Rosh HaShana Pages

LO ADU ROSH means that in ISP
our fixed calendar, RH cannot | ' ‘%’
begin on a Sunday, Wednesday,
or Friday.
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This means that the four " & -
possibile days of the week for =
RH are Mon-Tue, Tue-Wed, -
Thu-Fri, and Shabbat-Sun.

This year 5784, RH is Sha-Sun.
This occurs 28.57% of the time.
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put to good use. Let's get to it. ge /i
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In loving memory of
Dr. Harold Nierenberg

on his 18th yahrzeit
Erev Rosh HaShana
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Yehosua Wiseman - 054-844-1131 - www.yehoshuawiseman.com

Greetings exchanged on the first night of RH, after Maariv

to one male:

oiow'a oaib on’ IpbRy DNDNY AN30 1725V mw‘?
to one female:
oiow'a oaib o InbRY YANNNY "2N2N 72 mw‘?
to males or mixed group (and commonly used for female plural too):

oibw 021w o0k 1nbey IANANT 12020 72 TIVH

"traditional" (or use the male/mixed one) for females (plural)
ni2wYy oeaiv onb anbRY TIANMNT FIANIR 7290 7Y

From the first morning of Rosh HaShana through Yom Kippur,
the traditional greeting is ﬂ’.:!‘lD 700 22



http://www.yehoshuawiseman.com
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Q Q Candle lighting for Rosh HaShana 5784

Friday, Erev RH: Recommended to light a 2&hr (or 48hr)
candle before candle lighting, to provide a flame for 2nd
night lighting.

Lighting procedure for Shabbat - Yom Tov is same as
every Erev Shabbat, but with the brachot as below:
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For second night of RH: Shabbat (and the first day) must be over (7:21pm in J'lem)
before lighting for the 2nd day. First say w7ip% wip 1°2 2>72177 7312. It is very
preferable to recite brachot immediately before lighting (unlike the usual Erev
Shabbat procedure). [A woman who wants to light for Yom Tov the same way she
lights for Shabbat, may do so.] REMEMBER, fire from a pre-existing flame only, and
the match or other 'helper' must not be extinguished, but rather should be put down
in a safe place to go out by itself. (Also see note concerning SHE-HE-CHE-YANU on
the page with the Candle-lighting brachot and prayer.)
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*Concerning 7w for the second night of RH (candle lighting and/or
Kiddush), the "mainstream" opinion is that it is preferable to have a new
fruit or garment in mind when saying 12°173% at candle lighting or Kiddush,
since there is a question as to whether the second night requires 1°1i7w or
not. It follows that the new fruit(s) and/or garment do not get their own
1°173Y, but are covered by the 1173w of Candle lighting or Kiddush. But,
even without a new fruit or garment, 11°i7w is still said. The opinion of the
GR"A is that the second night gets a 31'777w without a need for something
else to have in mind.

Kiddush for Leil Shabbat-RH
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Daytime Kiddush for Rosh HaShana

On the first day (Shabbat) say what you usually say for
Shabbat day kiddush and then the RH - Yom Tov p'sukim
For the second day, skip to the two RH - Yom Tov p'sukim
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Some say both of these p'sukim; others say just the second one.
(There might be other customs, as well.)
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The YaKNeHaZ Story

Read the whole article for the knowledge and review,
or just read the bold words for what-to-do

When Yom Tov is on Motza'ei Shabbat (as is the second night of RH this year), we
combine Havdala for Shabbat and Kiddush for Yom Tov on a single cup of wine.

This, says the Gemara (in Arvei P'sachim) is fine, even though combining mitzvot is
generally not considered respectful to the mitzvot. In this case, though, the making of
a "package deal" (CHAVILOT, CHAVILOT) of Kiddush and Havdala is okay (and
obviously the right way to go, because both practices are part of the same mitzva of
ZACHOR ET YOM HASHABBAT L'KAD'SHO, remember the Shabbat (and Yom Tov)
day, to sanctify it - with Kiddush as it enters and with Havdala as it exits (in davening,
and by Rabbinic addition, also with wine).

The YaKNeHaz situation occurs when Rosh HaShana is Shabbat and Sunday. This
happens 28.5% of the time.

