it’s much deeper 
than that. The ancient commentary of 
Targum Unkelos incredibly translates the 
word חסמ as חטיפון, which means taking 
captives. This is the core of their sin. They 
were not punished merely because soci-
ety tolerated the stealing of property but 
because society tolerated the rampant 
stealing of human beings. To capture 
and take hostage another human being 
is to steal the most basic right to life and 
liberty and to hold it ransom. When soci-
ety engaged in such despicable immoral 
actions that society has lost its צלם יקולאם, 
its creation in G-d’s image, and needs to 
be destroyed. The flood and deluge swept 
away an entire world because those who 
are prepared, not only to tolerate but to 
actively engage in such perversion have 
no right to exist. The world has seen the 

despicable actions of Hamas, not only of 
the murder, the maiming, the unspeakable 
tortures, but also of huge financial incen-
tives to the man on the street to go hijack 
and kidnap as many hostages as possible. 
The regime of a society prepared to engage 
in such behavior has no moral right to 
exist. If ever there was a moral right of a 
country today to dismantle the source of 
its enemies evil roots and regime, it is Isra-
el’s moral and just war to uproot Hamas 
so that it no longer exists in G-d’s world. 
We hope and pray for the state of Israel 
and the Jewish people. We pray that just 
as Avraham was able to bring back Lot and 
the captives while every single one of his 
army of 318 were unscathed, so too should 
every one of the captured be returned in 
full health, without one member of the 
Israeli Defense Forces being harmed.
An unthinkable evil took place which 
shocked everyone. We hope and pray that 
an unimaginable miracle of justice and 
salvation will take place for the sake of 
G-d, for the sake of His people, and for the 
sake of all of humanity.
We hope and pray that the remaining 
13 hostages – as of the writing of these 
lines – return immediately for a dignified 
Jewish burial. Amongst the 13 is Itay Chen 
from our son Daniel’s tank. Itay is one of 
five combat soldiers, three of whom are 
officers, who gave their lives two years 
doing all they could to save others they 
didn’t know. Everyone of the 13 must be 
returned.
One for All, All for One. 
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Scan here to join 
Rabbi Taragin’s 

daily Divrei Torah 
WhatsApp groupAvodah as Work

Rabbi Reuven Taragin
Educational Director, World Mizrachi
Dean of Overseas Students, Yeshivat Hakotel

PERSONAL GROWTH

Our last piece studied Shimon 
HaTzaddik’s listing of avodah as one 
of the world’s three pillars. Though 
Shimon HaTzaddik’s mention of 

avodah referred to korbanot and tefillah, work, 
which is also often referred to as avodah, is 
also important. Shemayah emphasized this 
importance when he encouraged us to “love 
work.”1 We should love work because it is an 
integral part of our lives in this world.2

Torah She’Bichtav
Most meforshim explain that this was the 
“avodah” Hashem expected from Adam 
HaRishon when He placed him in Gan Eden 
“l’ovdah u’l’shomrah — to work and protect 
it.”3 Though Hashem created Gan Eden with 
its own “watering system,”4 He made Adam 
responsible for developing it to teach him the 
importance of his work.
This importance explains why Hashem 
included our responsibility to work within 
the mitzvah to observe Shabbat.5 The com-
mandment begins with the words “Sheshet 
yamim ta’aseh melachah—Six days you shall 
work” because the mitzvah not only prohibits 
work on the seventh day, but also commands 
us to work six days.6 Work is part of our cov-
enant with Hashem.7

Rebbe Yishmael8 understood this to be the 
point made by the pasuk that appears in 
the second parshah of k’riyat Shema: “V’asa-
fta d’ganecha—And you shall gather your 
grain.” Rebbe Yishmael explained the pasuk 
as prescriptive: “Hanheg bahem minhag derech 
eretz” — in addition to learning Torah, we 
are meant to spend time acting “in accor-
dance with the ways of the world.” Working 
the field is so crucial that we spend time we 
would have devoted to Torah working the 
fields instead.
Rabban Gamliel (the son of Rebbe) took this 
idea even further by teaching that a life of 
Torah learning that is not complemented by 
work will “end up failing and leading to sin.”9 
Work is not just independently valuable. It 
ensures that our Torah study facilitates a 
healthy, sustainable, and spiritual life.

Chazal
Importance
Chazal emphasized the importance of work 
in many places. The midrash10 attributes this 
value to the very first Jew. After Hashem 
commanded Avraham to leave home without 
specifying his destination, he visited various 
countries. When he encountered lands whose 
people spent their days partying, he said, “I 
hope that I am not meant to live here.” When 
he arrived in Eretz Yisrael and saw people 
working the land, he declared, “I hope that 
this is where Hashem intends for me to 
be.” Hashem responded and said, “Indeed, 
this is the place.” Avraham appreciated the 
importance and positive nature of productive 
physical labor.
Chazal go even further by asserting that 
planting takes precedence even over welcom-
ing Mashiach. They taught that a person who 
hears that Mashiach has arrived while he is 
planting should finish planting and only then 
go to greet Mashiach.11 Greeting Mashiach is 
not our priority; planting is.
Chazal saw work as more than just a value. 
They saw it as a condition for a serious, 
mature life. The mishnah12 therefore dis-
qualifies a person who earns his livelihood 
through gambling from testifying in court. 
One who does not take life seriously cannot 
be trusted.
The gemara explains that we disqualify such a 
person’s testimony because gamblers are not 
“oseik b’yishuvo shel olam — involved in devel-
oping the world.” Hashem gifted us the world 
expecting us to develop it. The Rambam13 
sharpens this idea by describing the gambler 
as violating the prohibition (!) against being 
involved in meaningless pursuits. He explains 
that Hashem put us in this world to focus on 
two things: developing ourselves and devel-
oping the world.
Rebbe Akiva learned from the mitzvah of brit 
milah and the fact that humans are born with 
an umbilical cord we need to cut, that we 
are supposed to work to finish what Hashem 
created.14 Hashem began a process of creation 
He intends us to continue. 

The Kotzker Rebbe saw this idea in the 
Torah’s first word — “Bereishit”. He explained 
that Hashem created the reishit (beginning); 
the rest He left to us to complete.15

Emulation
Work is not just how we continue Hashem’s 
creation, it is also how we emulate Him. The 
midrash16 encourages us to follow Hashem’s 
ways by emulating His first actions after He 
created the land — planting and developing. 
Rav Kook’s appreciation of this idea caused 
him to tremble while planting a tree at a 
ceremony celebrating the establishment of 
Magdiel. The organizers gave Rav Kook a hoe 
to use to dig a hole, but he threw it aside and 
began digging with his bare hands instead. 
Suddenly, his entire body seemed to quiver 
and shake, and his face looked like a burning 
flame as he placed the sapling in the ground 
with awe and trepidation.
“What is all this excitement about?” he was 
asked. “Thank G-d, people plant hundreds 
of trees every day in Eretz Yisrael.” Rav Kook 
replied, ‘When I held that tender sapling in 
my hand, I remembered the imperative to 
emulate G-d and walk in His ways. When I 
was about to put the sapling in the ground, 
I remembered these words and felt as if I 
was clinging to the Shechinah. Thus, I was 
overcome by emotion, fear, and trembling.”17

Loving Work
Work is also part of how we realize our true 
selves. We see this from Shemaya’s emphasis 
on loving work. We should not only do work; 
we should love it.18

The gemara19 tells us that Hashem ingrains 
within each of us a love for the type of work 
we are supposed to be involved in.20 Because 
work is part of the mission Hashem intends 
for us in this world, He instills this love to 
guide us to our intended job and inspire us 
to commit ourselves to it.21 When we work, 
we realize part of our divine destiny.
Understandably, Rebbe Tarfon taught that 
people only die once they find themselves 
without something constructive to do.22 
Sefer Iyov summarized this idea in three 

Continued on page 11
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Lech-Lecha: Sarai and Zion
From Desolation of Hamas to Destiny of a Nation

Rabbanit Shani Taragin
Educational Director, World Mizrachi
Educational Director, Mizrachi Lapidot and Matan Eshkolot Programs for Educators
Rosh Beit Midrash of Mizrachi-Tzemach David Women’s Learning Hub, Mizrachi Lapidot, 
and Yeshiva University in Israel Women's Torah Studies Program
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ALLUSIONS AND ILLUMINATION: INSIGHTS OF THE BA'AL HATURIM

Continued on page 12

Among the many treasures 
embedded in the terse yet pro-
found commentary of the Ba’al 
HaTurim, his sensitivity to 

the rare recurrence of a word or phrase 
across Tanach illuminates deep intertex-
tual threads that unite distant biblical 
scenes and eras. In Parashat Lech Lecha, 
the Ba’al HaTurim notices one such strik-
ing connection between Sarai and Zion, 
drawn from two pesukim that share an 
exceedingly rare expression: ָָחֲֲמָָסִִי עָָלֶֶיך –  
“My violence [done to me] be upon you.”

In Bereishit 16:5, Sarai turns to Avram with 
this anguished cry after Hagar conceives:

י  נָָתַַ�תִִּ אָָנֹֹכִִי  עָָלֶֶיךָָ,  חֲֲמָָסִִי  אֶֶל־אַַבְְרָָם  רַַי  שָׂ�ָ ֹמֶֶאר  ”וַַ�תֹּ
ֹט  �פֹּ ְ עֵֵנֶֶיהָָי יִִ�שְׁ י־הָָרָָתָָה וָָאֵֵקַַל �בְְּ רֶֶא �כִִּ חֵֵקֶֶיךָָ וַַ�תֵֵּ פְְחָָתִִי �בְְּ ִ �שִׁ

ינִִי וּּבֵֵנֶֶייךָָ“ ה’ �בֵֵּ

Centuries later, in Yirmiyahu 51:35, the 
prophet places the same rare word on the 
lips of the exiled Daughter of Zion:

בֶֶת צִִיּּוֹֹן וְְדָָמִִי אֶֶל־ ֶ ֹמַַאר יֹ�שֶׁ בֶֶל �תֹּ אֵֵרִִי עַַל־�בָָּ ְ ”חֲֲמָָסִִי וּּ�שְׁ
�ִ�לָ͏ִם.“ ָ ֹמַַאר יְְרוּּ�שָׁ ים �תֹּ �דִִּ בֵֵי כַַשְׂ�ְ ְ יֹ�שְׁ

“Let the violence done to me and to my kin 
be upon Babylon,” says the inhabitant of 
Zion; “and my blood upon the Chaldeans,” 
says Jerusalem.

The Ba’al HaTurim observes that these 
pesukim are linked through their shared 
phrasing, thereby equating Sarai with Zion:

”שיקמ רשה לצוין—רמאנ רשבה ‘כי רשה רקעה’ 
וצוין רקע‘ה’; מוה רשה הכסינה צרה, אף לארשי 

העכו”ם הן צירהן.“

“Sarai is compared to Zion: it is said of 
Sarai that she was barren, and of Zion that 
she was barren. And just as Sarai brought 
her rival into her home, so too Israel – for-
eign nations have become her oppressors.”

This delicate yet daring analogy invites 
profound reflection.

The Barren Woman and the Desolate 
City

At first glance, the connection between 
Sarai and Zion lies in their shared bar-
renness – the unfulfilled potential of 
life and continuity. Sarai, unable to con-
ceive, introduces Hagar into her home, 
attempting to generate the Divinely 
promised future through human inter-
vention. Similarly, Yerushalayim – barren 
and exiled – finds herself surrounded 
by foreign nations, the very “rivals” she 
once hosted or allied with, now turned 
oppressors. Both women – one literal, 
one metaphoric – suffer the anguish of 
displacement: Sarai feels supplanted by 
the Egyptian handmaid she welcomed; 
Zion, by the Babylonian conquerors she 
once courted.

Yet, the Ba’al HaTurim’s allusion goes 
beyond the external parallels of barren-
ness and rivalry. The shared cry of סמחי 
 my wrong, my violence, is upon“ – לעיך
you” – expresses a moral and emotional 
protest that transcends time. Both Sarai 
and Zion lament the inversion of justice: 
the victims of betrayal and humiliation 
call upon Hashem to restore balance.

The Cry of the Violated :”חמסי“

The word סמח in Tanach carries the con-
notation of unjust oppression, the kind 
of moral corruption that triggered the 
Flood (Bereishit 6:11, “סמח הארץ   .(”ותלמא 
When Sarai utters סמחי לעיך, she is not 
merely blaming Avram; she is voicing the 
pain of righteousness misunderstood, of 
loyalty unrewarded. Her suffering is not 

just biological but covenantal – Avram 
has been promised a future that remains 
withheld from her, and in desperation, 
she turns to human stratagems that 
unravel into conflict.

Yirmiyahu’s echo of this phrase reawak-
ens Sarai’s ancient cry in the voice of Zion: 
 The Daughter of Zion .סמחי ושארי לע בבל
laments the violence and estrangement 
inflicted upon her by the Babylonians, 
those she once hosted within the sphere 
of her diplomacy and influence. Like Sarai, 
she experiences betrayal from within her 
own historical narrative. And like Sarai, 
her cry is not just one of despair, but of 
covenantal protest – a call for divine jus-
tice and eventual vindication.

The Allusion as Illumination

Through his keen observation, the Ba’al 
HaTurim reveals that Yirmiyahu inten-
tionally recalls Sarai’s voice to comfort 
and strengthen the exiled nation. By 
placing סמחי לעיך in the mouth of “the 
inhabitant of Zion,” the prophet reminds 
Am Yisrael that barrenness is not final, 
and that divine covenant often unfolds 
through the paradox of delay and distress. 
Just as Sarai’s suffering gave rise to the 
nation of Israel, so too Zion’s exile will 
yield future covenantal renewal.

Both Sarai and Zion experience an inward 
struggle between faith and frustration, 
agency and dependence, human effort and 
divine timing. But in both, the ultimate 
resolution comes not through despair, but 
through faith refined by chesed (as we see 
exemplified in next week’s parsha). The 
pain of סמחי  becomes the seed of chesed – 
the violence suffered ultimately becomes 
the crucible for compassion and covenant.
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A small baking tray that is used for 
dairy and pareve pastries, always cov-
ered with aluminum foil or baking 
paper, was mistakenly used to heat 
schnitzel (dry), also on aluminum foil. 
The tray was aino ben yomo (hadn’t 
been used for dairy within the past 24 
hours). Can it be koshered? Or is that 
even necessary, since all uses were with 
a covering?

It needs to be kashered. However, since 24 
hours passed between the dairy and the 
meat use, its status is more lenient – it 
is considered hetera bala (absorption of 
permitted food). Therefore, it is sufficient 
to clean it and place it in the oven for forty 
minutes at the highest temperature, or at 
least above 200°C.

I’m part of the Nachshon team in the 
Bnei Akiva branch, and a problem has 
come up. On Shabbatot, we visit elderly 
people, and sometimes we finish after 
Shabbat is over, so I miss Ma’ariv. What 
should I do – leave early so I can catch 
Ma’ariv with a minyan, or stay with the 
elderly and bring them joy?

It’s truly inspiring that you do this every 
Shabbat!  While there could be reason to 
say that you have the status of osek b’mitz-
vah (engaged in a mitzvah), and therefore 
you would be exempt from Ma’ariv with 
a minyan, it is proper that the Nachshon 
youth should arrive early enough to the 
elderly person so that they don’t miss 
tefillah b’tzibbur. It’s very important to 
balance acts of kindness with other mitz-
vot. In exceptional cases, when it’s truly 
unavoidable and you must stay later, then 
it’s permissible to miss the minyan. (Even 
in such cases, perhaps not everyone needs 
to stay; you could rotate, so each person 
would only rarely miss communal prayer.)

A pareve vegetable soup was cooked 
in a meat pot that was not ben yomo 
(hadn’t been used for meat in the past 
24 hours). The soup contained onions 
and garlic cut with a clean meat knife. 
A small piece of dairy pizza boureka 
accidentally fell into the soup. The soup 
was hot but not yad soledet bo (it could 
be eaten comfortably without waiting 
for it to cool). What is the status of the 
bowl, spoon, and soup?

Since the soup was not yad soledet bo, the 
bowl and spoon remain kosher. As for 
the soup – since it’s considered meaty 
(because of the onion) and dairy residue 
from the boureka was present, it would 
generally need to be discarded. However, if 
no visible pieces remain, there is room to 
be lenient and consider it batel (nullified).

I recently moved into a new apart-
ment in the Alon Shvut project and 
have a question about the laws of 
Zecher LaMikdash mentioned in Shul-
chan Aruch. Since the apartment was 
already fully painted when I received 
the keys, am I now required to scrape 
off an amah by amah (a cubit by cubit) 
section? The halacha speaks of “leaving 
unplastered,” which seems too late now 
that it is fully built. Would it suffice – or 
perhaps be preferable – to put up an “Im 
Eshkachech” plaque instead?

The Shulchan Aruch writes that one 
who buys a plastered courtyard “is not 
required to scrape the walls.”1 Why is 
that? The Mishnah Berurah and Magen 
Avraham explain that we assume it was 
done by a non-Jew, who isn’t obligated 
in this mitzvah, and therefore the buyer 
need not scrape. If your painter was a non-
Jew, you are exempt. If he was Jewish, you 
should scrape.

When we built our home, we told the 
contractor to leave an amah by amah 
unpainted, but the non-Jewish painter 
covered everything. From a strict halachic 
standpoint, there is room to be lenient. 
However, personally, I couldn’t bear the 
thought of having no Zecher LaMikdash in 
my home. We live in a time of redemp-
tion, and remembering the destruction of 
the Temple is more important than ever. 
In the past, constant suffering kept the 
memory alive; today, thank G-d, we live in 
our own land with our own army – even 
though we’ve endured painful times in 
war – and it’s especially meaningful to 
preserve this reminder.

Practically speaking, if the painter was 
non-Jewish, you may rely on the leniency. 
But if I were in your place, I would still 
scrape off an amah by amah as a lasting 
remembrance of the Temple. May you be 
blessed with success and peace in your 
new home.

	1 וש"ע וא"ח תסק, א.

 Compiled and Translated by Yaakov Panitch.
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"מִִי הֵֵעִִיר מִִמִִּזְְרָָח צֶֶדֶֶק"
הפטרת פרשת לך לך )ישעיהו מ', כז דע מ"א, טז(

הרבנית שרון רימון
Tanach teacher and author

הפטרה ופתחת מיסבן לאשה לע התחושות ה
תֹֹמַַאר  ה  “לָָ�מָָּ לארשי:  עם  לש  הושקת 
מה’  י  דַַרְְ�כִִּ רָָה  נִִסְְ�תְְּ רָָאֵֵל  יִִשְׂ�ְ ר  וּּתְְדַַ�בֵֵּ יַַעֲֲקֹֹב 
יַַעֲֲוֹֹבר?!” מ)’, כז(. עם  טִִי  ָ �פָּ ְ וּּמֵֵאֱֱלֹהַַֹי מִִ�שְׁ
וחרסו  ינפם  לארשי המנצא בגולת רמגשי הסתר 
וחרסו  ופייעת  חישם  הם  זאת  ובקעבות  צקד, 
ינואם. האיבנ דדועמ את העם וטעון שהמצב יכלו 
להשתונת, מכווין שה’ לועלם וניא מ“תייעף”: “בּּוֹֹרֵֵא 
קְְצוֹֹת הָָאָָרֶֶץ לֹאֹ יִִעַַיף וְְלֹאֹ יִִגָָיע אֵֵין חֵֵקֶֶר לִִתְְבוּּנָָתוֹֹ” 
)כח(. ה’ יכלו להךופ את המצב ערמה לטבוה, מחרסו 
ֹחַַ וּּלְְאֵֵין וֹֹאנִִים עָָצְְמָָה  עֵֵף �כֹּ ינואם לתחשות כח: “נֹֹתֵֵן לַַ�יָָּ
ה” )כט(. האיבנ מזכרי עלם שהיוניש הוימחל יכלו  יַַרְְ�בֶֶּ
אבל בכח התווקה והנומאה לש העם בה’: “וְְוֹֹקיֵֵ ה’ 
רִִים יָָרוּּצוּּ וְְלֹאֹ יִִגָָיעוּּ יֵֵלְְכוּּ  ָ �שָׁ �נְְּ יַַחֲֲלִִפיוּּ כֹֹחַַ יַַעֲֲלוּּ אֵֵבֶֶר �כַַּ

וְְלֹאֹ יִִעָָיפוּּ” (אל). 

ההפטרה ישממכה לא הקרפ האב מ)”(א, הקסוע 
ים  וּּלְְאֻֻ�מִִּ ים  אִִ�יִִּ אֵֵלַַי  “הַַחֲֲרִִישׁׁוּּ  חשד:  ימלוע  רדסב 
נִִקְְרָָבָָה”.  ט  ָ �פָּ ְ �שְׁ לַַ�מִִּ ו  יַַחְְ�דָָּ רוּּ  יְְדַַ�בֵֵּ אָָז  שׁׁוּּ  יִִ�גְְּ כֹֹחַַ  יַַחֲֲלִִפיוּּ 
כאן הימעם מ“חיפילם כח”, מתחזיקם, לע נמת אבל 
וידלן לומ הבק”ה. לואם, הוידן והפשמט לש הגייום 
אל ליבוי נלצחנום לוהצקדתם אלא להךפ. יפל דר”ק, 
הוידן יהיה לע פגעיתם עבם לארשי לעו חלולי השם 
העבונ מכך: “ינא והם בירקנ פשמלט לע טונעתי 
סחמרים כחי ויכולתי ואומרים  וטונעתיהם כי הם 

שאין בי כח להציל ישראל מידם...” .

יבלמ”ם טעון שהיוכוח יהיה תולואיגי: “מתוכח מעם 
להשיבם אל אמונת האחדות ודת האמת...”

כיצד יתרחש השינוי הדרמטי הזה בעולם? היקוספם 
מתיראם דאם וימחד ישחללו את היוניש:

ן לְְפָָנָָוי גּּוֹֹיִִם  זְְרָָח צֶֶדֶֶק יִִקְְרָָאֵֵהוּּ לְְרַַגְְוֹֹל יִִ�תֵֵּ “מִִי הֵֵעִִרי מִִ�מִִּ
תּּוֹֹ” (ב).  ְ ף קַַ�שְׁ קַַשׁׁ נִִ�דָָּ עָָפָָר חַַרְְבּּוֹֹ �כְְּ ן �כֶֶּ וּּמְְלָָכִִים יַַרְְ�דְְּ יִִ�תֵֵּ
ימהו הדאם משתררוע, קם, שועוה לועבם מהפכת 

צקד, וכל הימעם נכיענם ול?

הישרפמם ילעמם שולש ויורשפאת:

אבינו,  באברהם  שמדובר  היא  האחת  האפשרות 
מְְרוּּ  ָ שהגעי ממזרח רואמ) כידשם(, רדוכו היתה “וְְ�שָׁ

י”ח(.  ישארב)ת  ט”  ָ �פָּ ְ וּּמִִ�שְׁ צְְדָָקָָה  לַַעֲֲוֹֹׂשׂת  ה’  רֶֶךְְ  �דֶֶּ
רבאהם הצילח אף להכעינ ימעם גילודם למבחמתו 
בהם ישארב)ת י”(ד. בהךשמ האובנה נזכירם רבאהם 
יַַעֲֲקֹֹב  י  עַַבְְ�דִִּ רָָאֵֵל  יִִשְׂ�ְ ה  “וְְאַַ�תָָּ שרופמב:  וצאצויא 
אֹֹהֲֲבִִי” )ח(. ונשרפת זו  אַַבְְרָָהָָם  זֶֶרַַע  יךָָ  חַַרְְ�תִִּ �בְְּ ר  ֶ אֲֲ�שֶׁ
דרו”(ק,  שר”י  ישורפבו  חז”ל,  ירבדב  )העיפומה 
האיבה בלחרית הקרפ הזה כהפטרה שרפלת ךל ךל, 
המתראת את בחריתו לש רבאהם וניבא אות הילכתו 
ארקלת הדועיי הגלוד לש אירקה שבם ה’, יישעות 
צקדה פשמוט. המהפכה שחללו רבאהם וניבא לועבם 
ישממכה להדהד לועבם לכל ךרוא הורודת, והאי זו 

רשא ונתנת דעי וכווין לגלואת הלועם.

האפשרות השניה היא שמדובר בכורש, ךלמ ידמ, 
רשא כשב את כל ימע האזרו דימ הילבבם והיסרפם, 
רשפיאו לכל הימעם הכישובם לחזרו דובעל את 
בושל  לארשי  עלם  גם  רשפיא  האו  כך  לאהיהם. 
ראלץ לארשי ונבלות את יבת השדקמ )הצהרת כשרו 
מתראות בתחלית רפס עז(אר. כשרו נזכר אובנבת 
יעשיהו כ”ישמח”, רשא רשפיא את בישת צוין ואר) 
יעשיבהו מ”ד, כח; מ”ה, (א. כך שרפמ באן עזאר: 
“...יפלו עדתי שהאו מרז לע כשרו, כי כל השרפה 

האי קבדה... והשרפה כלוה שרופמ שם כשרו”.

האפשרות השלישית היא שמדובר בךלמ המשיח, 
וקישם עבתדי, אבחירת הימים. יעשיהו מתרא בכמה 
ומוקמת את ךלמ הישמח כשועה פשמט וצקדה, וכאן 
מתראו שהאו יכשוב את הלועם שבם הצקד, יוצילח 
היבלמ”ם:  שרפמש  כיפ  חירג,  פואבן  בכוישובי 
שבעבור  המזרח...  ראמץ  אביש  הישמח  “הךלמ 
הצדק יכבוש ארצות” ךישממו היבלמ”ם ריבסמו 
פואבשן טיעב הצקד מגליב את הכח אות הורשפאת 
נלצח, וליאו הךלמ הישמח יצילח בכוישובי פואבן 

חירג אקווד בכח הצקד.

בהפטרת שרפת נח ונארק לע הבטחת הגלואה מתקוף 
הורקען לש ירבת ימ“ נח” – ההחלטה היקלאת שה’ 
ורצה ומויקב לש הלועם בוגלואתו בכל רקמה, אלל 

תולת ישעמב ינב הדאם.

בהפטרת פרשת ךל ךל אנו עוסקים בגאולה מהיבט 
ה’  מבחירת  כנובעת  ישראל  עם  גאולת   - נוסף 
רָָאֵֵל  יִִשְׂ�ְ ה  “וְְאַַ�תָָּ ישראל:  ובעם  אבינו  באברהם 
ר  ֶ יךָָ זֶֶרַַע אַַבְְרָָהָָם אֹֹהֲֲבִִי: אֲֲ�שֶׁ חַַרְְתִּ�ִ ר בְּ�ְ ֶ י יַַעֲֲקֹֹב אֲֲ�שֶׁ עַַבְְ�דִִּ
יךָָ מִִקְְצוֹֹת הָָאָָרֶֶץ וּּמֵֵאֲֲצִִלֶֶיהָָי קְְרָָתִִאיךָָ וָָאֹֹמַַר לְְךָָ  הֶֶחֱֱזַַקְְ�תִִּ
ךָָ  י עִִ�מְְּ ירָָא �כִִּ יךָָ: אַַל �תִִּ יךָָ וְְלֹאֹ מְְאַַסְְ�תִִּ חַַרְְתִּ�ִ ה בְּ�ְ י אַַ�תָָּ עַַבְְ�דִִּ
יךָָ אַַף  יךָָ אַַף עֲֲזַַרְְ�תִִּ צְְ�תִִּ י אֲֲנִִי אֱֱלֹהֶֶֹיךָָ אִִ�מַַּ ע �כִִּ �תָָּ ְ �שְׁ אָָנִִי אַַל �תִִּ

מִִיין צִִדְְקִִי” )ח-(י.  יךָָ �בִִּ מַַכְְ�תִִּ �תְְּ

ירבדב יעשיהו אובנבה זו  ינכר היסח האישי האוהב 
בין עם ישראל לקב”ה. רבאהם מכנוה וא“ה”יב, 
עום לארשי מכנוה ”ידבע“. ה’ מזכרי בוש בושו את 
הבחריה בהם, אות הדבועה אלש סאמי בהם, אלא 
אָָנִִי...  ךָָ  יךָָ... עִִ�מְְּ מְְאַַסְְ�תִִּ וְְלֹאֹ  יךָָ  חַַרְְ�תִִּ עיזרו להם: “�בְְּ
כאן,  גם  יךָָ...”.  מַַכְְ�תִִּ �תְְּ אַַף  יךָָ  עֲֲזַַרְְ�תִִּ אַַף  יךָָ  צְְ�תִִּ אִִ�מַַּ
ההחלטה היקלאת האי נצחית, וה’ אל סאמי עבם 

לארשי )גם אם הם ושעי הברה טויועת(. 