[In Chutz LaAretz, in those same years, it also happens for the second day of Sukkot and for
Simchat Torah, both of which are on Motza"Sh- Sunday.]

It happens when Pesach begins on Motza'ei Shabbat, which is 11.5% of the time.

[In Chutz LaAretz, there is also YaKNeHa (no Z) one week later on the eve of the 8th day of Pesach.
AND it also happens when the First day of Pesach is Shabbat and the second Seder is on Motza'Sh.]

And it happens when Shavuot is Motza'ei Shabbat, 28.0% of the time.
In one year-type, we in Israel have YaKNeHaZ twice.
63.7% of the years have at least one YaKNeHaZ - that's more often than not.

Combining Havadala for the departing Shabbat and Kiddush for the entering Yom Tov,
raises the question as to what order we perform these two mitzvot. First is the
question of which goes first and then there is a further question as to the order of the
brachot to be recited.

Since we know what the conclusion is, we are not giving the end away by explaining
YaKNeHaZ before presenting the various opinions.

YaKNeHaz is an acronym for Yayin Kiddush Ner Havdala Zman

Details on the next page...
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YaKNeHaz
YUD for YAYIN (meaning the bracha on wine - BOREI P'RI HAGAFEN)

KUF for KIDDUSH (in this case, the bracha that ends with - MELECH AL KOL
HAARETZ, M'KADEISH YISRAEL V'YOM HAZIKARON)

NER for the candle (meaning the bracha of BOREI M'OREI HA-EISH, said over the
Yom Tov candles or another flame - even if it is a single flame, or over a special small
havdala candle that is available in some stores for this purpose, that must be lit from a
pre-existing flame and left to burn out on its own, since kindling fire and
extinguishing fire are both forbidden on Yom Tov). You can also take two little
birthday candles, hold them together, light them from a pre-existing flame, watch out
for dripping on your hand or on the table. After YaKNeHaZ is done, carefully place the
candles down on a safe surface to go out on their own. If you have time to prepare a
YaKNeHaZ candle before Rosh HaShana: take a birthday candle, cut or break it in half,
expose wicks on each half, hold them together and insert them into a pinch of
plastilina (clay). Use the aluminum cup of a tea light or a small square of folded
aluminum foil to place your YaKNeHaZ candle on.

HEI for Havdala (in this case, the bracha HAMAVDIL BEIN KODESH L'KODESH,
differentiating between the higher sanctity of Shabbat and the lesser sanctity of Yom
Tov)

ZAYIN for Z'MAN (the bracha of SHEHECHEYANU...)

This is the definitive halachic procedure to follow. Note that Kiddush precedes
Havdala. The opposite opinion exists - that Havdala should go first, then Kiddush. This
opinion (which we don't follow) is explained in one of two ways. Since Yom Tov follows
Shabbat, it is logical to first say farewell to Shabbat and then to usher in Yom Tov. The
Gemara also gives us a MASHAL, an analogy. When a king (or in this case, the Sabbath
Queen) is visiting with you and is about to leave, and a governor is knocking at your
door to pay you a visit, you do not tell the king to wait while you go greet the
governor. Rather, you will ask the governor to wait while you escort the king or queen
out of your home.

The opinion we follow argues that saying Havdala first might show that you consider
Shabbat to be a burden you wish to rid yourself of as soon as possible. Rather, allow
the spirit of Shabbat to linger while you welcome the Yom Tov, and then say a
reluctant goodbye to Shabbat. Also, saying Kiddush and then Havdala gives us an
overlap of sanctities, rather than leaving a brief gap between the two sanctitites.
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We are not here going into the 8 different opinions as to the order of the four brachot
- YAYIN, KIDDUSH, NER, HAVDALA. Each one has its logic and reason.

We start with BOREI PRI HAGAFEN because that is the first bracha of both Kiddush
and Havdala. We then say the Kiddush bracha, because we are following the opinion
that Kiddush goes first. Candle and Havdala are also in their regular order, once we've
said Kiddush.