האיבנ חוזר מותרא בוש בושו את עזרת ה’ לארשיל 
למבחומתיהם לומ יביואהם, רשא ולפשוי יותושייב, 
יהפכו לחירס ךרע )”כיאן וכספא” ו”כומץ” ((שק), 
ךְְ  חֱֱרִִים �בָָּ ֹל הַַ�נֶֶּ לְְמוּּ �כֹּ ומלעיו מן הלועם: “הֵֵן יֵֵבֹֹשׁׁוּּ וְְיִִ�כָָּ
וּּכְְאֶֶפֶֶס  כְְאַַיִִן  יִִהְְיוּּ  רִִבֶֶיךָָ...  י  ֵ אַַנְְ�שֵׁ וְְיֹֹאבְְדוּּ  כְְאַַיִִן  יִִהְְיוּּ 
עַַל  ךְְי לְְוֹֹמרַַג חָָרוּּץ חָָדָָשׁׁ �בַַּ מְְ�תִִּ ה שַׂ�ַ ךָָ... הִִ�נֵֵּ י מִִלְְחַַמְְ�תֶֶּ ֵ אַַנְְ�שֵׁ
זְְרֵֵם  ים: �תִִּ שִׂ�ִ ץֹ �תָָּ �מֹּ דוּּשׁׁ הָָרִִים וְְתָָדֹקֹ וּּגְְבָָוֹֹעת �כַַּ פִִייּּוֹֹת �תָָּ ִ �פִּ

פִִיץ וֹֹאתָָם”. אֵֵם וּּסְְעָָרָָה �תָָּ ָ שָּׂ�� וְְרוּּחַַ �תִִּ

בחרית ה’ עבם לארשי תאיב עלזרת ה’ למבחומת 
לוגלואתם, ךא יחד עם זאת, מטרתה לש הגלואה 
נניאה קר הצלה ישונאת ישיאות לש עם לארשי, אלא 
זְְרָָח  מטרתה האי יישעת צקד ולשום: “מִִי הֵֵעִִרי מִִ�מִִּ
וֹֹלם” ב)-ג(.  ָ פֵֵם יַַעֲֲוֹֹבר �שָׁ צֶֶדֶֶק יִִקְְרָָאֵֵהוּּ לְְרַַגְְוֹֹל... יִִרְְ�דְְּ

המהךל  כל  את  המכוונת  אלקית  תכנית  ישנה 
ההיסטורי של העולם, הלח מבחירת אברהם ועד 
רֹוֹֹת מֵֵרֹאֹשׁׁ  ה קֹרֵֵֹא הַַדֹּ� לגאולה האחרונה: “מִִי פָָעַַל וְְעָָשָׂ�ָ
אֲֲנִִי ה’ רִִאשׁׁוֹֹן וְְאֶֶת אַַחֲֲרֹנִִֹים אֲֲנִִי הּוּא” )ד(. בפרשת 
זְְרָָח צֶֶדֶֶק”, ובחר באברהם אבינו  ִ ךל ךל ה’ הֵֵ“עִִיר מִִמִּ�
עמלן ייעוד משעמותי אשר ישפיע לע כל העולם. 
מכאן משתלשלת בחירת עם ישראל, כמוביל של 

המהךל האלקי הגדול של גאולת העולם בצדק.

ה
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The following text was never read 
aloud. Ditsa Or prepared it care-
fully and worked on it for a long 
time, but in the end—overcome 

by emotion, speeches, and embraces—she 
did not deliver these words.
Hostage Avinatan Or returned this week 
to the community of Shiloh, stopping at 
each station along the route where chil-
dren and adults waited, overcome with 
excitement. For two years the Binyamin 
Regional Council has accompanied dozens 
of the fallen in silence and tears; standing 
on the same roadside and seeing some-
one come back from the abyss felt deeply 
healing.
Below is part of what Ditsa intended to 
say at the event:
“My brothers and sisters, ‘For this boy 
have I prayed,’” Ditsa began. “Just as thou-
sands of years ago Chana prayed here in 
Shiloh for her son, Shmuel Hanavi, we 
prayed for this boy together. Our prayers 
were answered. 
“For two years we wondered why we 
never received a video of Avinush,” she 
continued. “This week he told us the 
reason: every time they came to film 
him, he refused to cooperate, speaking 
in a low, monotone voice. He refused to 
be used to broadcast Hamas propaganda 
and prematurely end the war. We also 
heard about his desperate escape attempt 
from captivity—an operation that nearly 
succeeded. His head was already outside 
the tunnel, but at the last moment they 
grabbed his legs.”
These are only a few of the details now 
coming to light. Each of the twenty living 
hostages carries an astonishing, unique 
story of bravery.
“Avinush,” Ditsa continued, “the more iso-
lated you were, the more we embraced 
you from here. That overflowing goodness 
reached you and strengthened you.”

It was reported that Avinatan lost three 
centimeters in height during captivity—
his body had simply shrunk and weak-
ened. He needs to regain strength now. 
By contrast, a neighbor of Ditsa’s told me 
she feels that Ditsa has added stature, 
straightening the posture of everyone who 
accompanied her through this period.
This is not only Ditsa’s story. Our tradi-
tion teaches that the Jewish people will 
be redeemed through righteous women. 
This week I watched released captive 
Yelena Trufanov (mother of released 
captive Sasha Trufanov), address about 
a thousand women at the community 
hall in Rehovot, and I heard Varda Ben 
Baruch, grandmother of released captive 
Idan Alexander, address some five hun-
dred women at Yeshurun Synagogue in 
Jerusalem. Without coordination, both 
women returned to the same sacred, 
strengthening message: an intense fre-
quency of unity and Jewish identity 
that only they seem to know and feel 
compelled to share. Observing from the 
side, I wondered what you would call this 
gathering: not a conventional lecture, not 
a performance—perhaps a ritual after 
which people leave a little taller. At the 
end, long lines formed as women waited 
simply to embrace them.
Near the end of her speech, Ditsa wrote: 
“We feel sharp pain and a special hardship 
today because of the families whose loved 
ones’s killers are now being released home 
under the deal. We will pursue them until 
we destroy them.
 “And from here on, od yoter tov—better 
and better, until complete redemption.”

◼ ◼ ◼
Rabbi Avraham Yitzchak HaKohen Kook 
wrote a short guiding sentence for each 
month of the year. This is what he wrote 
about the new month of Cheshvan that 
began last week:
“When the soul shines, even skies 
shrouded in fog radiate a pleasant light.”

Rav Kook offered this teaching specifically 
for Cheshvan — the onset of winter, the 
month that follows the spiritual heights of 
Tishrei and suddenly contains no holidays 
at all. It is a time when darkness settles 
earlier, the skies grow heavy and gray, and 
a long routine can bring with it a sense of 
dullness or gloom. Yet Rav Kook reminds 
us that if the soul is shining within, its 
light can transform even the thickest fog. 
With the power of the soul, even clouded 
skies can glow.
This insight also captures the reality of the 
past two years. We have witnessed how, 
even in a time of deep and overwhelming 
darkness, the soul of the Jewish people 
has continued to shine — and that light 
has shaped the world around us. In these 
very days, we are hearing the astonishing 
stories of some of the hostages. After two 
horrific years in the tunnels of Hamas, 
they returned with souls that still shone 
— radiating faith and hope in the face of 
terror and confusion.
And what is true of our nation is also true 
on a personal level. Each of us carries 
inner light. We do not need to rely solely 
on external circumstances to determine 
how we feel. When we choose to see the 
world through the light of the soul, the 
world reflects that light back to us.

◼ ◼ ◼
The book Hayom Yom teaches that every 
person should “live with the weekly Torah 
portion”—not only read it on Shabbat, 
but carry it with us throughout the week, 
allowing its messages and insights to 
influence our daily lives.
Two weeks ago, we began the book of Bere-
ishit. It opened with joy—the creation of 
the world—but ended in sorrow: the sin 
of the Tree of Knowledge, the expulsion 
from Eden, and the murder of Hevel by 
his twin brother Kayin.
The second portion, Noach, began som-
berly—with a corrupt humanity and the 
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Parsha Riddle

Reb Leor Broh
Mizrachi Melbourne

I am one of three, but the only one whose nationality is given. Who am I?

See page 24 for the answer to the Parsha Riddle

“This is My covenant that 
you shall keep between Me 
and you and your offspring 
after you: circumcise for 

yourselves every male.” (Bereishit 17:10).

The Midrash relates an interesting dispute 
between Rabbi Akiva and the Roman Gov-
ernor Turnus Rufus, who questioned the 
act of circumcision:

“Turnus Rufus said to him (Rabbi Akiva), 
‘Since He (Hashem) wants circumcision, 
why doesn’t he (the child) leave his moth-
er's womb circumcised?’ Rabbi Akiva said 
to him, ‘And why does his umbilical cord 
come out with him? Should his mother 
not cut his umbilical cord? And why is he 
not born circumcised? It is because The 
Holy One Blessed Be He only gave Israel 

the commandments in order to refine 
them (Israel) with them (the command-
ments)’.” (Midrash Tanchuma, Tazria 7)

At first glance, Turnus Rufus asked a fair 
question. If Hashem is the Creator and 
Master of all, how dare we alter what 
He created? If He really sees the body 
as incomplete until circumcision, why 
does He not create us in a circumcised, 
complete state? Rabbi Akiva challenged 
Turnus Rufus’ basic assumption that 
all natural, divinely created states must 
inherently be complete. The command-
ment of circumcision, like all command-
ments, exists for us to refine ourselves, for 
nobody is born perfect.

Similarly, in explanation of this com-
mandment, the Sefer HaChinuch writes:

“And He (Hashem) wanted the comple-
tion to be by man, and He did not create 
him complete from the womb, in order to 
hint to him that just as it is up to him to 
complete the state of his body, so it is up 
to him to complete the state of his soul in 
correcting his actions” (Sefer HaChinuch, 
Mitzva 2).

According to the Sefer HaChinuch, circumci-
sion provides us with a physical reminder 
that just as we are meant to perfect our-
selves physically, we are meant to strive 
to perfect ourselves spiritually.

Not everything is necessarily perfect in its 
natural state. It is up to us to follow the 
Torah and its values, and to uplift our-
selves and the world around us.

Shabbat Shalom!

devastation of the Flood—but concluded 
with joy: the birth of Avraham Avinu.
This week’s parashah, Lech Lecha, is known 
as “the truly joyful week,” for we spend 
these days in the company of Avraham 
and Sarah—figures we still call “our 
father” and “our mother.” Through their 

actions, their character, and their unwav-
ering faith, they became Avraham Avinu 
and Sarah Imeinu, the first father and 
first mother of our nation.
This week’s portion teaches us about 
their kindness and their faith; about their 
remarkable tent, open wide in hospitality; 

about their mission to spread belief in G-d; 
and about their courage to stand against 
the majority and ultimately influence the 
world.
All of these qualities, they bequeathed to 
us. We are their continuation.

Continued from previous page
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The call to Abraham, with which 
Lech Lecha begins, seems to 
come from nowhere:

“Leave your land, your birth-
place, and your father’s house, and go 
to a land which I will show you.”

Nothing has prepared us for this radical 
departure. We have not had a descrip-
tion of Abraham as we had in the case 
of Noah (“Noah was a righteous man, 
perfect in his generations; Noah walked 
with G-d”). Nor have we been given a se-
ries of glimpses into his childhood, as in 
the case of Moses. It is as if Abraham’s 
call is a sudden break with all that went 
before. There seems to be no prelude, no 
context, no background.

Added to this is a curious verse in the 
last speech delivered by Moses’ succes-
sor Joshua:

And Joshua said to all the people, 
“Thus says the Lord, the G-d of Israel, 
‘Long ago, your fathers lived beyond 
the river (Euphrates), Terah, the fa-
ther of Abraham and of Nachor; and 
they served other gods.

Joshua 24:2

The implication seems to be that Abra-
ham’s father was an idolater. Hence 
the famous midrashic tradition that as a 
child, Abraham broke his father’s idols. 
When Terah asked him who had done 
the damage, he replied, “The largest of 
the idols took a stick and broke the rest.” 

“Why are you deceiving me?” Terah 
asked, “Do idols have understand-
ing?” 

“Let your ears hear what your mouth 
is saying,” replied the child.

Bereishit Rabbah 38:8

On this reading, Abraham was an icon-
oclast, a breaker of images, one who re-
belled against his father’s faith.

Maimonides, the philosopher, put it 
somewhat differently. Originally, human 
beings believed in one G-d. Later, they 
began to offer sacrifices to the sun, the 
planets and stars, and other forces of na-
ture, as creations or servants of the one 
G-d. Later still, they worshipped them 
as entities – gods – in their own right. It 
took Abraham, using logic alone, to real-
ise the incoherence of polytheism:

After he was weaned, while still an 
infant, his mind began to reflect. Day 
and night, he thought and wondered, 
how is it possible that this celestial 
sphere should be continuously guid-
ing the world, without something to 
guide it and cause it to revolve? For 
it cannot move of its own accord. He 
had no teacher or mentor, because he 
was immersed in Ur of the Chaldees 
among foolish idolaters. His father 
and mother and the entire population 
worshipped idols, and he worshipped 
with them. He continued to speculate 
and reflect until he achieved the way 
of truth, understanding what was 
right through his own efforts. It was 
then that he knew that there is one 
G-d who guides the heavenly bodies, 
who created everything, and besides 
whom there is no other god.

Laws of Idolatry 1:2

What is common to Maimonides and 
the Midrash is discontinuity. Abraham 
represents a radical break with all that 
went before.

Remarkably however, the previous chap-
ter gives us a quite different perspective:

These are the generations of Terah. 
Terah fathered Abram, Nahor, and 
Haran; and Haran fathered Lot . . . Ter-
ah took Abram his son and Lot the son 
of Haran, his grandson, and Sarai his 
daughter-in-law, his son Abram’s wife, 
and they went forth together from Ur 
of the Chaldeans to go into the land 
of Canaan, but when they came to 
Haran, they settled there. The days of 
Terah were 205 years, and Terah died 
in Haran.

Gen 11:31

The implication seems to be that far 
from breaking with his father, Abraham 
was continuing a journey Terah had al-
ready begun.