There is an additional dispute as to when to say SHEHECHEYANU. We say it at the
end, to include the Yom Tov Kiddush and the Havdala from Shabbat to Yom Tov
(which is even rarer than Yom Tov Kiddush). The other opinion (which we don't follow)
says to say it after Kiddush because that's what we always do on Yom Tov night.
Havdala doesn't get that bracha on a regular Motza"Sh.

Some practical points...

If one usually stands for Kiddush and sits for Havdala, or vice versa, then for
YaKNeHaZ one should do what he does for Kiddush throughout. Either sit throughout
or stand, whichever you do for Kiddush.

There should be no unnecessary delay between the Kiddush bracha and the bracha on
the fire - since the wine bracha also goes for havdala and there has already been a
separation between HaGafen and HaEish.

Although the standard practice is that women do not drink the wine of Havdala
(unless they are making Havdala), in the case of YaKNeHaZ, they do drink the wine
(without any worry about mustaches).

Those who usually overfill their Havdala cups, do not do so with YaKNeHaZ. They fill
the cup as they do for Kiddush (even though Havdala is also being said).

If one says the Yom Tov Kiddush and forgets to add the Havdala brachot, then
immediately upon realizing the omission, during the meal, everyone stops eating, a
new cup of wine is filled and Havdala is recited. If one usually drinks wine during his
meal (not just the cup of Kiddush), then the Havdala is said with a cup of wine but no
BOREI P'RI HAGAFEN - just the fire bracha and HAMAVDIL BEIN KODESH L'KODESH.
If one usually does not drink more wine than the cup of Kiddush to drink, then a
wine-bracha is recitied on the Havdala cup during the meal.

No B'SAMIM on Yom Tov that is MOTZA"SH, because Yom Tov does the job that
B'SAMIM usually does. It comforts our soul for having lost the NESHAMA Y'TEIRA that
"visited" for Shabbat. (This, according to one understanding of the role of B'SAMIM in
the regular Motza"Sh Havdala.)
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YaKNeHaZ Kiddush/Havdala for second night of RH

See previous pages for the YaKNeHaz Story
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Havdala for RH mwn WK1 ‘RS nS5Tan
Sunday, September 17th '23

Havdala on SUN night is HaGafen and Hamavdil only. (no p'sukim, spices, or candle)
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If a sufficient amount of wine was drunk for an "after bracha", here it is:
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Rosh HaShana 'Simanim’

Customs for the night of Rosh HaShana vary from community to community and from family to
family. This page is provided as a set of suggestions for those who do not have a fixed custom in
their home. Nothing mentioned here is the final word on anything. If you are in doubt about anything,
check with your Rav. Some 'do Simanim' only on first night; some, on the second night - less fanfare.

After KIDDUSH, wash for HaMotzi and eat from the LECHEM MISHNEH. Some use
honey on the challa rather than salt. Some use salt for the HaMotzi and then take
another piece of challa with honey. After challa with honey, say:

,12°D32R 2T79IRY 3°70IK 1,920 1987 e
JIRINMY 7250 7Y 1LY WINhY

It is appropriate to respond to Y’HI RATZON statements of others with AMEIN, as
they are bracha-like.

Since the fruits and vegetables to be eaten as part of the SEDER LEIL ROSH HASHANA are not
“normal” components of a meal, they are not covered by the HaMotzi, and need their own
brachot, which should be said in accordance with the "rules of brachot" - as follows...

Among the fruits of trees, one should say the bracha on the fruit with the highest priority: [1]
Olive, [2] Date, [3] Grape, [4] Fig, [5] Pomegranate, [6] your favorite among fruits not of
SHIV’AT HAMINIM, [7] a whole fruit, rather than a piece, [8] larger piece. This list does not
imply that all these fruits [1]-[5] are part of your Leil Rosh HaShana Minhag; the full list of
priorities is provided to cover any situation. After the bracha, the order does not need to be
followed.

Ne'nRal-R aioepaiiy ik yrh & Ryich e tak!

Among vegetables, make the bracha on what you like best. Between HaEitz and HaAdama,
HakEitz will usually be said first, unless you have a HaAdama that you like better than any of the
fruits, in which case, HaAdama will precede HaEitz (even over 7-Minim).

JIRIRT 79 X792 ,079957 971 3°70K 7 AR 7972

If one or more fruits require a 13°r77w, they will be covered by the 11°17w of Kiddush, if they
are on the table at the time. Otherwise, one additional 13°r77w should be said (even if there are
more than one fruit that need it).

When all brachot are taken care of, many eat a slice of (sweet) apple dipped in honey. The Y’HI
RATZON above can be repeated for the Apple & Honey.

From this point on, whichever of the items on the next page that you have - to eat (or even to
just be on the table), say the appropriate Y’HI RATZON.



For RUBIYA (black-eyed peas):

709K TR ITYR 1,709 9% o
2709907 127°W

For KARTI (leek):

709K TR ITYR 1,709 9% o
JAPRIW N

For SILKA (beets or mangold):
JPDIAN TR ICTIR 7,07 13870
I1°2%R PP POY

4 For DATES:
709K TR IPTYR 1,709 9% o
PRI MW

f\g For KARA (type of squash, pale green):
> / e some say this for carrots - play on words q73/913

LI009aR YR IPTYR T, 709 19 o
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For POMEGRANATE:
709K TR ITYR 1,709 9% o
7972 93°n°37 1273Y

If one eats FISH on Leil Rosh HaShana, say the following:

32 709K TR ITYR 1,709 9% o
Ve Y7 7Y XD KW 0°379 72731 7710IW

D72 MUY Y7 7Y TRY 99 07373 332 LYY

Some place the HEAD of a ram or fish on the table and say:
J1°092R YR ITYR 1,709 9% o
:m'r x"n WRIY 7730

If one eats the meat of a sheep (preferably a ram), he says:

PIE 20 12K 17T 13X



Rosh HaShana Torah Readings & Haftarot

First Day

1st Torah 34 p’sukim
B'reishit 21:1-34
Seven people are called to the Torah

According to Tradition, Sara Imeinu was
"remembered" on Rosh HaShana. She
became pregnant, and subsequently
gave birth to Yitzchak, despite her
advanced age of 90. On the first day of
Rosh HaShana we read B'reishit 21, from
Vayeira, about the birth and early years
of Yitzchak, and about the Sara-Hagar-
Yishmael episode.

The last part of this reading is about the
treaty made between Avraham and
Avimelech. Commentaries point out
that it was in the merit of the prayers of
Avraham on behalf of the people of
Avimelech's household, that his
(Avraham's) and Sara's prayers for
themselves were answered. This fits
with one of the powerful themes and
messages of RH, namely the power of
prayer, in general, and of communal
prayer, in particular. Almost always, we
pray in plural.

2nd Torah 6 p’'sukim
Bamidbar 29:1-6

Maftir, from Parshat Pinchas, is about
the Rosh HaShana Musaf (also mention-
ing the Musaf of Rosh Chodesh - a rare
mention on RH of the fact that it is also
Rosh Chodesh Tishrei) and the mitzva of
Shofar blowing.

Haftara 28 p’'sukim
Shmuel Alef 1:1-2:10

The haftara echoes and reinforces the
theme of the Power of Prayer, by giving
us another example of a "barren
matriarch" who conceived after praying,
It is the story of Chana, mother of
Shmuel HaNavi.

The silent nature of the Amida is
attributed to Chana and the way she
prayed at the Mishkan.

Mincha 18 p’sukim
D’varim 32:1-18

Thre people are called to the Torah - as
on every Shabbat Mincha - and the
beginning of Haazinu is read.

Second Day

1st Torah 24 p’sukim
B'reishit 22:1-24

Five people are called to the Torah

We continue reading from where we left
off on the first day. Perek 22 is the
portion of the Akeida. It is arguably the
most dramatic and emotion-evoking
portion of the whole Torah. Tradition
tells us that the Akeida took place on
Rosh HaShana. ZICHRONOT is one of
the three major themes of Rosh
Hashana, and the Akeida is the main
element of ZICHRONOT. Not only is it



the topic of the Torah reading, but it is
the basis of the choice of Shofar --
namely, the Ram’s Horn -- and it is an
oft repeated theme in davening.