How are we to reconcile these two pas-
sages? The simplest way, taken by most 
commentators, is that they are not in 
chronological sequence. The call to Abra-
ham (in Gen. 12) happened first. Abra-
ham heard the Divine summons, and 
communicated it to his father. The fam-
ily set out together, but Terah stopped 
halfway, in Haran. The passage record-
ing Terah’s death is placed before Abra-
ham’s call, though it happened later, to 
guard Abraham from the accusation that 
he failed to honour his father by leaving 
him in his old age (Rashi, Midrash).

Yet there is another obvious possibility. 
Abraham’s spiritual insight did not come 
from nowhere. Terah had already made 
the first tentative move toward mono-
theism. Children complete what their 
parents begin.

Significantly, both the Bible and rabbinic 
tradition understood divine parenthood 
in this way. They contrasted the descrip-
tion of Noah (“Noah walked with G-d”) 
and that of Abraham (“The G-d before 
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whom I have walked,” Gen. 24:40). G-d 
Himself says to Abraham “Walk ahead of 
Me and be perfect” (Gen. 17:1). G-d signals 
the way, then challenges His children to 
walk on ahead.

In one of the most famous of all Talmu-
dic passages, the Babylonian Talmud 
(Baba Metzia 59b) describes how the Sag-
es outvoted Rabbi Eliezer despite the 
fact that his view was supported by a 
Heavenly Voice. It continues by describ-
ing an encounter between Rabbi Natan 
and the Prophet Elijah. Rabbi Natan asks 
the Prophet: What was G-d’s reaction to 
that moment, when the law was decid-
ed by majority vote rather than follow-
ing that Heavenly Voice? Elijah replies, 
“He smiled and said, ‘My children have 
defeated Me! My children have defeated 
Me’!”

To be a parent in Judaism is to make 
space within which a child can grow. As-
tonishingly, this applies even when the 
parent is G-d (Avinu, “our Father”) Him-
self. In the words of Rabbi Joseph Solove-
itchik: 

“The Creator of the world diminished 
the image and stature of creation in 
order to leave something for man, the 

work of His hands, to do, in order to 
adorn man with the crown of creator 
and maker.”

Halachic Man, p. 107

This idea finds expression in halachah, 
Jewish law. Despite the emphasis in the 
Torah on honouring and revering par-
ents, Maimonides rules:

Although children are commanded to 
go to great lengths [in honouring par-
ents], a father is forbidden to impose 
too heavy a yoke on them, or to be too 
exacting with them in matters relat-
ing to his honour, lest he cause them 
to stumble. He should forgive them 
and close his eyes, for a father has the 
right to forgo the honour due to him.

Hilchot Mamrim 6:8

The story of Abraham can be read in two 
ways, depending on how we reconcile 
the end of chapter 11 with the beginning 
of chapter 12. One reading emphasises 
discontinuity. Abraham broke with all 
that went before. The others continuity. 
Terah, his father, had already begun to 
wrestle with idolatry. He had set out on 
the long walk to the land which would 
eventually become holy, but stopped 

halfway. Abraham completed the jour-
ney his father began.

Perhaps childhood itself has the same 
ambiguity. There are times, especially in 
adolescence, when we tell ourselves that 
we are breaking with our parents, chart-
ing a path that is completely new. Only 
in retrospect, many years later, do we 
realise how much we owe our parents 
– how, even at those moments when we 
felt most strongly that we were setting 
out on a journey uniquely our own, we 
were, in fact, living out the ideals and 
aspirations that we learned from them. 
And it began with G-d Himself, who left – 
and continues to leave – space for us, His 
children, to walk on ahead.

AROUND THE SHABBAT TABLE:
•	 What does it take to leave something 

familiar behind for something un-
known?

•	 What is the difference between cour-
age and rebellion?

•	 They didn’t always agree with each 
other, but what lessons do you think 
Abraham learned from Terah?

words: “Adam l’amal yulad — Man was born 
to work.”23 When we work, we realize our 
mission in life; when we are idle, we do not 
justify our existence.

A Necessary Evil?
We all need to work hard to support our-
selves. It is important to internalize Shem-
ayah’s message that this work is not a “neces-
sary evil,” but, rather, one of Hashem’s basic 
expectations from us. Realizing this can help 
us approach our work in a way that allows us 
to enjoy and even love it. 
May internalizing Shemaya’s words help us 
develop ourselves as complete ovdei Hashem 
who serve Him in all of our endeavors!
 

1.	 Avot 1:10.
2.	 Rav Yosef Ben Machir (in his sefer Seder Hayom) 

proves that we are meant to work from the fact that 
Hashem created us with arms and legs.

3.	 Bereishit 2:15. See, for example, Ibn Ezra, Rabbeinu 
Bechayei, Bechor Shor, and Chizkinu,  Note that the 
Torah already mentioned Adam being placed in Gan 
Eden in Pasuk Chet. It repeats his placement there to 
emphasize man’s responsibility to work and protect.

4.	 Bereishit 2:6.
5.	 Shemot 20:9.
6.	 See Mechilta D’Rashbi 20:9.
7.	 Avot D’Rebbi Natan 11:1.
8.	 Masechet Berachot 35b.
9.	 Avot 2:2.

10.	 Bereishit Rabbah 39:8.
11.	 Avot D’Rebbe Natan 2:31. Avot D’Rebbe Natan 11:1 

quotes Rebbe Yehudah Ben Beteira, who directs those 
without work to actively search for it.

12.	 Talmud Bavli, Masechet Sanhedrin 24b.
13.	 Mishneh Torah, Hilchot Gezeilah V’aveidah 6:11. See 

also Talmud Bavli, Mesechet Ketuvot 59b.
14.	 Midrash Tanchuma, Tazria 5. One could understand 

Rebbe Akiva as referring to our spiritual development 
(see Sefer HaChinuch 2, who explains the lesson of 
brit milah this way). This having been said, Rebbe 

Akiva’s contrast between cookies and wheat refers 
to our work creating food.

15.	 See also Bereishit Rabbah 11:6.
16.	 Vayikra Rabba 25:3. See also the Gemara in Masechet 

Shabbat (133b) which speaks of other ways to emulate 
Hashem.

17.	 An Angel Among Men, pg. 273–274.
18.	 See Derech Chayim, Masechet Avot 1:10.
19.	 Talmud Bavli, Masechet Berachot 43b.
20.	 Based upon this idea, the Chovot Halevavot (Sha’ar 

Daled [Sha’ar HaBitachon] Perek 3) says that we can 
figure out the line of work Hashem intends for us 
by seeing what we enjoy. The fact that Hashem pro-
grams us to enjoy our work and feel fulfilled through 
it is another indication of the value Hashem wants 
us to attribute to it.

21.	 This also explains why people become bored and 
restless when they have nothing to work on. See 
Ketuvot 59b.

22.	 Avot D’Rebbi Natan 11:1.
23.	 Iyov 5:7.

Continued from page 4
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The Hebrews
Rabbi Hershel Schachter
Rosh Yeshivah, Rabbi Isaac Elchanan Theological Seminary of Yeshiva University

The Torah refers to Avraham 
Avinu as “ha’ivri – the Hebrew.” 
Rashi quotes the medrash that 
the understanding of that 

expression is that even though the whole 
world was going in one direction, Avra-
ham Avinu had the courage to go in a 
totally different direction. Throughout 
the generations, all of the descendants 
of Avraham Avinu were known as the 
Hebrews for the same reason.

In Chumash Bamidbar in Parshas Bahaloscha 
there are two pesukim that are separated 
from the rest of the Chumash with the 
letter nun backwards before and after 
them. The Medrash Yalkut HaReuvaini points 
out that nun is the Aramaic word for a fish. 
The backward nun represents a fish that is 
able to swim against the tide. The Gemorah 
in Avoda Zara comments that because 
kosher fish are coated with scales they 
have a thick skin and are able to swim 
against the tide. Non-kosher fish which 
don’t have a coat of scales cannot swim 
against the tide. The two pesukim sepa-
rated from the rest of Chumash Bamidbar 
are “Vayehi binsoah ha’aron” and “Uvenucho 
yomar”. The Jewish people travel from 
country to country, from continent to 
continent, from generation to generation, 
and always take the Torah with them. The 
Jewish people are the Ivrim (Hebrews) who 
are always counter-cultural wherever 
they go; the whole world is going in one 

direction and the Jews are going in an 
entirely different direction.

In Parshas Chayey Sara when Avraham 
Avinu speaks to the non-Jewish commu-
nity of Chevron he says, “ger v’toshav anochi 
imachem – I am a stranger and a citizen 
with you.” Rashi points out in the name 
of the medrash that these two descriptions 
are contradictory; one who is a citizen is 
not a stranger. Rav Soloveitchik offered a 
beautiful interpretation of that pasusuk: 
the Jewish people are toshavim in this 
world in the sense that we work along 
with everyone else to solve all the social, 
economic, and medical problems of world. 
The Jews are way less than one percent of 
the world population and have received 
over twenty percent of the Nobel Prize 
winners. The committee that chooses 
these awards is not made up of Jews. In 
a very strong sense the Jewish nation is 
a toshav along with all the other nations 
of the world to improve the world that we 
live in. But at the same time, we are a ger - 
we are always counter cultural. Wherever 
we go we take the Torah with us, and we 
are like the kosher fish that swim against 
the tide.

The Kuzari has a famous line. The phi-
losophers of the Middle-Ages used to 
divide everything in the world into four 
categories: animal, vegetable, mineral, 
and human being. R’ Yehudah Ha’levi 

thinks that Klal Yisroel comprises a fifth 
category, totally separate from the other 
four. The non-Jewish residents in Chevron 
had great respect for Avraham Avinu and 
offered him the most honorable location 
to bury Sara Imeinu. Avraham Avinu 
responded that the Jews are born differ-
ently, live differently, die differently, and 
are buried differently. Avraham found it 
necessary to designate a separate location 
(Me’oras Hamachpeilah) as kever Yisroel.

We are all familiar with the emancipa-
tion’s motto that all men are created 
equal. The Torah clearly singles out the 
Jewish people as the Am Hanivchar, i.e., 
something very different. Rav Soloveit-
chik once mentioned that he heard from 
his grandfather – Rav Chaim – that there 
are different bridges, some are short and 
some are long. But he thought that it was 
impossible to build a bridge long enough 
to bridge the gap between a Jew and a 
non-Jew.

Every day we recite the beracha, “ozer 
Yisroel b’gevura,” and we have a different 
beracha (“hanosein la-yoeif koach”) where we 
praise Hashem for giving strength every 
morning to all human beings. Gevura and 
koach are not the same as each other. Rav 
Soloveitchik thought that gevurah refers 
to heroism; Hashem gives Bnei Yisroel the 
gevurah to live amongst all the nations and 
to be an Ivri like Avraham Avinu.

Continued from page 5

From the Cry of Protest to the Cove-
nant of Promise — Our Cry Today

In our own generation, the haunting 
word סמח  carries new resonance. Once 
again, the people of Israel have endured 
unthinkable סמח—terrible injustice, vio-
lence, cruelty, and loss—witnessed on our 
soil and against our brothers and sisters. 
Like Sarai and Zion, we too lift our eyes 

heavenward, protesting injustice while 
affirming faith.

The Ba’al HaTurim’s insight reminds us 
that such cries are not expressions of 
despair but of covenantal confidence—
that Hashem still listens and that history 
still bends toward redemption. The suffer-
ing of סמח is never the end of the story; it 
is the hidden prelude to chesed and brit 

milah - to the miraculous birth of renewed 
life and Divine promise.

Just as Sarai’s barren years gave way to 
laughter, and Zion’s desolation to return, 
בַַגּּוֹֹיִִם ה אָָז יֹמְְארוּּ  רִִּ�נָּ וּּלְְשׁׁוֹֹנֵֵנוּּ  ניּ�פִּוּּ    חוֹֹק  לֵֵא שְׂ�ׂ  אָָז יִִּ�מָּ
ה ליּ�דִּ ה’ לַַעֲֲוֹֹׂשׂת עִִם אֵֵּ�לֶּ  we too must await ,הִִגְְ
the day when our tears are transformed 
into joy, when the pain of violence yields 
the blessing of vision, and when the cry 
of סמחי becomes the song of נמחו נמחו מעי.
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The Mystery of Aram 
Rabbi Yisroel Reisman
Rosh Yeshiva, Yeshiva Torah Vodaas

The Mystery of Aram. What do I 
mean by that?
As you know, Aramaic is the 
language of our Shas Bavli. It’s the 

language we use in a Kesubah and in a Get. 
Somehow, Aram always seems close to Klal 
Yisrael – and yet, it’s hard to understand 
its exact place.
In Lech Lecha, Avraham is told to leave 
Aram and go to Eretz Yisrael. Okay, we 
understand that. Why did he leave Aram? 
Because that’s where he was at the time. 
Hashem says: Leave Aram and go to Eretz 
Yisrael. So, he leaves.
But when it comes to shidduchim, things 
shift. Avraham sends Eliezer back to 
Aram to find a wife for Yitzchak. Later, 
Yitzchak sends Yaakov back to Aram as 
well. There’s this return – this strange 
connection.
It was known– even back then. In Bereishis 
29:17, Rashi explains why Leah’s eyes were 
soft:
 Leah’s eyes were soft not – ”ועיני לאה רכות“
because she thought she’d marry Eisav, 
but because everyone said:
“There are two sons to Rivka and two daughters 
to Lavan. The older will marry the older, the 
younger to the younger.”
 And Leah cried and cried. She didn’t want 
to marry Eisav. She knew what Aram 
meant.
So again: we send our Avos back to Aram 
for shidduchim – but we’re told not to live 
there. In Bereishis 24:8, Eliezer is told:
 ”אם לא תאבה האשה ללכת אחריך ונקית משבועתי“
– If she won’t come with you, you’re free from 
the oath.
In other words, go to Aram for a shidduch 
– but don’t settle there. Come back.
So maybe it’s just about family – going 
back to the place where their family was 
– but still, Aram keeps showing up in a 
strange way.

In Gemara Shabbos 12b (15 lines from the 
top), we find:
 A – ”עלולם אל ישאל אדם צרכיו בלשון ארמי“
person should not daven in Aramaic.
There’s something wrong with Aramaic. 
It’s not perfect. On the other hand, in 
Sanhedrin 38b (third wide line), the Gemara 
says something surprising –not very 
well-known:
 that Adam – ”אדם הראשון בלשון ארמי ספר“
HaRishon spoke Aramaic!
We usually assume Adam spoke Lashon 
HaKodesh. And indeed, there is such a 
shittah. But there’s also a man d’amar 
that he spoke Aramaic. So what is Aram? 
There’s this mixture –it’s both special and 
not special. It needs a bi’ur.
Interestingly, the first people to attack 
Klal Yisrael in Eretz Yisrael, after the death 
of Yehoshua, were from Aram. Aram has a 
complex, mixed legacy with us. Again – it 
needs explanation.
The Gemara in Shabbos says not to daven 
in Aramaic. Some understand this to 
mean not to pray in any foreign language. 
But there are Rishonim – I believe the Rosh 
– who say that Aramaic is actually the 
closest to Lashon HaKodesh. It’s a Lashon 
HaKodesh Mekulkal – a corrupted form of 
the holy tongue.
You want to daven in English? In another 
language? That’s fine – no issue. But 
Aramaic? The Malachei HaShareis don’t like 
it. Why? Because it’s too close. It looks like 
the real thing, but it’s not. It’s a broken 
version of what should be pure. It’s the 
cousin that lost its way.
So yes, Shas is written in Aramaic. Kesubos 
and Gittin are written in Aramaic. Rav 
Yaakov said that during Bayis Sheini, Chazal 
deliberately chose Aramaic to signal: This 
is not the Geulah Ha’asidah. This isn’t it.
Because if you’re going to settle for 
something, let it be the closest thing to 
the ideal – but never confuse it with the 
ideal. Don’t get caught up. It’s close, but it’s 

still not it. It’s fake. It’s not real. It’s a Lashon 
Mekulkal – and that distance matters.
So what’s the message?
Don’t fool yourself. If you want to do 
the right thing, then do the right thing. 
Sometimes you have to go with second-
best. That’s life. But don’t do b’dieved and 
pretend it’s lechatchila.
You want to rely on the second zman 
for Krias Shema, or certain leniencies in 
halacha? Okay. If you need to – fine. But 
don’t fool yourself into thinking that’s 
the ideal.
A Lashon Kodesh Garu’a – a corrupted 
holy tongue – is worse in the eyes of 
the Malachei HaShareis than something 
completely different. Aramaic pretends 
to be something it’s not.
That’s the story of Aram.
You need a shidduch? You won’t find a 
Jew anywhere else? Fine. Go to Aram. 
Avraham, Yitzchak, and Yaakov were 
the only Jews in the world. So they went 
elsewhere – to Aram – the next best 
option.
But don’t live there.
שם“ תשב   Don’t settle. Don’t get – ”אל 
comfortable.
When you have the option, come to Eretz 
Yisrael. That’s the place of destiny.
With that, I want to wish everyone an 
absolutely wonderful, delightful, and 
beautiful Shabbos Kodesh. May we hear 
besuros tovos from Eretz Yisrael –soon, 
and quickly. Before the Yeshuah comes, 
chap arain – seize your part. With proper 
davening, Tehillim, and real his’chazkus – in 
the zechus of Acheinu Bnei Yisrael in Eretz 
Yisrael.
Bifrat – especially – ha’omdim al mishmar 
artzeinu – those standing guard, our 
soldiers, in the north and south – b’chol 
makom she’heim. May they have shemira, 
and may we all be zocheh to a better, 
brighter, and peaceful week ahead.
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The Midrash has a discussion 
about the clashes that took 
place between Abraham and his 
father, Terach. Terach believed 

in the idolatry of his times, and Abraham 
did not. In fact, according to the Midrash, 
Terach actually had an idols shop and 
once, when Avraham was left in charge 
of the shop, he smashed all the idols 
except one. Terach came in and saw what 
he had done and asked Abraham, what 
happened? Abraham placed a stick in the 
hands of the one remaining idol and told 
his father that this idol had smashed the 
others. This was part of his lesson to his 
father of the ridiculous nature of belief in 
idols and paganism.

Abraham’s courage of his convictions 
caused Nimrod to begin to pursue him 
and want to have him and his brother 
Haran arrested and punished. Terach 
had three sons – Nachor, Abraham and 
Haran. Abraham and his brother, Haran, 
were fugitives from Nimrod. They stuck 
together and were eventually arrested. 
According to the Midrash, it was their 
own father, Terach, who turned them in. 
Terach was so embarrassed and, probably, 
given the tyranny of the society, so afraid 
about the consequences for his own sur-
vival that he turned in his sons.

According to the Midrash, what then hap-
pened is very instructive. In the style of a 
good tyrant, Nimrod set up a fiery furnace 
for execution. Abraham was brought to 
the edge of the furnace and was given 
the choice: are you prepared to renounce 
your beliefs in G-d and your value system? 
And if you are not, then you have to be 
put into the furnace. Abraham was in the 
front of the queue and Haran was behind 
him, thinking how he was going to answer 
this question. According to the Midrash, 
Haran decided that if Abraham said: “I 
am for G-d” and was then thrown into 

the fiery furnace and survived through 
the miraculous intervention of G-d, then 
he would also say that he was for G-d. But 
if Abraham died in the furnace, he would 
say that he was with Nimrod. Abraham 
said his allegiance was with G-d and he 
was put in the fiery furnace, but survived. 
Haran then said that he was with G-d, and 
he was put into the fiery furnace and died. 
The message of this is that while Abraham 
had the courage of his convictions, Haran 
was hedging his bets.

Often in life we are hedging our bets. We 
are not prepared to say: “I know what’s 
right and I know what has to be done.” 
But it requires courage and determination 
to change and to turn our lives around in 
certain respects. So we do a little bit of this 
and a little bit of that without really pro-
ceeding with direction, strength or focus. 
And what happens in the end is that one 
is caught in-between and one hasn’t really 
committed to one thing or another and 
that was really the fate of Haran.

Although Terach was a man who believed 
in idolatry and succumbed to the pres-
sures of tyranny and was a wicked man, 
he also had conviction. There was Abra-
ham versus Terach – good versus evil. But 
at least both had conviction in what they 
believed. Haran didn’t have conviction. 
Haran had a son, Lot. He was Abraham’s 
nephew who journeyed with him. What 
Lot inherited from his father was the same 
kind of vacillation and lack of conviction. 
This very important journey of Abraham 
is introduced with two words – lech lecha – 
go for yourself. Abraham was commanded 
by G-d to leave his environment and jour-
ney towards the land of Israel in order to 
continue with his mission and journey of 
establishing ethical monotheism in the 
world, and Judaism. Lot and Abraham 
were obviously very close. But there was a 
clash between the shepherds of Abraham 

and the shepherds of Lot, so they decided 
to part ways. Lot chose to move to the 
cities of Sodom and Gomorrah, which 
the Five Books describe as a very fertile 
and prosperous region, in spite of the fact 
that it was a place filled with evil. Lot had 
the choice between staying with Abraham 
and living close to his goodness, or moving 
to a more spacious, prosperous and easy 
life, lacking Abraham’s moral presence. 
He chose the easier life, hedging his bets 
like his father had done.

When the cities of Sodom and Gomorrah 
were destroyed, Lot was saved because he 
did manage to hold onto his principles, 
but they were very watered down and, 
in a sense, he inherited the vacillation of 
his father, that inability to fully commit 
and to have the courage of his convictions. 
This was different from Abraham, who 
had great courage of his convictions. Abra-
ham is typified by these two words – lech 
lecha – walk, go. That sense of walking, 
going and moving is about conviction. 
People often talk about a person who 
walks with a sense of purpose; that he is 
going somewhere. Rabbi Hirsch interprets 
it as go to yourself. Meaning: isolate your-
self if necessary, go on your own path, and 
walk on that path that you have to go on, 
even if you have to be alone in the world 
to do the right thing – that is the path on 
which you have to stay focused. And that 
is why Abraham was called “the Hebrew.” 
The word “Hebrew” comes from the 
word ivri, which means “the other side” 
– coming from across the river. Abraham 
was always the one who came from across 
the river. Geographically it means that he 
came from across the Euphrates River, 
but what it means conceptually is that 
he stood on the other side. As our sages 
in the Talmud say: Abraham stood on one 
side of the bank of the river, and the rest 
of the world stood on the other – worlds 

Courage and Conviction 
Chief Rabbi Warren Goldstein
Chief Rabbi of South Africa
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And the souls they had acquired in Haran (Bereshit 12:5)

The Rambam in Hilchot Avoda Zara 
(1:3) states that from when Avra-
ham was a child he was curious 
as to how the world functions. 

His heart was restless until he grasped 
the truth. He had no teacher but deduced 
single handedly that there was a Creator 
of the world. The Rambam posits that at 
the age of forty, Avraham recognized G-d. 
Yet, when is the first time that G-d speaks 
with Avraham?  

G-d first appears to Avraham and tells 
him: “Lech Lecha” – when Avraham is sev-
enty-five years old! Incredible. One would 
have thought that once Avraham recog-
nizes G-d (at the age of forty), Hashem 
would respond and speak with Avraham 
and tell him – great, someone finally rec-
ognizes Me as the Creator. You got it – now 
let us strike a covenant. But nothing! G-d 
waits thirty-five years to communicate 
with Avraham. Why the gap?  

Imagine during those thirty-five years 
Avraham was challenging those around 

him, trying to convince them that there 
was a G-d who is in charge of creating and 
managing the world. They likely asked 
him – really, how do you know? Did He 
speak with you? Have you had any com-
munication with this G-d? How can you 
prove He exists? Avraham had to prove 
G-d’s existence without any help from G-d, 
but through nature. He could not point to 
a supernatural miracle. Yet, despite the 
obstacles, he built a loyal following who 
shared his religious visions. These were 
“the souls they had acquired in Haran.”

Knowledge entails a dynamic element – 
the truth cries out and one has a need to 
share it with others. Often one is inspired 
by a great vort and has to share it with 
others. Avraham was able to share and 
convince others of G-d’s existence, despite 
his lack of any personal communication 
with G-d.

As Rav Soloveitchik (Masoret Harav) 
explains, modern man has been alienated 
from G-d for so long. We do not hear from 

G-d directly, yet, we have that unequivocal 
commitment and belief in G-d. Avraham 
set it into our DNA. Although we cannot 
see or hear G-d, we know He exists and 
we feel a close connection to Hashem. It 
is that unwavering Emunah that we trans-
mit to our children and to others around 
us. We need to recognize G-d through 
nature as Avraham did. To realize that 
it is a miracle that the sun rises and sets 
in a daily pattern. That all the trees and 
flowers that bloom around us are not just 
the workings of mother nature – but that 
mother nature has a father!  

Especially during the challenging times 
that we are experiencing, we need to 
recognize the hand of Hashem in the 
open and covert miracles that are trans-
piring around us. May we be able to 
strengthen our emunah and bitachon like 
Avraham Avinu and transmit it to future 
generations.

Recognizing Hashem
Rabbi Shalom Rosner
Rosh Beit Midrash, Machon Lev International program

Continued from previous page 

apart – because he had the courage of his 
convictions to do what was right and to go 
on his journey in order to pursue the good 
and the right. That took great courage 
because of all of the opposition he faced.

In essence that is what is contained in 
the words lech lecha – walk, move. The 
instruction from G-d is that we contin-
ually improve and become better and 
stronger people in every part of our lives. 
We should look for improvement in every 

sphere of our lives and in the good deeds 
that we do, no matter what area of life 
it may be. We have to keep on walking, 
moving and changing and becoming 
better. That’s what it means to really live 
with focus and conviction.
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In Parshas Lech Licha we begin to jour-
ney with the first of our Avos and 
Imahos. When Avraham is seven-
ty-five years old, Hashem appears to 

him and commands him to leave his land, 
his birth place, and his father’s home and 
journey to the land of Canaan (Bereishis 
12:1).  Heeding the call of G-d, Avraham 
takes his nephew Lot, his wife Sarah, and 
all their possessions, and they journey to 
the land of Canaan (12:1-5). 

Upon arriving in Canaan, there is a famine 
in the land, so Avraham, Sarah and Lot 
journey south, to Egypt, in search of food 
and provisions, where Avraham says “she 
is my sister,” and Sarah is taken to the 
palace of Pharaoh, due to her great beauty. 
The Egyptians shower Avraham with 
great wealth, but then Hashem afflicts 
the house of Pharaoh with great plagues, 
because of the taking of Sarah. When Pha-
raoh discovers Sarah is Avraham’s wife, he 
returns her to Avraham and commands 
Avraham and his entourage to leave his 
land (12:10-20).

Upon ascending from Egypt back to 
Canaan, both Avraham and Lot are very 
wealthy with goods such as sheep and 
cattle, silver and gold (13:2, 5). The land 
cannot contain both men and their ser-
vants and possessions, and the shepherds 
of Avraham and the shepherds of Lot 
quarrel amongst themselves.

Immediately, the Torah tells us Avraham’s 
reaction to the quarreling shepherds: And 
Avram said to Lot: let there not be a quarrel 
between me and between you, and between 
my shepherds and between your shepherds, 
for we are brothers; behold, the entire land is 
before you, separate yourself from me, if you 
go left, I will go right, and if you go right, I will 
go left (13:8-9).

The machlokes, quarrel and strife, is not 
even between Avraham and his nephew, 

Lot. It is between the shepherds of Avra-
ham and the shepherds of Lot!  And yet, 
even this, for a person of Avraham’s 
kindness, integrity, warmth and love for 
others, is unacceptable.  And so, he pro-
poses to his nephew that they part ways 
in friendship, to prevent any further con-
tention between their shepherds.

Rabbi Shimon Finkelman writes, “An 
argument erupted between the shepherds 
of Avraham and the shepherds of Lot. Lot’s 
shepherds allowed their animals to graze 
on private property without the permis-
sion of the owners. They offered an excuse 
for why they thought it was allowed. Avra-
ham’s shepherds maintained, correctly, 
that using property without permission 
is robbery (see Rashi to 13:7).

“Avraham did not want to live near Lot 
because of the chillul Hashem (dese-
cration of G-d’s Name, keviyachol) that 
Lot’s shepherds were creating.  He also 
wanted to put an end to the ‘war of words’ 
between their shepherds.

“Lot was Avraham’s orphaned nephew 
whom Avraham took with him wherever 
he traveled.  Lot became wealthy only 
because of his association with Avraham.  
Avraham had every right to tell Lot, ‘Leave 
this area and don’t ever come back here.  
You are ruining my good name, and I no 
longer want to have anything to do with 
you.’

“But Avraham did not do that. Instead, 
he told Lot, ‘Choose the place where you 
wish to make a home for yourself. I will 
separate from you, but don’t worry. If 
you ever need my help, I will be ready in 
an instant to offer a helping hand.’ Avra-
ham kept his word when, later in the 
parashah (see Ch.14), Lot was captured in 
a war.  Avraham armed his students, and 
together they pursued Lot’s captors and 
rescued Lot.