We stand before G-d on Yom HaDin and
we proclaim that we are not only the
biological descendants of Avraham and
Yitzchak (and Yaakov), but their
spiritual heirs as well. We are not just
telling stories; we are inspired to
emulate our forefathers and develop a
total commitment to G-d and Torah.

2nd Torah 6 p’'sukim
Bamidbar 29:1-6

Same as the first day. See there.

Haftara 19 p’sukim
Yirmiyahu 31:2-20

Again, we find one of the matri- archs
who was without child for a long time.
This time, Rachel Imeinu represents the
people of Israel, more specifically, the
kingdom of Israel, under the flag of
Efrayim, who are in bad shape in their
countries of Exile. The closing words of
the Haftara contain G-d's promise of
mercy.

The return of the people to Eretz Yisrael
- as in, V'SHAVU VANIM LIGVULAM, is
one meaning of T'SHUVA, and is seen as
going hand-in-hand with the "other"
form of return - of the people to G-d and
His Torah and Mitzvot.

The readings of Rosh HaShana are not
just Bible stories and we shouldn’t take
them as such. We read about an

amazing love relationship between G-d
and His people, us. Emotion is the key.
We need to “open up” on Rosh HaShana,
so that we can see the vital nature of
T’shuva and of our membership in Klal
Yisrael. And it is not just we who must
warm to the relationship between
HaShem and Am Yisrael. G-d too, so to
speak, will hopefully respond to the
feelings He has always had for us, and
relate to us as He related to the Avot
and Imahot.

770t b i A i oo

'With Your great love, forgive the sin of
this nation...' (partial of Bamidbar 14:19)

The Shofar is a call to us to T'shuva,
but we can also see it as our call to
HaShem to forgive us.

The gimatriya of the above
partial pasuk is 586

Same as the word SHOFAR!
Let's take 586 (Shofar) a little further

VAYITKA (BASHOFAR) - and he blew

the Shofar. VAYITKA is also 586. The

object that is blown and the blowing,
both share the same gimatriya.

YITKA'U, will be blown. An anagram of
VAYITKA and a GM as well.

UMITPALEIL (586) - and daven! That is
the indespensible partner of Shofar

Bonus - The most common spelling by
far of Yerushalayim in Tanach is
YUD-REISH-VAV-SHIN-LAMED-MEM

Gimatriya: You guessed it - 586




This year, we only hear the Shofar on the 2nd day of RH.
2 The Shofar is not blown on Shabbat by Rabbinic decree.
W The first “session” of Shofar blowing,
o \ which consists of 30 blasts and constitutes the

fulfillment of the Torah’s mitzva of Shofar,
is done after the reading of the Torah and Haftara
(and Drasha) and before the Torahs are returned to the Aron. This session is known as
2yt niypn (the "sitting-down" blasts, as opposed to the Shofar blasts during the
Amida - standing - although we stand for this set too).

It is the minhag to say T’hilim 47 seven times before Shofar blowing:
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The following p’sukim are said responsively - Shofar-blower then KAHAL:
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Some say the following before Shofar-blowing:

W T30 XYI2T PP 7YY My 7R 117 127 P
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This pasuk is said by the Shofar-blower before the brachot
(in some congregations, it is repeated by the KAHAL)

DY 23P2 /7 ,7YIN DORR 7Y

The Shofar-blower AND each person listening to the Shofar should have KAVANA
during the BRACHOT to fulfill the mitzva of Shofar, both the Torah requirements and
those of our Sages. One must be careful to hear the entire BRACHOT without
interruption, and to answer AMEIN to each.



It is proper not to talk (other than davening and what is necessary for davening and
Shofar) from the BRACHOT through the last of the blasts (after the repetition of the
Musaf Amida), but especially until the first set of 30 KOLOT is completed. Although
there are Machzorim that have passages for the KAHAL to say after each trio of
sounds, it is widely accepted for the KAHAL to remain silent throughout the 30 blasts.
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After the T'KI’OT D’MIYUSHAV, the following p’sukim are said responsively -
Shofar-blower then KAHAL, as an introduction to ASHREI
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Back to the Machzor for ASHREL... :ﬂ’?Q "["l'?’?i'l" TV ,90°2 ";'(:D"l" ""1WN



The Mitzva to Hear Shofar

First and foremost, before any of the
themes, symbolisms, and reminders
mentioned in the paragraphs that follow, is
the main reason and kavana for doing ANY
mitzva - because G-d commands it. The
phrase L'SHEIM MITZVAT SHOFAR should
be on our minds from the Brachot of the
shofar-blower to last blast.