“Avraham told Lot, ‘Let there be no quar-
reling between me and you.’ Avraham 
understood that machlokes is terribly 
destructive and he did everything in his 
power to maintain shalom” (The Parashah 
and the Power of Speech, p.47-48).

These words seem so obvious and true to 
all, and yet, with their profound simplic-
ity, they obligate us to live by their truth.

It is far easier to write, read and hear 
about shalom, than to put these ideals into 
practice in life. Due to various unfortu-
nate or challenging situations, we may 
find ourselves poised on the precipice 
of machlokes. When faced with a choice 
between becoming embroiled in strife, 
or choosing the path of shalom, one must 
flee from machlokes as one flees from fire, 
and choose peace, for this is the path of 
life.

It may often require us to delve deeply into 
ourselves and harness the middos of vatra-
nus (giving in), anivus (humility), ahavah 
(love), and kindness. But it is the path of 
shalom that will lead to geula (redemption). 
Rav Aharon Leib Shteinmen, zt’l, used to 
say: “רענ הייתי וגם זנקתי אלו יארתי וומתר דיספמ, 
I have been a young man, and I have 
aged, and I have never yet seen someone 
who gives in to another, lose out as a 
result.”

The great mashpia in Eretz Yisrael, Reb 
Meilich Biederman, asks: “What is more 
dangerous – an 18-wheeler barreling down 
the highway, or machlokes?” His answer 
is powerful and profound. “Machlokes (is 
more dangerous), because a truck has 
brakes.”

Let us emulate G-d, Whose Name is 
Shalom (Shabbos 10b), and ensure that we 
walk in the path of Avraham Avinu. Let us 
each say, one Jew to another: “Let there 
not be quarrel between me and between 
you, for we are brothers.”

The Path of Shalom
Michal Horowitz
Judaic Studies Teacher
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Why was Avraham chosen?
                  Rabbi Menachem Leibtag

Tanach Study Center | Yeshivat Har Etzion

Almost “out of the blue,” at the 
beginning of Parshat Lech L’cha, 
G-d appears to Avraham, com-
mands him to travel to the 

“promised land,” blesses him and prom-
ises him that he will become a great 
nation. However, the Torah never tells us 
WHY he was chosen!
Although one would expect the Torah itself 
to provide the answer to such a fundamen-
tal question, Sefer Breishit seems to skirt the 
issue entirely. In contrast to Parshat Noach, 
which informs us right at the outset of the 
reason for Noach’s distinction – ”for he was 
a righteous man...” (6:9) – Parshat Lech L’cha 
never reveals the reason why G-d singled 
out Avraham Avinu.
Did Avraham Avinu simply win a “Divine 
lottery?” In this week’s shiur, we discuss 
the Torah’s presentation of G-d’s choice of 
Avraham Avinu, in an attempt to under-
stand what this “bechira” [choosing] pro-
cess is all about.
Our approach to the study of Chumash is 
predicated on the assumption that each 
book of the Bible carries a unique theme; 
and to identify that theme, one must study 
the progression of its primary topics.
The story of Creation was followed by the 
stories of man’s sin in Gan Eden, followed 
by Cain killing Hevel, the corruption of 
the generation of the Flood, and building 
of the Tower. In each story, the Torah first 
described each sin, and then explained 
their respective punishments.
However, towards the end of chapter 
eleven, a different pattern begins to 
unfold, as we find the story of how Avra-
ham Avinu was chosen to become the 
forefather of a great nation. In this sense, 
the focus of Chumash changes from “uni-
versalistic” to “particularistic.”
If our presumption regarding the flow of 
parshiot is correct, then it would be safe 
to assume that the last story of the first 
section – Migdal Bavel (11:1–9) – may con-
tain the reason for G-d’s decision to start 
a special nation!

At first glance, it’s difficult to find a spe-
cific sin in the Torah’s description of their 
actions: “Everyone on earth had the same 
language... and they said, ‘Come, let us 
build a city and a tower... and we will 
make a name for ourselves, lest we shall 
be scattered...’.” (11:1–4)
Not only don’t we find a transgression, 
one may even be tempted to admire this 
accomplished group of people: Is not 
achieving unity a positive goal? Doesn’t the 
use of human ingenuity to develop bricks 
indicate the positive advancement of soci-
ety? What could possibly be wrong with 
building a city or tower? Nevertheless, they 
are punished. G-d mixes up their languages 
(11:5–7). What did they do wrong?
Chazal focus their criticism on their antag-
onistic attitude toward G-d (see Rashi 11:1). 
The critical phrase: “Na’ase lanu shem” – we 
shall make a name for ourselves. Rather than 
devoting their endeavors to the glorifica-
tion of G-d’s name, this generation empha-
sized man’s dominion and prowess. They 
instituted an anthropocentric society 
rather than a theocentric one.
Although more refined than the corrupt 
generation of the Flood, they united for 
the unholy purpose of venerating the 
name of man. G-d could not allow this 
project to continue. But in contrast to the 
corrupt generation of the Flood, the build-
ers of the Tower did not deserve destruc-
tion, rather “re-direction.” G-d will now 
choose Avraham to redirect mankind – to 
channel those same qualities of unity and 
creativity toward a more altruistic end.
It is from this setting that G-d singles 
out Avraham and promises to produce 
from him a special nation: “And I will 
make you a great nation... and through 
you all the families of the earth will be 
blessed.” (12:1–3) Avraham is chosen for 
a purpose: to direct mankind back in the 
proper direction. Toward this goal, he is 
promised a special land—not as a reward, 
but as a means to fulfill that purpose.

To become this nation, Avraham’s off-
spring must multiply (zera) and then 
establish their nation in a special land 
(aretz). These two prerequisites not only 
appear in G-d’s opening statement to Avra-
ham upon his arrival in Eretz Canaan (12:7), 
but are repeated each time G-d speaks to 
the Avot (13:14–15, 15:18, 17:8, etc.).
If we trace Avraham’s first sojourn 
through Eretz Canaan, the town of Bet-El 
earns a unique place. After arriving 
in Canaan and building a mizbayach in 
Shechem, he continues to Bet-El: “...and 
he built a mizbayach there and called out 
b’Shem Hashem.” (12:8) Then again, after 
his return from Egypt: “...he went to the 
mizbayach in Bet-El... and called out b’Shem 
Hashem.” (13:1–4) This calling out in G-d’s 
Name in Bet-El is a direct contrast to 
Migdal Bavel’s: “Na’ase lanu shem” – let us 
make a name for ourselves. Now, Avraham 
calls out in G-d’s Name – “Va’yikra b’Shem 
Hashem.” Ramban explains: “...and Avra-
ham would call out... and make known 
G-d’s existence to all mankind...”
This concept  – that Am Yisrael is chosen to 
bring G-d’s Name to mankind – emerges 
as a central theme throughout Tanach. In 
Sefer Devarim, Bnei Yisrael are commanded 
to establish a religious center: “Ba’makom 
asher yivchar Hashem l’shaken shmo sham” 
— where G-d will cause His Name to dwell 
(Devarim 12:5). Later, Shlomo’s prayer at 
the Mikdash reflects the same theme: “...
thus all the peoples of the earth will know 
Your Name...” (Melachim I 8:43) The Mik-
dash becomes the symbol of a theocentric 
society – the ultimate goal of mankind.
We now return to our original question: 
Why was Avraham chosen?
Avraham was chosen for a specific mis-
sion – not as a reward, but as the one 
best suited to fulfill this eternal purpose. 
The Torah focuses not on his past accom-
plishments, but on the mission ahead. The 
same applies in every generation: G-d’s 
choice of Am Yisrael is not about privilege 
– it’s about responsibility.
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Parashat Lech Lecha begins as G-d 
commands Avram to leave his 
home and to go to Erets Yisrael. 
The Commentators ask why the 

Torah uses the dual-phrase “Lech Lecha,” 
and not just “lech?”
The Ba’al HaTurim, in his commentary to 
the Torah, offers two answers.
First, he notes that the numerical equiva-
lent (gematria) of lech lecha is one hundred. 
G-d hinted to Avram that he would not see 
the blessings he was promised until he 
reaches the age of one hundred. Second, 
G-d hinted to Avram that he would die 
in one hundred years, at the age of one 
hundred and seventy-five.

◼ ◼ ◼

The rabbis teach us that leaving his 
birthplace and traveling to an unknown 
destination was one of the ten tests (asara 
niseyonot) with which G-d tested Avraham. 
However, we might ask why this is con-
sidered to be a test, as G-d promised him 
that he would receive children, money, 

and fame. If so, this doesn’t seem to be a 
very difficult test!?
Among the other tests, the Midrash relates 
that Avraham threw himself into a fiery 
furnace rather than worship Nimrod. 
On the one hand, this appears to be the 
greatest test, as Avraham was willing 
to sacrifice his life for G-d. However, it 
appears that leaving his home was greater 
than the other tests. The Jewish people, 
throughout history, have succeeded in 
momentary tests, similar to Avraham’s 
test of faith. However, an open-ended test, 
day after day, is much harder.
G-d commands Avraham to move to Erets 
Yisrael, where there is a famine, and he 
must leave for Egypt, where his wife is 
taken captive. Avraham experiences one 
problem after another. This test spanned 
years; it is harder to “live” a sacrifice, than 
to “die” in sacrifice.
The Mesilat Yesharim explains that every 
day we are tested. These are the day-to-
day tests that we confront, and they are 
difficult. Great people don’t only pass 

their momentary tests, but they excel 
day after day.

◼ ◼ ◼

The Ramban explains that our forefa-
thers were unique in that their actions 
created templates for the rest of Jewish 
history. This is known as “maaseh avot 
siman lebanim.” For example, he explains 
that just as Avraham went in to the land 
of Israel and settled at Hai, years later 
Yehoshua’s first stop when he brings the 
people into Israel is Hai. Similarly, the 
Ramban explains that just as Avraham 
went to Egypt because of a famine, and 
G-d punishes Pharaoh for taking Sarah, 
and then Avraham is released and sent 
away with gifts, years later, the sons of 
Yaakov go to Egypt due to a famine, and 
after being enslaved by Pharaoh, they 
are set free with great wealth. Avraham 
created the templates for Jewish history. 
For this reason, it is important to carefully 
study the lives of the avot, who created 
these templates for their descendants.
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Holy Brother
Rabbi Moshe Weinberger
Congregation Aish Kodesh, Woodmere

The psukim (Bereishis 12:1-2) say, 
“And Hashem said to Avram, ‘Go 
from your land, from your birth-
place, and from your father’s 

house, to the land which I will show you. 
And I will make you a great nation and 
I will bless you and make your name 
great and you shall be a blessing’.” Rashi 
explains that this is a reference to the first 
paragraph in Shmonah Esrei in which we 
thank Hashem for His relationship with 
Avraham, Yitzchak, and Yaakov, our Avos:  

“And I will make you a great nation,” 
refers to that which we say, “the G-d 
of Avraham.” “And I will bless you,” 
refers to that which we say, “the G-d 
of Yitzchak.” “And make your name 
great,” refers to that which we say, 
“the G-d of Yaakov.” You might think 
that [the first blessing in Shmonah Esrei] 
would conclude [by referencing] all [of 
the Avos]. The pasuk therefore says, 
“And you shall be a blessing,” mean-
ing “We conclude [the blessing] with a 
reference to you.”

The question is why Hashem tells Avra-
ham that every Jew throughout the gen-
erations will conclude the first blessing 
of Shmonah Esrei with a reference only to 
him, instead of to Yaakov Avinu, who was 
the final one of the three Avos. That fact 
alone might indicate that we should con-
clude with a reference to Yaakov. In addi-
tion, the Midrash (Bereishis Raba 76:1) calls 
Yaakov, “the choicest of the Avos” and says 
about him (ibid. at 68:12), “And his image 
is carved on the Throne of Glory.” Why 
does the blessing thanking Hashem for 
His relationship with the Avos conclude 
only with Avraham and not Yaakov?

The episode in which Avraham descends 
into Egypt with Sarah because of the 
famine in Eretz Yisroel is also very diffi-
cult understand. When Avraham realizes 
that the Egyptians will kill him if they 

learn that he is Sarah’s husband, he says 
to her (Bereishis 12:13), “Please say that you 
are my sister so that it will go well for 
me on your account and my soul will live 
because of you.” How can we understand 
Avraham’s decision to endanger Sarah 
for his own financial gain and to save his 
own life?

The problem is exacerbated by the fact 
that Avraham and Yitzchak both repeated 
this same strategy among the Plishtim. 
The Ramban even says that Avraham 
committed “a great sin, unintentionally,” 
by endangering Sarah. The Ksav V’haka-
balah, Zohar, and many others go to great 
lengths to defend and explain Avraham 
Avinu’s decision. But this simply under-
scores the difficulty in understanding 
how a tzadik like Avraham could tell Sarah 
to lie by saying that she is his sister.

We can, however, understand Avraham’s 
strategy in Egypt and his and Yitzchak’s 
strategy among the Plishtim in light of a 
teaching of the Biala Rebbe, zy”a, in his 
sefer Divrei Bina. The Rebbe’s comments 
are based on how Avraham explains 
his deception to Avimelech, king of the 
Plishtim (Bereishis 20:13): “And when G-d 
caused me to wander from my father’s 
house [when I went into exile], I said to 
her, ‘This is your kindness which you will 
do with me, wherever we go, say of me, ‘He 
is my brother.’” The Biala Rebbe explains 
as follows:

It is known that the experiences of the 
children [the Jewish people] mirror 
the experiences of the Avos. And with 
their experiences, they teach us how 
the Jewish people can survive among 
the nations in their exile. That is why 
[Avraham] said: “And when G-d caused 
me to wander from my father’s house,” 
meaning: when the Jewish people will 
go into exile. “This is your kindness,” 
meaning that we ask the holy Divine 

Presence to perform acts of kindness 
for Hashem’s nation of Israel. But 
how will this kindness reach us? It 
is through: “wherever we go” in our 
exile, “say of me, he is my brother.” This 
means that we must treat one another 
in a way of brotherhood, friendship, 
and unity. And through this, we will 
merit kindness from Above for the 
Jewish people.

The Torah can be understood on the levels 
of its simple meaning, hint, homiletical 
meaning, and secrets of Torah. The Biala 
Rebbe’s teaching is a hint or homiletical 
teaching, and is not intended to be the 
simple meaning or comport with the 
strict rules of grammar. The Rebbe is 
teaching us that the key to our survival 
in exile and to drawing down blessings 
from above is that every Jew must say to 
one another, “You are my brother,” “You 
are my sister.”

Hashem told Avraham, “We conclude with 
you.” We need Avraham’s exile strategy 
now, at the “conclusion” of our exile, more 
than ever. With all of the social media and 
24-hour connectivity, so many of us feel 
isolated. We long and thirst for a good, 
caring word from another person, to know 
that someone truly cares about us. We 
want to hear someone call us “Brother!” 
“Sister!” A person can give life to another 
with a kind word. Rav Levi Yitzchak of 
Berditchev, zy”a, teaches that the pasuk 
(Shir Hashirim 1:7), “Tell me, you whom 
my soul loves,” means, on a deeper level, 
that each Jew is secretly crying out to the 
other: “Tell me that you love me with all 
of your soul!”1

None of us are mind readers. We cannot 
rely on those we love to know that we love 
them in our hearts if we say nothing. We 
must tell them. A wife must hear from her 
husband that he loves her.  There are men 
who are shocked when they hear that 

Continued on page 22

19



PARSHA WEEKLY
PARSHAT LECH LECHA  5786 • 2025

Continued on page 23

INSPIRATION

A Palace in Flames
Rabbi YY Jacobson
TheYeshiva.net

How did the Jewish faith, the 
father of all monotheistic 
faiths, begin? The Midrash (in 
this week’s Torah portion) 

describes the birth of Judaism with the 
following cryptic parable:
G-d said to Abraham, “Leave your land, your 
birthplace, and your father’s house.” To what 
may this be compared? To a man who was 
traveling from place to place when he saw a 
palace in flames. He wondered, “Is it possible 
that the palace has no owner?” The owner of 
the palace looked out and said, “I am the owner 
of the palace.”
So Abraham our father said, “Is it possible that 
the world lacks a ruler”?  G-d looked out and 
said to him, “I am the ruler, the Sovereign of 
the universe.”
Abraham is the first Jew. His bewilder-
ment is clear. This perceptive and sen-
sitive human being gazes at a brilliantly 
structured universe, an extraordinary 
piece of art. He is stirred by the grandeur 
of sunset and by the miracle of childbirth. 
He is in awe of the respiratory system and 
of the bee dance when returning to the 
beehive from lunch. He marvels at the 
roaring ocean waves and at the silent, 
steady heartbeat of the human heart. 
Observing the ecosystem, and the struc-
ture of the brain, he grows ecstatic. The 
world is a palace.
But the palace is in flames. The world is 
full of violence, bloodshed, injustice, and 
strife. Liars, thugs, abusers, rapists, terror-
ists, and killers are continuously demol-
ishing the palace and its royal inhabitants. 
Innocent people are hurt; dissidents are 
tortured. Human life, in many regions, 
has no value.
What happened to the owner of the 
palace? Abraham cries. Why does G-d 
allow man to destroy His majestic world? 
Why does He permit such a beautiful uni-
verse to go up in flames? Can G-d have 
made a world only to abandon it? Would 
anybody build a palace and then desert it?

Some resort to easy answers. Some sug-
gest that the palace has no owner. The 
entire palace is a product of random muta-
tions. Others deny the reality of evil. It is 
all a delusion. In the next world, all will 
be good.
But the first Jew rejected both of these 
perspectives. Abraham knows this world 
is a brilliant palace, and he is perturbed to 
his core by the evil he encounters. 
So “The owner of the palace looked out 
and said, ‘I am the owner of the palace.’ 
G-d looked out and said to Abraham, ‘I am 
the ruler, the Sovereign of the universe,’” 
the Midrash records G-d’s reply. Britain’s 
former Chief Rabbi Jonathan Sacks pre-
sented this compelling interpretation of 
G-d’s response:
Note that the owner of the palace does 
not make an attempt to get out of the 
burning building or to extinguish the 
flames; he is merely stating that he is the 
owner of the palace going up in smoke. 
Why did he not leave the mansion? It is 
as if, instead of racing out, the owner was 
calling for help. G-d made the palace, man 
set it on fire, and only man can put out 
the flames. Abraham asks G-d, “Where are 
you?” G-d replies, “I am here, where are 
you?” Man asks G-d, “Why did You aban-
don the world?” G-d asks man, “Why did 
you abandon Me?”
Thus begins the revolution of Juda-
ism—humanity’s courageous venture 
to extinguish the flames of oppression 
and violence and restore the world to the 
harmonious palace it was intended to 
be. Abraham’s encounter with G-d in the 
presence of a burning palace gave birth 
to the mission statement of Judaism: to 
be obsessed with good and horrified by evil.
G-d created an imperfect world, one 
vulnerable to natural disasters, viruses, 
diseases, and, of course, man’s destructive 
choices. This, too, is part of our mission: 
To do what we can to preserve life, pro-
tect the weak, and bring healing to the ill 
and protection to all. Never allow political 

correctness, arrogance, or misplaced com-
passion to cause harm to the innocent.
For too long, many have succumbed to 
the lure of the popular notion that there 
is no such thing as absolute evil behav-
ior. “Thou shall not judge,” became our 
cherished motto. We have been taught, 
instead, to probe and understand the 
underlying frustrations compelling the 
aggressor to follow his extremist route.
This sophisticated and open-minded point 
of view allowed to us sustain our ethos of 
boundless tolerance, accepting all forms 
of behavior, since, at the core of every 
mean act lies a crying heart.
Few ideas have been rejected in the Torah 
with so much passion. Because Judaism 
placed as its highest ideal the creation of 
a good and ethical world, and the refusal 
to take a stand on what is wrong results 
in its victory. A non-judgmental view 
of someone who beheads a woman in 
France, for example, may appeal to our 
sophistication, yet in reality, it is a display 
of extreme cruelty to the innocent victims 
who will die at the hands of frustrated 
militants.
Judaism, in its obsessive attempt to turn 
the world into an exquisite palace, cre-
ated absolute universal standards for 
good and evil defined by the Creator of the 
universe, articulated in His manual for 
human living, the Torah. Taking the life 
of an innocent person is evil. No ifs, buts, 
or why’s. The killer may be badly hurting, 
but that never, ever justifies the evil of 
murdering an innocent human being.
Yet, tragically, we have become numb to 
our mission statement. For many years 
leaders across the world and in the 
Jewish State displayed tolerance toward 
terrorists, neglecting our most cherished 
doctrine that the preservation of human 
life reigns supreme over every other 
consideration. The results of our moral 
confusion were devastating: Thousands of 
innocent Jews and Arabs died,  and terror-
ists the world over learned that they could 
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Lech L’cha: A Lichtigeh Velt 
Rabbi Judah Mischel
Executive Director, Camp HASC; Mashpiah, OU-NCSY

An anecdote: Professor Eli 
Weisel, zy’a, was once “speak-
ing in learning” with one of his 
teachers, the brilliant Professor, 

Rabbi Saul Lieberman, discussing whom 
they considered to be the most tragic 
figure in the Torah. Weisel suggested it 
was Adam HaRishon, who was the “only 
man,” the lonely man who experienced 
the pain of the first failure, tasted the bit-
terness of the first exile and shouldered 
the guilt of the Cheit for eternity. Lieber-
man disagreed: “I think it is G-d Himself, 
who looks toward the world that He cre-
ated and says, ‘I have given you such a 
beautiful world; what have you done with 
it? What are you doing with it’?”

◼ ◼ ◼

And another: When Reb Shlomo Freifeld, 
zt’l, would hear of people getting caught 
up in pettiness he would often remark, 
“Aza a lichtigeh velt... It’s such a glorious 
world! Why do they seek to make it small 
and narrow?” 

◼ ◼ ◼

ים �דִִּ שְׂ�ְ ר הוֹֹצֵֵתִִאיךָָ מֵֵאוּּר �כַַּ ֶ וַַ�יֹּמֶֶאר אֵֵלָָוי אֲֲנִִי ה׳ אֲֲ�שֶׁ

“And He said to him: ‘I am Hashem who 
took you out of Ur Kasdim…’.” (Bereishis, 
15:7).

Rabbi Yitzchak said: This can be com-
pared to a man who was traveling from 
place to place and saw a birah dolekes (a 
palace that was “lit up,” or “burning”). He 
said: “Could it be that this palace has no 
owner?” The owner of the palace looked 
out at him and said: “I am the master of 
the palace.” So too, since Avraham Avinu 
said: “Could it be that this world has no 
master?” Hashem looked out at him and 
said: “I am the Master of the world.” (Bere-
ishis Rabbah, 39:1)

The midrash is often understood as the 
moment Avraham “discovers” Hashem; 
he looks curiously at the world, reflects 

deeply, and realizes that there must be a 
Borei Olam, a Creator and Sustainer behind 
it all. Furthermore, Avraham Avinu’s 
encounter seems to be an insight about 
the state of the world and of our own state, 
as well. Most commentaries understand 
and translate dolekes as “ablaze.” The birah 
dolekes is a “burning tower;” the world is 
on fire, in a desperate state of destruction 
and chaos. Avraham asked: “Still, how can 
such a world even exist without someone 
in charge?” The Ribbono Shel Olam looked 
out of a window (so to speak), smiled at 
Avraham and calmly answered: “I am the 
Master.” This affirms that despite the dire 
suffering, violence and disorder of this 
world, it – and we – are not alone. The 
Divine Presence, the Source of Peace, is 
right here, unharmed, even amid fearful 
flames.

The phrase birah dolekes can also mean an 
illuminated palace. This is a metaphor 
for a beautiful, orderly, sacred world, lit 
up with candles, that clearly points to 
its Designer. In this version of the story, 
Avraham sees the world as filled with 
bright harmony and balance, and due to 
this, he realizes that there is obviously a 
Creator and Owner of such a magnificent 
construct.

These two interpretations are two paths, 
perspectives and possibilities. We can 
find G-d at the root of everything when 
we see our surroundings as burning with 
existential and philosophical crises, petti-
ness, narrowness and neglect. We can also 
find G-d when we see our surroundings 
as glowing with sacred, serene light, such 
as after the candles of Shabbos have been 
lit and a delightful peace envelops and 
suffuses our hearts and the world.

At the birah dolekes, Avraham Avinu 
encounters this dialectic, experiencing 
the deep paradoxes of this world. There 
is suffering and there is great beauty; 
there is awful cruelty and also awesome 

kindness. He refused to look away from 
these incongruities. He demands an 
answer, and Hashem reveals Himself: “I 
am the Master of paradoxes!”

Avraham Avinu’s courage is not only in 
discovering Hashem in a world aflame, 
but also in teaching us how to respond 
to the flames around us. “My children, if 
you see a world filled with brokenness, 
ablaze with painful, unanswerable ques-
tions – do not look away. You will find our 
Omnipresent Master, who has taken us 
out and redeemed us from Ur Kasdim.”

Ur can be interpreted to mean “Fiery 
Furnace” (Targum Yonasan). It is in fact, 
according to the Midrash, the city where 
Nimrod threw Avraham into a fiery 
furnace, and where our forefather sat, 
unharmed, in a state of calm self-mas-
tery and uncompromising emunah in the 
Divine Presence (Rashi, 11:28).

When our emunah grows to the point that 
we can see the spark of the Ribbono shel 
Olam within the flames of this world, 
we can, like Avraham Avinu, begin to 
empower the world itself to cry out: 
“There is a Master of this palace!” Our own 
“discovery” of the Owner of this world 
becomes a charge to appreciate, amplify 
and ennoble the beauty and light that 
surrounds us. We live life to the fullest, 
to experience the lichtigkeit in all that 
Hashem has created. 

May our children inherit a lichtigeh velt, a 
sublime palace of harmony, beauty, peace 
and redemption, with the continuing 
unfolding of geulah and the undeniable 
revelation of Hashem’s Presence. May we 
continue to experience the triumphant 
return of Klal Yisrael to Eretz HaKodesh – 
as Hashem promised to Avraham, “I am 
Hashem who took you out of Ur Kasdim…
to give you this Land, to take possession 
of it,” Amen.
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After Avraham hosts the dele-
gation of angels, they rise to 
leave and gaze across the plains 
of Sodom. He escorts them on 

their way. The Torah then shares Hash-
em’s description of Avraham Avinu’s 
stellar feature, “VeAvraham hayo yehiyeh 
le’goy gadol… ki yidativ lema’an asher yetza-
veh et banav ve’et beito acharav veshamru 
derech Hashem la’asot tzedakah u’mishpat 
– Avraham is about to become a great 
and mighty nation… because I know that 
he will command his children and his 
household after him and they will keep 
Hashem’s way doing charity and justice.” 
(Bereisheet 18:18-19) What do these verses 
teach us about Avraham Avinu and how 
does it apply to us in a practical way?

The Chafetz Chaim, zt”l, explains the 
uniqueness of Avraham Avinu’s approach. 
He spread the word of Hashem to others 
and encouraged others to develop their 
relationship with Hashem. Shem, Ever, 
and other scholars at the time favored 
the personal service of Hashem for them-
selves and others. Avraham Avinu’s inno-
vation came from his understanding that 
the key to a dynamic relationship with 
Hashem is to share one’s knowledge with 
others.

Rav Chasman, zt”l, notes that when one 
inspires others to do the Will of Hashem, 
it is as if he becomes Hashem’s partner in 
the creation of the world. Rabbi Pinchas 
Friedman shares in Shevilei Pinchas that 
we find an allusion to this concept when 
Hashem created man, “Na’aseh Adam – Let 
us make man.” The plural form indicates 
a directive to “make man,” to teach and 
inspire people to follow in Hashem’s ways. 
Indeed, the Torah tells us, “hanefesh asher 
asu b’Charan – the souls that [Avraham and 
Sarah] made in Charan” refers to those 
who were influenced by Avraham Avinu’s 
and Sarah Imeinu’s teachings.

The Meshech Chochmah maintains that 
these verses specifically are the Biblical 
source for chinuch, Torah education. Aside 
from educating our children to do specific 
mitzvot, a parent is obligated to teach his 
child the “derech Hashem,” the way to think 
and act as a member of the Jewish people.

Rav Matityahu Salomon, zt”l, in Hearts Full 
of Love, learns from here that the mitzvah 
of chinuch falls under the broader category 
of the mitzvah of Ahavat Hashem, loving 
Hashem. If one truly loves Hashem, then 
he will guide his children to love Hashem 
as well, by telling them of His wonders 

and inspiring them to love Hashem. 
Therefore, chinuch can’t be exclusively 
about the dos and don’ts of the Torah, 
rather it is predicated on a loving rela-
tionship with Hashem.