The Torah says that the first day of the
seventh month shall be a T'RU'A DAY. We
are taught by the Oral Law that this means
that we are to hear the sound called T'RU'A,
which is to be produced by the Shofar. AND,
we are to hear the T'RU’A three times. AND
that each T'RU’A is to be preceded and
followed by a P'SHUTA, a plain, long blast,
the one we call T'KI'A.

We do not know exactly what our Sages
meant the T'RU'A to sound like. It is to be
like crying, wailing, sobbing, moaning,
sighing, or some combination thereof. To
satisfy different opinions, we have two
sounds, called SH'VARIM and T'RU'A, and
the combination of the two, SH’VARIM-
T'RU’A. Therefore, to fulfill the Torah's
requirement of hearing the Shofar on Rosh
HaShana, we must hear 3 each of the
following combinations:

T'KI'A/ SH'VARIM-T'RU'A/ T'KI'A x 3
T'KI'A/SH'VARIM / T'KI'A x3
T'KI'A/T'RU'A/T'KI'A x3

Let’s refer to this as a Large Set of Blasts
(a.k.a. 30 KOLOT). One of each make a Small
Set (a.k.a. 10 KOLOT).

The Torah's requirement is satisfied with 30
KOLOT (sounds or blasts); the Sages
instituted Shofar-blowing during the Amida,
thereby linking the Shofar-sounds with each
of the 3 main brachot of Musaf -
MALCHIYOT (Kingship), ZICHRONOT
(Remembrances), SHOFAROT (Shofars).

Some shuls blow during the repetition of the
Amida only; others blow during the silent
Amida as well.

And, as is well-known, the custom is to blow
additional blasts (10 or 40, as the case may
be) after the Amida, to bring the total
number of blasts to 100. 100 conveys
completeness and fullness. On RH, we don't
just blow the Shofar, we are fully saturated
with the Shofar sounds. This fulfills the
sense of "YOM T'RU'A there shall be for
you". (There is also another reason given for
the 100 blasts, having to do with the lament
of the mother of Sisra, as recorded in the
Book of Sho'f'tim.)

Symbolisms and Kavanot

(based on R' Yoel Schwartz, from Menorat HaMa'or)

G-d's Kingship Rosh HaShana corre-
sponds to the 6th day of creation, the day
human beings were created. Since it is the
day that G-d's subjects, so to speak, came
into existence, it follows that He became our
King on that very same day. We therefore
consider Rosh HaShana to be the Coronation
Day of the Supreme King. To herald that
event, we sound the royal trumpet - the
Shofar. This concept of G-d's Kingship is one
of the major themes of Rosh HaShana. One
of the three central brachot of the Rosh
HaShana Musaf is Malchiyot - Kingship. In
that bracha, we quote ten p’sukim from
Tanach that deal with this theme. The T'KI'A
(the long monotonic, unbroken blast, a.k.a.
P'SHUTA) specifically is associated with this
aspect of Rosh HaShana. The T'KI'A is a
happy and proud sound. Although other
emotions claim our attention, one should be
happy and proud on Rosh HaShana as we
reaffirm our loyalty to the King of Kings.

Call to Repentance The Shofar is the
alarm that (hopefully) wakes people up to
the challenge of doing T'shuva and asking



G-d for forgiveness. This is one of the major
aspects of Shofar (and the main reason for
having blown the Shofar throughout Elul). It
is the broken sounds of the SH'VARIM and
T'RU'A that most fit this aspect of Shofar.
Shofar is associated with embarking on the
road to Spiritual Return.

Akeidat Yitzchak one of the most
prominent aspects of RH is the Binding of
Isaac. The choice of a ram's horn as Shofar,
the Torah readings, the main focus of the
Zichronot bracha, and Tashlich, all point to
the AKEIDA as a major theme of the day.
When we stand in judgment before G-d, we
are not isolated individuals but are the
spiritual heirs of the Avot and Imahot whose
commitment to G-d is exemplified by the
Akeida. The Chafetz Chayim points out that
most of the promises of blessing in the
Torah are conditional upon our good
behavior. The exception is G-d's promise to
Avraham Avinu at the Akeida, which is
unconditional. If our sincerity and
commitment to G-d and His Mitzvot ever
comes into question, we need only realize
that we are descendants of Avraham and
Yitzchak (and Yaakov) and have inherited
their absolute and complete dedication to
G-d's Word, the Torah.

Matan Torah The Torah describes the
events of Sinai as being accompanied by the
"sound of the Shofar ever increasing". When
we hear the Shofar (specifically the T'KI'A),
we should be motivated to rededicate
ourselves to Torah and mitzvot. In essence,
this is the foundation of T'shuva. The Shofar
reminds us of our commitment to the Torah;
repentance is G-d's gift to us when we fail in
that commitment.

The words of the Prophets are
likened to the sound of the Shofar. This
reminder should inspire greater commit-
ment to faithful observance of Judaism. Our

deal with G-d, when we asked not to hear His
voice directly, was our promise to listen to
the prophets, starting with Moshe and
continuing through the generations. This
aspect of Shofar, then, expands on the
previous item - Matan Torah.

Instills Fear "If a Shofar sounds in the
city, will not the people tremble?" Think of
the sound of a siren - the feelings of
apprehension that it filled us with. That's a
Shofar - our spiritual siren, helping us to get
serious about Torah and T'shuva.

Churban Beit HaMikdash should be

kept in mind while hearing the Shofar. The
Prophets mention the Shofar in their
description of the Churban. One should think
of the "ups and downs" of Jewish history as
part of the Rosh HaShana challenge that we
all face. Furthermore, the destruction of the
Temples resulted from our not keeping faith
with G-d. These thoughts then, should also
lead us to think of repentance as the way to
reverse the devastating effects of the
Churban.

The Ingathering of the Exiles is
described by Yeshayahu as being accom-
panied by the sound of a Great Shofar. We
are witness to the beginning of that process;
may we be privileged to see its continuation
and culmination. This too is in the realm of
the T'KI'A and is one of the promises to keep
in mind so that we can put "things in proper
perspective".

The Great Judgment Day is associ-
ated with the Shofar. Understand that we
stand in judgment before G-d on every RH,
but that we we will also do so differently
"after 120 years" and "at the end of days".

T'chiyat HaMeitim is also associated
with Shofar. Thinking of this gives us a
broader perspective on what G-d expects of
us and what is in store.



SHIR SHEL YOM for RH

Minhag Yerushalayim (largely based on the opinions of the Vilna Gaon) is to say a
special Psalm of the Day for Yom Tov, which pre-empts the regular Psalm of the Day
of the week, but does not pre-empt the Shir of Shabbat. So, on the first day, MY says
to say T'hilim 92, like everyone else. On the second day MY says T'hilim 81 (which
happens also to be the Shir for Thursdays).
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On the second day, those who do not follow MY, will say the regular HAYOM YOM
RISHON B'SHABBAT... - as in the Siddur or Machzor.

Those who do follow MY, should also say the sentence HAYOM YOM RISHON
B'SHABBAT - to fulfill the opinion that such a statement is part of the mitzva of
ZACHOR ET YOM HASHABBAT L'KAD'SHO.

Some will say both Sunday's Shir and Rosh HaShana's.

Furthermore, many (most) people have been saying L'DAVID (T'hilim 27) since the first
day of Elul. They will say L'DAVID after the SHIR SHEL YOM. MY is not to say L'DAVID
because the GR"A held that only one T'HILA should be said each day.



Tashlickh

Second day of Rosh HaShana

Sunday, September 17th, '23

Whatitisn't & whatitis

Tashlich is NOT a hocus-pocus magical method for ridding oneself of sins. It's just not
that simple. One must do sincere T'shuva, pray to HaShem, say Vidui, and if interpersonal
sins are involved (which they inevitably are), one must appease those he/she has wronged
and receive their forgiveness before T'shuva can succeed. One cannot go to the waterside,
say some p’sukim, throw some crumbs into the water (a practice which poskim frown upon,
by the way), and walk away with a clean slate - without some hard, real T'shuva. In fact, there
have been rabbanim in various times and places who have banned Tashlich in their
communities so that people should not slacken off from the major challenges of the Yamim
Nora'im - T'shuva, Prayer, and Tzedaka.