A fundamental aspect of chinuch is found 
in the words “derech Hashem.” The Novom-
insker Rebbe, zt”l, explains that this 
expression directs us to act with kindness, 
not because it is the socially correct expec-
tation, but rather, it is about emulating 
and coming closer to Him. Indeed, when 
one does an act of chesed, one not only 
fulfills the mitzvah of loving one’s fellow 
man, but one also fulfills the mitzvah of 
“vehalachta bedrachav,” following in the 
ways of Hashem. This is one of the reasons 
that Masechet Avot begins with the mish-
nah describing the transmission of Torah 
from one leader to the next. Avot, which 
is filled with ethical dictums, must be 
understood within the context of Torah, 
of emulating Hashem, and not simply as 
social mores. Like Avraham Avinu, we 
must teach “derech Hashem” and not only 
“derech eretz,” that which is considered 
acceptable and expected by society.

their wives have no idea whether they 
are loved or not. But their wives want to 
call out to them, “Tell me that you love me! 
I know in a general sense that you love me 
but at any given moment, I do not know 
whether those feelings are still there. Let 
me hear you say, ‘I love you so much’!” A 
child must hear from his or her parents, 
“I love you more than anything!” 

Unity is so powerful that the pasuk says 
about the generation of the dispersion 
(Bereishis 11:1), “the entire earth was one 

language and uniform words.” People 
understood one another. Hashem said 
about them (ibid. at 6), “And now it shall 
not be withheld from them everything 
that they plan to do.” Most commentaries 
read this as a rhetorical question: “Shall I 
not withhold from [stop] them from doing 
everything that they plan to do!?” But it 
can also be read as a statement: Because 
they live together in a state of brother-
hood and mutual understanding, I shall 
not withhold from them anything which 

they plan to do. I will give them every-
thing they require.

This teaching from Avraham Avinu is 
the key to thriving in the midst of this 
conclusion to our exile: the open expres-
sion of love, friendship, and brotherhood 
between Jews that draws down tremen-
dous protection and blessing from Above.

1.	 This teaching is quoted in the sefer, Tiferes Uziel, in 
the section entitled “Rimzei Shir Hashirim.”

Continued from page 19
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On Saturday night, the 11th of 
Cheshvan, we mark the passing 
of the sister, the wife, and the 
mother – Rachel. She has stood 

for thousands of years at the crossroads, 
reminding us that she never made it home 
– not even on her wedding night – so that 
“my sister will not be shamed.”
Shame is the feeling of delay and failure in 
the face of someone else’s success. We can 
assume that Leah had felt shame for many 
years, as the elder sister who had not yet 
married. And if we weep over Rachel’s 
seven-year delay, all the more should we 
have wept for the elder sister’s long delay! 
But Leah’s shame becomes painfully pres-
ent on the night of her younger sister’s 
wedding. Then Rachel decides that the 
shame is unbearable – and so she steps 
back and gives Leah the secret signs. “So 
that my sister will not be shamed.”
Many people have suffered greatly during 
these two years of war – but now comes 
something else: shame. Precisely now, 
when there are great celebrations, cele-
brations of miracles, celebrations of sons 
returning to their borders – we must also 
remember those who feel shamed.
Those who, for two long years, lived in a 
state of “Go forth from your work, from your 
wife, from your home,” and now return from 
war quietly. There will be no cheering 
crowds by the roadside for their return, 
no interviews asking how it was, no loyal 
teams waiting for them in the “Returning 
Soldiers” ward.

Among the shamed will also be those 
who were wounded, those who disap-
peared, those who lost loved ones – and 
the children of Rachel: those who were 
not brought to burial where they should 
have been laid to rest.
Joseph mourned his mother all his life, 
because she was not brought to be buried 
in the Cave of Machpelah. But her shame 
deepens when his father Jacob asks him: 
“Do not bury me in Egypt.” And our sages 
bring Jacob’s moving words to his son 
Joseph: “I know, my son, that you hold it 
against me – that I buried her by the road-
side. But it was by Divine command, so that she 
would be a help to her children on their way.”
This, the sages learn from the words “And 
I, when I came from Paddan-Aram, Rachel died 
upon me…” They interpret: What is the meaning 
of ‘And I’? That I, too, wished to bring her to the 
Cave of Machpelah – but by Divine command I 
buried her there.”
We, as Rachel’s children, are now com-
manded to look upon the weary of war: 
“And it came to pass in the days of Amraphel… 
they made war… and they took Lot… And Abram 
heard that his brother was captured… and he 
divided his forces by night… and he brought 
back all the goods, and also brought back the 
women and the people. And Melchizedek king 
of Salem brought out bread and wine, and he 
blessed him and said: Blessed be Abram of G-d 
Most High… and blessed be G-d Most High who 
has delivered your enemies into your hand.”
And Rashi writes: “Bread and wine – because 
this is what is done for the weary of war.”

Is that all? Is that what is done for the 
weary of war – for those who have come 
through all of this? The Siftei Chachamim 
explains: “It cannot be said that it was merely 
an act of honor, for he should have brought him 
into his home and refreshed him with meat and 
livestock! But since it says ‘he brought out,’ it 
implies because of the weariness of war. And 
this was the sin of the Moabites – ‘because 
they did not greet you with bread and water 
on your way out of Egypt’.” And the Ra’em 
adds: “Why was bread not enough? Because 
wine, too, is needed for the weary of war.”
Wow.
Now Rachel will demand of us – to go out 
and meet those who did everything so 
that we could live as a people in peace 
and security; to go out and meet those 
who brought back the sons; to go out and 
meet those whose sons did not return – 
to stand by the roadside with bread and 
wine: To remember the routine waiting 
for them – the daily bread – and also to 
soothe the pain – the wine.
Whoever did not see Avishag Liebman this 
week, standing beside Efrat Mor in Kiryat 
Arba–Hebron, has never seen our mother 
Rachel so proud. One rejoices fully in the 
other’s joy, and the other salutes her com-
panion’s struggle – with bread and wine.
Only when I saw these two mothers did I 
understand why Abraham came precisely 
to this city to purchase the field of Mach-
pelah; to this city Rachel yearned all her 
days and said: “May my portion be with the 
women of this city.”
A city of giants – A city of sisters.

“For This Is What Is Done 
for the Weary of War”

Rabbanit Yemima Mizrachi
Popular Torah teacher and author 

continue their despicable work without 
serious consequences.
In recent years, the tide began to shift. 
We learned the hard way that, as Chur-
chill put it, an appeaser is one who feeds 
a crocodile, hoping it will eat him last.” 
Good people of the world are waiting to 

be inspired by our four-millennium-long 
heritage of standing up to evil and ban-
ishing it from G-d’s palace.
Abraham would ask us to reflect on the 
most critical questions facing us: How 
do we create a world filled with kind-
ness, goodness, and justice? How do 

we construct a society based on moral 
responsibility to man and to G-d?
Abraham, I would imagine, would say 
one more thing: Do not get petty and do 
not allow arrogance and fear to rule you. 
Do what you must do to the best of your 
ability and trust the Creator to do the rest.

Continued from page 20
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Answer to the Parsha Riddle (from page 9)

Of the three brothers, Mamre, Eshkol, 
and Aner who are described as the 
עֲֲלֵֵי בְְרִִית־אַַבְְרָָם  allies of Avraham, the – �בַַּ
only one whose nationality is stated is 
Mamrei the Amorite.
They appear in the following verse 
(14:14):
ן  ֹכֵֵ �שֹׁ וְְהוּּא  הָָעִִבְְרִִי  בְְרָָם  לְְאַַ ד  �גֵֵּ וַַ�יַַּ לִִיט  ָ הַַ�פָּ בֹֹא  וַַ�יָָּ
אֲֲחִִי עָָנֵֵר וְְהֵֵם  ֹל וַַ �כֹּ ְ מֹֹרִִי אֲֲחִִי אֶֶ�שְׁ אֵֵלֹנֵֵֹי מַַמְְרֵֵא הָָאֱֱ �בְְּ

עֲֲלֵֵי בְְרִִית־אַַבְְרָָם �בַַּ
“The one who had escaped came and 
told Avram the Ivri, who was living in 
the plains of Mamre the Emorite, the 
brother of Eshkol and Aner. They were 
Avram’s allies.”
Rabbenu Bechaye gives the following 
reason for the nationality being given 
only in the case of Mamre.

Whilst all three allies of Avram were 
indeed Amorites, only Mamre is called 
מֹֹרִִי“  the Amorite,” and only here – הָָאֱֱ
in this verse. This is because the verse 
mentions the word בְְרִִית, an allusion 
to the Brit Milah. One might have, 
therefore, thought that all three allies 
advised Avram about the Brit. To dispel 
this notion, the Torah mentions the 
nationality of “מֹֹרִִי  ”the Amorite – הָָאֱֱ
only with regard to Mamre, to indicate 
that Mamre was the only one who gave 
advice to Avram regarding his Brit Milah. 
This is hinted to by the name מֹֹרִִי  הָָאֱֱ
which has the root letters of רמא – he 
said.
Chazal say that Mamre gave 
encouragement to Avram to do the 
Brit Milah, telling him that Hashem has 
already saved him in the war against 

the למכים – kings, from בער – famine, 
from כידשם  Ur Kasdim (fire of – רוא 
Nimrod), and that He will certainly 
protect and save him in the mitzvah of  
.Brit Mila – לימה
Rabbenu Bechaye then adds, an 
interesting hint to these four tests, in 
the name of מַַמְְרֵֵא as follows:

א ר מ מ

שא ובערן לימה למכים

He adds further that according to 
Chazal, when David HaMelech rejoiced 
over his Brit Milah, he composed the 
verse לָָל רָָב ָ וֹֹמצֵֵא �שָׁ �כְְּ ךָָ  תֶֶ נֹֹכִִי עַַל־אִִמְְרָָ אָָ ׂשׂ   שָׂ�ָ
(Tehillim 119:162) referring to the Brit 
Milah as ָָך תֶֶ  which also has the root אִִמְְרָָ
letters of רמא – he said, again, hinting 
to the role of Mamre in the Brit Milah 
of Avram.

In Parashat Lech Lecha, two nearby 
verses use the same Hebrew root 
with very different meanings, form-
ing a linguistic contrast that parallels 

the moral difference between two kings 
Abram encounters after his victory in 
battle.
ר  ן־וֹֹל מַַעֲֲשֵׂ�ֵ �תֶֶּ יָָדֶֶךָָ וַַ�יִִּ ן צָָרֶֶיךָָ �בְְּ ר־מִִ�גֵֵּ ֶ וּּבָָרוּּךְְ לק עֶֶלְְוֹֹין אֲֲ�שֶׁ

ֹל מִִ�כֹּ
“And blessed be G-d Most High, Who has 
delivered your foes into your hand. And 
[Abram] gave him a tenth of everything.” 
(Bereshit 14:20)
ר־לָָךְְ  ֶ ׇל־אֲֲ�שֶׁ ח מִִ�כׇּ וְְאִִם־אֶֶ�קַַּ וֹֹרךְְ־נַַעַַל  וְְעַַד שְׂ�ְ אִִם־מִִחוּּט 

י אֶֶת־אַַבְְרָָם רְְ�תִִּ ַ וְְלֹאֹ תֹֹמַַאר אֲֲנִִי הֶֶעֱֱ�שַׁ
“I will not take so much as a thread or a 
sandal strap of what is yours; you shall 
not say: It is I who made Abram rich.” 
(Bereshit 14:23)
In the first verse, Abram gives ר  a ,מַַעֲֲשֵׂ�ֵ
tenth, to the priest Malki-Tzedek. In the 
second, he refuses wealth from the king 
of Sedom, using the verb י רְְ�תִִּ ַ  to make“ ,הֶֶעֱֱ�שַׁ
rich.” The two verbs share the consonants 
 :but differ in sound and meaning ע-ש-ר
one denotes ten or tithe, the other wealth 
or prosperity.

The noun ר  derives from the root (ten) עֶֶשֶׂ�ֶ
 whose original meaning, according ,רשע
to some linguists, was “gathering” or 
“collection.” Related Arabic terms pre-
serve this older sense of forming a group 
or community. From that base, Hebrew 
developed the idea of “ten” as a complete 
set. Rav Hirsch (on Bereshit 14:20) follows 
this explanation and compares it to sim-
ilar-sounding roots such as ,רסא, אצר, עצר 
-each carrying a sense of join ,עזר and ,אזר
ing or containing.
Other scholars propose a different origin. 
They connect רשע to עצר, “to stop,” sug-
gesting that ר  refers to the limit of עֶֶשֶׂ�ֶ
counting on two hands, a natural stopping 
point. In this reading, “ten” expresses clo-
sure or completion rather than collection.
Some older sources take another path, 
linking ר ר to עֶֶשֶׂ�ֶ ֶ -and interpret (”riches“) עֹ�שֶׁ
ing the base meaning as “to accumulate.” 
Yet the apparent similarity between those 
roots is misleading. The former is spelled 
with ׂׂש (sin), the latter with ׁׁש (shin), and 
the distinction is supported by Aramaic 
evidence: “ten” in Aramaic is רסע, while 
“rich” is עתרי – unrelated roots. This 

suggests that the two Hebrew roots are 
distinct in origin, even if they look similar.
That association, however, was not lost 
on the Sages, who used it for moral and 
rhetorical play.
In Shir HaShirim Rabbah, the adage says:

אם זכיתם תנרישעה אום ואל תנרישעה
“If you merit, you make her rich; if not, 
you reduce her to one-tenth.”
Here the similarity in sound serves to 
express opposition: the same root can 
imply increase or decrease.
By contrast, Shabbat 119a and Taanit 9a 
use the same wordplay in the opposite 
direction:

רשע ליבשב שתתרשע
“Give tithes so that you may become rich.”
Here, the two meanings are aligned rather 
than opposed. The act of giving ר  מַַעֲֲשֵׂ�ֵ
becomes the source of ר ֶ .עֹֹ�שֶׁ
Both rabbinic uses turn on the same 
shared form: two similar roots with differ-
ent origins. In Lech Lecha, the pairing ר  מַַעֲֲשֵׂ�ֵ
and י רְְ�תִִּ ַ  does the same: the shared root הֶֶעֱֱ�שַׁ
connects the two scenes, but contrasts 
their meanings, giving versus taking.
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