There are other authorities who did not mention the custom of Tashlich in their writings at
all, since it does not appear in the Talmud or other early sources. Yet Tashlich is a
wide-spread minhag in most Jewish communities around the world.

If one was not able to say Tashlich on Rosh HaShana, it may be said during Aseret Y'mei
T'shuva, or even afterwards until Hoshana Rabba.

The lead passage of Tashlich gives us the origin of its name, and probably the main origin of
the custom itself. The second pasuk (Micha 7:19) speaks of G-d, in His mercy, "casting our
sins into the depths of the sea". This is our T'shuva goal - to repent so sincerely, that G-d will
erase our sins completely (and even turn them into merits).

Kings of Israel were anointed by the riverside. Water is the symbol of life, of Torah, and of
continuity. On Rosh HaShana, when we celebrate the coronation of the King of kings, we go
to the river (or other body of water) as a reminder of this theme of the day.

The Midrash tells us that the Satan received G-d's permission to try to dissuade Avraham
Avinu from going to Har HaMoriah with Yitzchak. He placed a river in Avraham's way, but
Avraham was so determined to carry out G-d's command, that he walked right into the
water. Nothing would stop him. The river became a symbol of dedication to G-d. On RH, the
anniversary of the Akeida, we go to the riverside and "remind" G-d (so to speak), and
ourselves, of the dedication of our forefather Avraham, and to rededicate ourselves to Torah
and mitzvot with a higher level of commitment.

There is a kabbalistic analogy drawn between the opening, main p'sukim of Tashlich, and the
Thirteen Divine Attributes. This idea adds to the significance of the Tashlich recitation,
because of the power of invoking the Yud-Gimel Midot. They are essential to Slichot and
T'shuva, and are bound to the Biblical events of the Elul- RH-YK period.



The text for Tashlich varies from machzor to machzor. Following this introduction,
you will find a bit more text than some, and less than others. It is appropriate to
supplement the regular Tashlich texts with your own prayers. On Rosh HaShana, when
we spend a significant amount of time in shul davening, we don't say "enough is
enough". After a festive lunch, we go out of our homes to pray between prayers. But
we don't go to the Beit Knesset. Instead, we go to a body of water, into nature (on the
anniversary of its Creation), where G-d's Presence should also be strongly felt, and we
revel in His majesty and recommit ourselves to His service.

USE TASHLICH WISELY. Make it a meaningful part of your Rosh HaShana, and

let some of the ideas presented here enrich the experience. In some communities,
Tashlich is a big social event. While not a bad thing per se, people must "be on their
best RH behavior", so to speak.
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The Gimatriya of the word SHOFAR
300 (SHIN) + 6 (VAV) + 80 (FEI) + 200 (REISH) = 586

VAYITKA (BASHOFAR) - and he blew (the Shofar). 586
The object that is blown and the blowing, share the same gimatriya

YITKA'U, will be blown. An anagram of VAYITKA and also 586

The Shofar is a call to us to T'shuva, and our call to HaShem to forgive us.
TP 5o 1 my i3 Namibp

'With Your great love, forgive the sin of this nation..." (partial of Bamidbar 14:19)
The gimatriya of the above partial pasuk is 586

UMITPALEIL (586) - and daven! T'fila is an indespensible partner of Shofar
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And it shall come to pass on that day, that a great shofar shall be sounded,
and those lost in the land of Assyria and those exiled in the land of Egypt shall come
and they shall prostrate themselves before G-d on the holy mount in Jerusalem.

YUD-REISH-VAV-SHIN-LAMED-MEM = 586
(the most common spelling of Yerushalayim - by far)

Shulchan Aruch - Orach Chayim
Hilchot Rosh HaShana: simanim 581-603
The siman that deals with the halachot of the shofar itself
is siman TAV-KUF-PEI-VAV, section 586
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